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[bookmark: _Toc522266032]ABSTRACT 
This dissertation studied the Christian Muslims relation in Begi, Ethiopia. Based on the identified findings such as ignorance of other religious beliefs, propagation of the religions, resource competition, disrespects other religious perspectives, external influences and religious dominance; the study gave an approach for sustainable peaceful coexistence among Christians and Muslims in the study area. The study also provides recommendations on how Christians and Muslims can co-exisit in the study area. The study helps to keep the sustainable peaceful coexistence among Christians and Muslims of Begi and beyond, and also how to bring understanding on the area of differences in theology and social life. Christians and Muslims in Begi area would understand how the two communities come together by means of dialogue. The dialogue is the best ways to bring people of different ideologies, beliefs and understanding. This includes all ages, genders, and ethnic groups. It is the concern for all communities, to understand each other in order to bring peaceful coexistence. If there is no peace there is no development.     
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[bookmark: _Toc522266033]CHAPER ONE: INTRODUCTION
[bookmark: _Toc522266034]1.1 Background of the Study  
Ethiopia is an ancient country with complex historical fissures along religious lines and a home to multitude of ethnicities, religions and cultures. The two religion, Christianity and Islam (Trimingham, 1952) were introduced in 4th and 7th century consequently (Teshome W. , 2010). The history of the country has been marked by mutual respect and tolerance between Christians and Muslims for a long time since the two religions introduced to the country except a brief, but major conflict in the 16th century, when war started between Christian and Muslims (1952). 
Muslims came in the country as the refuge or as immigrant when they faced persecution by their own people from Mecca during prophet Muhammad’s time (Karbo, 2013). Karbo added that when they came to Ethiopia, it was the Christian king in a predominantly Christian land who gave the small, persecuted community early Muslims in the beginning of Muhammad’s, the prophet of Islam, mission. They Muslims sought refuge in Habasha, todays Ethiopia, after suffering and torture by polytheistic Macca’s (Abbink, 1998).  Muslims in this country are welcomed and protected and lived in peace in Ethiopia by Christian. However it is not continued as it before, even though tolerance and coexistence are among the people of the country between Christians and Muslims (Karbo, 2013).  
The 16th century war between Christians and Muslims marked difference (Erlich, 2013). Intolerance, murder and hostility began among the adherents of these two religions, especially between the Ethiopian Orthodox Christians and Muslims. The war left scar between the two religious adherents, because several people were died from both communities. And  the other incidents in the past ten years is the violence between Christians and Muslims, which was seen as a result of the rise of Wahabism[footnoteRef:1] and religious violence in Jimma area (G/Egzabiher, 2009), where Muslims burned 60 Christian Churches and homes after a reported Quran desecration by Christians according to Unites State department (2012). The other thing is the political formation with mixed result. The country reformed the policy of the country governed under the federal state. The recent transformation into a federal state has put religion, ethnicities and the nature of the federal state into direct confrontation with each other (G/Egzabiher, 2009, Karbo, 2013).  [1:  Wahhabism is named after the Muslim Scholar Muhammad bin Abd al Wahhab. They are Sunni Islamic Movement that seeks to purify Islam of any innovations or practice that deviate from the seventh century teaching of Muhammad, the prophet of Islam and his companions. ] 

Aba Samuel (2008) in his book called “Is there religious tolerance in Ethiopia?” (Amharic Version) as Ethiopian Orthodox Church (EOC) priest, explained the situation of the Christian Muslim relation in Ethiopia. In his book, he goes back to the late 15th and 16th Century. He said “there is a tension between Christians and Muslims” in the country. This tension is the result of the history of the 16th century. He added that “ጠባሳው ግን እስከ ዛሬም አለቀቀም” meaning “still the scar does not leave”. The conflicts between Christians and Muslims in those years were to control the economy, interest of political power, and force conversion. In the war many people were died and Churches and Mosques were burned (Samuel 2008).  Some of the movement and the conflict raised in these days between Christians and Muslims according to Desplat and Ostebo (2013) also three things, which show the Christian Muslim relation in the country as a tension. These are “Ethiopia’s Christian legacy force-affecting Muslim self-definition, image of Islam, and patterns for inter-religious relation”. This means the country was under the domination of Ethiopian Orthodox Church (EOC) connected to the state from 16th century until 1930, when the religions take the form of equality. However, Church and state were work together to proselytize the gentile and Muslims. The church leaders are the advisor for the leaders of the country.
The second is religious freedom has been constitutionally anchored and opened up new space for political participation and self-organization of Muslim in 2014. After the federal constitution passed the Muslims to reform religion movement and reform others to the ideology of the extremist. And the third is the empowerment of the regional state which increases tension between ethno-linguistic groups  (Desplat, 2013). Some ethnic group called themselves Muslim by nature and other are called Christian at the same time. Example, Eastern part of the country perceives Islam as ethnic identity, that means Islam linked to ‘Oromo’ and Christian linked to ‘Amhara’ (Abbink, 1998). 
The constitution of the country dictates the freedom of religion for all its citizens on the Article 27:1-5 which was adopted in December 8/1994 to tackle the diversified tension in some of the regions where Christians and Muslims are living together. All the nations and nationalities believed and guided by it (Haustin, 2011). But according to UN on its report in 2007 reported due to unstable peace between Christian and Muslims, government policies and officers are watching after the adherents of both religions to stabilize the conflicts raised in Oromia regional state of Ethiopia (2007). 
According to International Religion freedom report from the United State Department of 2015, in regions including West Oromia and Harar, tensions continued between Muslim and Christian communities, because the social condition of the two communities is not like as before, but unlike in previous years there were no reports of religiously motivated discrimination or violence. 
The Department added that in 2006, in Begi and Gidami, Oromiya Region, clashes between Muslims and Protestants resulted in 9 deaths, including the death of two Protestant preachers, whose throats were slashed, and over 100 injured. Additionally, 21 churches, 1 mosque, and dozens of houses were burned, leading to the displacement of over 400 people. Orthodox churches were burned, but the incidents were primarily between Protestants and Muslims (2007). US Department saw the tensions between Muslim and Christian communities resulted in localized violent episodes on several occasions. Additionally, there was reported tension between the traditional Sufi Muslim majority and Salafi/ Wahhabi Muslims who derived support from foreign nongovernmental organizations (NGOs) (2007).
There is a legacy on Christian Muslim relations before 15th century and it was there even in some of other regions of the country since the time Islam introduces to Ethiopia (Desplat, 2013). The Ethiopian king welcomed the persecuted Muslims sent by Muhammad. That means both religions adherents lived in peaceful coexistence for centuries. But after the so called Muslim Jihad and Christian state fight for their own benefits, other regions are suffering sometimes due to lack of the stability of peace (2013). This means the tension continues in the country between Christians and Muslims in areas like Oromia regional state where Muslims and Christians are living in peace but some areas like Begi and others are not live in peace. Rather tension, fear and threat are developing in the area. Several reports from the previous research and books argued that the beauty and value of the Christian Muslims relations are appreciated in some regions of the country. However, for tensions, fear and threat people did not put ways forward to help the two communities to build up the peaceful coexistence. 
[bookmark: _Toc522266035]1.2 Statement of the Problem 
This thesis sought to analyse  the root causes of conflict between Christians and Muslims in Begi District, Ethiopia. The thesis also seeks to provide approaches for sustainable peaceful co-existence among Christians and Muslims. In recent days especially in the year 2006 and 2011 a number of people died and properties were destroyed according to Jira (2009) US department (2011). The death of the people and the destruction of the property created tension, fear and mistrust between the society. Therefore this is the basis for the study.
[bookmark: _Toc522266036]1.3 Objectives
[bookmark: _Toc522266037]1.3.1 General Objective-: 
To investigate the a pproaches for sustainable peaceful coexistence among Christians and Muslims in Begi District of Oromia Region, Ethiopia
[bookmark: _Toc522266038]1.3.2 Specific Objectives:
1. To identify the root causes of conflicts among Christian Muslim societies in Begi, Ethiopia,
2. To develop a framework for a dialogue platform for  peaceful coexistence  among Christians and Muslims in Ethiopia Begi,
3. To develop long term strategy for a peaceful coexistence among Christians and Muslims in Begi Ethiopia.
[bookmark: _Toc522266039]1.4 Research Questions
1. What are the root causes of conflicts among Christian Muslim in Begi District, of Ethiopia?
2. How can the Christians and Muslims live peacefully together? 
3. What strategies can be used for peaceful co-existence between Christian and Muslim in Begi 
[bookmark: _Toc522266040]1.5 Hypothesis 
The people in Begi, in Ethiopia have lived together peacefully because they belong to one tribe. However, the coming of different groups from countries such as Nigeria, Egypt and Sudan may be the cause of the conflicts, because, these newcomers are from the conflict areas. The sustainable peaceful coexistence would be developed by negotiable dialogue between Christians and Muslims the Begi Woreda.   
[bookmark: _Toc522266041]1.6 Significance of the Study
Identifying root causes for conflict between religious communities, particularly to the study area provides significant role in sustainable peaceful coexistence. Further it plays a great role in economic development through creating harmonized and shared vision for a country. Thus, any investigation in such study has vital application to maintain solidarity and integrity of religion as well as nation.
The research wiil results a tool for the religious leaders and intellectual in the study area and beyond, and the areas where Christians and Muslims interact to learn on how to deal with the Christian Muslim relation and the cause of widening the Christian Muslim relation. From this research it is anticipated that there will be growing lireture for researchers on interfaith matters especially between Christians and Muslims. The study will provide foundational knowledge for further research to Churches, Christian Institution of Higher Learning on the subject of the negative impact on Strategies for sustainable peaceful coexistence among Christians and Muslims by Christian.
When the research findings re-disseminated, they will contribute to the change of perceptions and attitudes towards the other conflicts. Conflict between Christian and Muslim in Begi causes immeasurable tension, fear and mistrust between the two communities. It needs quick effort to address the issue get out of hands thus why this research required.
Therefore this study intends to contribute to a sustainable peaceful coexistence among the Christian- Muslim communities in Begi District, of Oromia Regional state. Without sustainable peace, socio-political and economic developments are unthinkable and the country may not achieve its intended development objectives set out as part of the Sustainable Development Goal.
[bookmark: _Toc522266042]1.7 Scope and Limitation of the Study
The study will be conducted in Oromia National Regional State of Ethiopia particularly in Begi district which is purposively selected for the prevalence of the particular case going to be investigated. In the area due to the conflict, tension, fear and mistrust has been experienced between Christian and Muslim. The research will cover Begi district as the study area and its surrounding that experiences conflict among Christians and Muslims believers. Basically the research was focused on the religious conflict between Christian and Muslims. 
This study covered since the incident occurred between the year 1991-2017. After the conflict happened between these two religions tension, fear and mistrust are developed among the society. The depth of investigation tailored to identify the root causes of religious conflict and peace dialogue made that pegs to the strategy of long-term peaceful co-existence.
The time frame is a challenge for completing full research, due to the distance and financial constraint. This can limit the researcher to travel to all corners of Begi district. Rather focusing only where the conflict was occurred. 









[bookmark: _Toc522266043]CHAPTER TWO: LITERATURE REVIEW 
[bookmark: _Toc522266044]2.1. Introduction 
This chapter present literature review which will be used in this thesis. The literature covers the areas of history of the Muslim and Christian presence in Ethiopia but especially in the Begi region. The literature also discusses the issues around conflict and further brings to light the strategies for peaceful co-existence. 
[bookmark: _Toc522266045]2.2. Meaning of conflict 
Collins English Dictionary defines Conflict as a serious disagreement and argument about something important or a serious difference between two or more beliefs, ideas, or interests (Collins English Dictionary). Merriam-Webster Dictionary also defines it as a competitive or opposing action of incompatibles: antagonistic state or action (as of divergent ideas, interests, or persons) (Merriam-webster Dictionary, 2005). This shows conflict is the base for war or fighting on the interest of individuals. 
[bookmark: _Toc522266046]2.3. Christian and Muslims Relations in Ethiopia
Silvestri (2016) wrote the role of religion in international relations and its relationship with conflict and with peace building is increasingly acknowledged but remains disputed for the adherents and the leaders are sometimes the cause of conflict. This means religious leaders are both the tool for reconciliation and a conflict. If they can handle the community in peroper ways they easily build the peace of their society. And if they mislead the community in the wrong way it creats a conflict among the society.
Researchers like Erlic (2013), Desplant and Ostebo (2013) Ford (2007) wrote about Ethiopia as the country of tolerance and coexistence. However, in Ethiopia Abbink (1998) and Ababu (2012) stated that a socio-cultural, socio-political, transformation, ideology, economic condition and historical exportation of patterns of tolerance of Muslims and Christianity since the 16th Century deserves to be the causes of conflict. The coexistence between Christians and Muslims is broken due to the above factors. In addition they added that the relationships between religious and ethnic identification among Ethiopia's diverse populations are not well known and need further scrutiny. 
Abbink (1998) inserted that, a new issues of religious identity and communal poetical identity of Muslims in Ethiopia emerge in the wake of the political and socioeconomic reforms in federal Ethiopia and the impact of “globalization processes in the cultural sense”. While Ethiopians Muslims have in recent years gone through a phase of revivalism and self-assertion, they have remained rather impervious to 'fundamentalist' ideological movements in both a social and political sense.
Benjamin (2006) again wrote Christian Muslim encounter was based on the persecution of the first Muslims who fled to the Axumite Christian kingdom.  Though they were welcomed and lived together side by side there was also a clash of Civilization in the country. They have lived amicably side by side, sometimes clashed, sometimes crossed religious boundaries, learned and borrowed from each other, converted to each-others’ religion and intermarried. In addition Muslims are seen as marginalized (Ostebo and Shemsadin, 2015, Shinn (2002)
US government (2011) and Shinn (2002) assert that what the government of the country describes as a “Wahhabist” or “Salafist”[footnoteRef:2] ideology led many people to the violence. According to the report these two groups trained young people to reform the Islam. And there were some impact from the neighbor countries like Somali, Sudan and the like. They came up with some sorts of religious movement and extremist.  [2:  Salafi is the reform oriented of the late nineteenth and progressively grew more than conservative. They are from the Wahhabi groups and believe the Quran and the Prophet practice (Hadith) as ultimate religious authority in Islam, than the scholar interpretation of the sources or commentaries.  ] 

Muluken (2012) states “religious provocative propagation, lack of clear legal regime regarding religious matter, religious extremism, lack of understanding and misapplication of freedom of religion, new identity consciousness, lack of good governance, national religious problem, globalization and external involvement lead people to the conflict between Christians and Muslim”. 
Inter-religious [Christian-Muslim] relations in Ethiopia according to Jörg Haustein and Terje Østebø (2011) have deteriorated in recent decades, with an increase of skirmishes and violent clashes between Christians and Muslims. Many of the concrete conflicts between Christians and Muslims have been due to competition over public space in the literal sense – connected to construction of mosques or churches, as well as to the celebrations of religious holidays. Clashes have mostly been of a local nature, the level of violence has been relatively low, and they do not reflect religiously coordinated efforts in enhancing tensions (Haustein, 2011). They added that the incidents happened as violence and conflict in Jimma and Begi was at high degree, because many people were died and properties were destroyed. The conflict was erupted during the celebration of Timket (Ethiopian Epiphany), started at Jimma and spread to Begi. It resulted in casualties on both sides, churches were burned, and unconfirmed reports tell about Christians being forced to convert to Islam.       
As it was happened in different parts of the country, the Christian Muslim conflict in Begi area had double fold. First, before the rise of conflict people of Begi area (Christian and Muslims) had been living in peace, because, even though they practiced their own religious life, they belong to one tribe. The custom and the tradition of the society help them to live in peace. The second is the rise of tension, fear and mistrust between the two communities. During the incident different story was recoded. The value of the society was demolished. The conflict between Christians and Muslims in the area left scar between them. Because many people were died, properties of individuals were destroyed and many people were displaced from their homes (Jira, 2009). The relationship between Christians and Muslims in the area is not in a good position. 
[bookmark: _Toc522266047]2.3.1. The Spread of Islam in Begi
The people of Begi are religiously diversified. The most influential religion according to (Jira, 2009) is Islam, Christianity, and traditional religion, respectively. Islam emerged in Begi area in the middle of 19th century through Asossa, the nearby town in Beneshagul Gumuz region, which was under Islamic dynasty of the Watawit Arab tribe. It is commonly assumed that Islamic religion came to the area from the first quarter of 19th century with the group of traders and Islamic religious teachers from the neighboring country, Sudan. In 1824, the first Quranic School was established in Asossa and some teachers had been teaching there come from Sudan.
Jira in his paper show Islam came to Begi area through a group called Ansar (helper) by that time composed of people who were missionaries and teaching the religious teachings. Then Khejele, the ruler of Asossa, took Islam in Begi area. The missionaries of Islam grouped, who were called Ansar, did not try to convert Christians; rather they converted the Oromo traditional religion adherents and other tribes in the area.  
Khojele was very strategic person as Jira (2009), mentioned, who at the time help people those who run away from the Amhara administration. The Amhara administration was assigned by Milinik the king of Ethiopia, [seen as the Christian king] who used force to convert people to Ethiopian Orthodox Church (EOC), the menophesite Church in Ethiopia. By that time the area was ruled by Oromo, called Jote Tullu. Milinik conquer  and took the power through military. When Milinik forced people to convert to his religion, EOC, they run away to find a refuge to live a peaceful life from the military power. Khojele, then provide land, food, and any need they want. Later on he also forced convert them to Islam (2009). 
There was also a military conquer from Sudan, though they were not successful as the Islamic missionaries. When the military conquest failed, the military power went back to their country and assigned the Sheik to teach the Islamic religion in Begi. Many people were converted in Islam in area through the propagation of the religious teachings by the Sheikys (Jira, 2009).  
[bookmark: _Toc522266048]2.3.2. The Introduction of Christianity
Christianity was introduced to Begi after the arrival of Islam. Milinik, who went there with military power accompany with EOC clergy and played a great role in spreading Christianity to the area. The expansion was related to the period of Qelem Awaraja (Zone) incorporation into the imperial rule of Ethiopia in 1886 and it was not became under the ruler of Ethiopia up to the time (Jira, 2009). It was this time commonly suggested that, Christianity is arrived in the area. 
When Christianity was introduced to the area, Khojele, who spread Islam to Begi, was ruler of Asossa. Begi and Asossa had border, which was seen as demarcation of the Woredas (district). Begi district was seen as the area of the Mulims. However, Christians crossed the border with their religion. The clergies were seen as an instrument for Milinik as religious leaders and propagating the mission of Milinik, forcing people to convert to Christianity and military conquer. When Milinik, the Amhara ruler addressed people with his power Khejele was removed from his authority (2009). 
However, people of Begi with the nearby Woreda, Gidami, tried to escape from the exploitation of Amhara Orthodox Christianity crossed the river or border. This led the society into new tension between Christians and Muslims until the coming of Evangelicals to the area (2009). Begi was seen as strong Muslim center, when evangelicals, Presbyterians, arrived there in 1928. They evangelize the area, Begi. “Soon they reach Begi, they directly went to Sheiky, leader may be to his court (office) and introduced themselves as they want to convey God’s message to the people” according to Jira (2009). Then he accepted them, but he already had his own religion, rather he directed them to someone’s house. Jira mentioned that there was class division among the society when the evangelical took the Good News to the people. Some are considered as slave and other were considered as masters (2009). Since the evangelical went to the area with humble and requesting the leader of the Muslims, the relationship between Christians and Muslims was somewhat good, but not continued as smooth as other areas of the country. 
[bookmark: _Toc522266049]2.3.3. The Conflict between Christian and Muslims in Begi
Jira (2009) in his paper show that, the conflict of Begi area between Christians and Muslims happened was considered as a segment of the conflicts in the history of the two religious adherents throughout the world (2009).  He found out that some of the causes are conflicts of interest and crossing of their territories for both religions are missionaries. Both religions adherents claimed that they were the first who introduced their faith to the area. That means it has also a political power interest. 
Regardless of their differences, before 1991 people of Begi area have been living together peacefully (2009). That means the political arena of the time did not allow them to practice their religious activities freely which was probably a cause for conflict. When the existing political power gives them the so called freedom of religion, all religions adherents started to practice religious activities publically (2009). 
Since Begi is on the border to the country, the other cause may be the influence of the foreign countries,(Like Sudan, Somali, Nigeria and Pakistan) according to Jira (2009). Jira again wrote that certain groups of people came to the area from outside of the country in between 2002-2003. They are called Kharajites[footnoteRef:3], from Pakistan. They came legally as a missionary, Da’wa, Islamic Mission. They trained the young people to overtake the position of leadership, for Muslims are dominant in the area. The information from the government authority side according to Jira, Kharajites group were behind the conflict (2009).  [3:  Kharajites are the Islamic sect who went out from the group of Ali, the uncle of Muhammad Soldiers. They disagree with the soldiers for Ali made arbitration with his opponent.  They see themselves as they are the only true Muslim. Others are seen as unbelievers. They treat other groups of Muslims with other religions (Class lecture On “The theology of Islam). ] 

The conflict between Christian and Muslims in Begi, which resulted the death of many and destruction of the properties did not get proper resolution except the intervention of the government with power. That means the tension is still going on among the people of the area. This needs strategies to build a peaceful relationship between Christians and Muslims
[bookmark: _Toc522266050]2.4. The Dialogue between Christian and Muslim
Dialogue according to Oxford living dictionary (English oxford living Dictionaries ), is a discussion between two or more people or groups, especially one directed towards exploration of a particular subject or resolution of a problem. Or it is defined as an exchange of ideas or opinions on a particular issue, especially a political or religious issue, with a view to reaching an amicable agreement or settlement (Dictionary.com ). The verb for dialogue is to discuss areas of disagreement frankly in order to resolve them. As a religious leaders and interfaith communities the definition of dialogue show that the society we live and lead can create a conducive environment for Christians and Muslims to come together for dialogue in order to solve any conflict created among both community. Dialogue is a means to bring them together.
[bookmark: _Toc522266051]2.4.1 The Idea of dialogue in Christian Muslims Relation 
A means to bring people of different groups with different ideologies on certain conflicts can solved with dialogue in order to discuss the disagreement and contest.  Average of the people of the world suffered for the tension between Christian and Muslim. They all believed that dialogue can solve the tension between Christian and Muslims and between the politicians. Bouta (2005), Ford (2007), USCIRF (2013) Gerbi (2016) Bijlefeld (1996) saw fear in these religions. They propose that, if they are not coming together it would be a challenge for Ethiopia, for Christianity and Islam are the two largest religions in the world. They explained that, the matter rose between Christian and Muslims conflict can be resolved by dialogue. 
The religious initiatives who wish work for world peace, Lutheran World Federation, (LWF) (2017) and, A common Word between Us and You [religious intiative started by Muslim scholars], believe that dialogue is the best for solution to build relations between the Christians and Muslims. For these groups of the religious, most conflicts should be resolved by discussion on the difference, which is called dialogue. According to a common word between us and you, it is believed that in Muslim scholars “if Muslims and Christians are not at peace, the world cannot be at peace. With the terrible weaponry of the modern world; with Muslims and Christians intertwined everywhere as never before, no side can unilaterally win a conflict between more than half of the world’s inhabitants”. So to avoid the terrible and conflict between Christians and Muslims, dialogue is a solution.
Stiltner (2013) added that neighbor love is the keystone to Christian Muslim Relations. He asked the question that “Can Christian and Muslim resolve their religious and social conflict?” It is believed that dialogue is the answer based on theological, attitudinal, the perception of tolerance and tension, and peace building on the matter raised among both communities. 
Christians and Muslim have much common ground that brings them together. The discussion according to Tieszen (2015) Siddique (2013), Pulcin (2008) and Lugo (2010) on the dialogue are theological issues of both religions which are seen as a common ground.  A means that help both religion to solve the conflict and some related issues. 
On his constructive discussion of Christian Muslim relation Boukar (2014) find dialogue is an important means for maintaining peace between religions. For him an important condition to engage in dialogue is being aware of otherness of neighbors. That means recognizing other people as the neighbors who are also given on the same place. According to his finding otherness affirm self-identity, which recognize identity emerges in relation to others who are different from us. When difference is accepted, it is believed that, there won’t be problem or harming one another. Boukar saw two types of dialogue, dialogue of life and dialogue of belief. Dialogue of life is concerning the share life realities in multicultural context where people of different cultural belonging are living together to learn life and culture from one another. All can participate in this dialogue for the purpose of coming together is benefiting the society. But dialogue of the belief is regarding theological issues which restrict all not to participate on it. It is not help all the communities except the academia.  
[bookmark: _Toc522266052]2.4. The Research Gap
Christian-Muslim relation in Ethiopia is  complex due to historical establishments and modern migration especially in Bergi Regi. As it is in the other world, the conflict was occurred in Ethiopia in recent times. The world is suffering for the conflict between different communities like Christians and Muslims. Christians and Muslims are the major religions in the world. If the relation between these two communities is affected, the whole world would be suffered. The conflict is raised with self-interest, which does not help the society. The causes of conflict are different from place to place according to the researchers. For example, the developed country conflict and the third world are very different. There are also differences on solving the conflict, particularly on the idea of dialogue. For some of the researchers it is a means to solve the tension between opposite groups. In contrary, for others it is seen as a means of conversion. The research has to have clear idea which helps the communities to build up the peaceful coexistence.
  In addressing the Christian-Muslim relation in Begi, much research has not been done. The researches done so far are about the spread religions and the conflict between Christian and Muslim in the area. The researches lack how to build a sustainable peaceful coexistence between the two religious adherents in Begi. This study will assess the root causes of the conflict in Begi and look forward the strategies to build the sustainable peaceful coexistence between Christian and Muslims in Begi. It will help the two communities to build up a good neighborhood and relationship for the benefit of the society.  
Though the researchers put dialogue as a means of bringing Christian and Muslims to solve the problem through discussion, still the world has facing the same problem. Some also believe dialogue is a means of conversion. The conflict is everywhere. This needs other strategies which help Christians and Muslims to live in peace in the world we live. In the area of religious conflict, it is believed that the root causes of conflict should be identified and finds the solution for the next society. 
[bookmark: _Toc522266053]2.5. Theoretical setting
Studies of conflict resolution used two broad theoretical frames: the traditional conflict resolution and contemporary conflict resolution. In traditional conflict resolution one side corrosively imposes its will upon the other side to end up the conflict. But the conflict will not be easily stopped and they violence will be raised some other day. In the society, the traditional conflict resolution wants to settle the conflict or fighting, this has been taking long practice. In doing so, they use mediation or adjudication in form of resolving the conflict. It takes long time in the history to come to an agreement regarding to the contention between the two. It needs lots of efforts to be exerted without stopping the issues. But in contemporary conflict resolution the way is very different. The differences contain emphasis up on the conflict processes that generate solutions yielding some mutual gains for the opposing side. It also adds the academic research and theorizing the situation as well as traditional and the finding practices.  If the conflict is not totally settled, the contemporary conflict resolution emphasize on the external body for mediation to end up the conflict (Kriesberg, 2009).  
In conflict resolution contemporary conflict resolution will help the researcher to end up the conflict between Christians and Muslims in Begi by developing dialogue between them people from the two religious traditions. Because, it goes into processes of getting the root causes of the conflict and find the strategies to build up the sustainable peaceful coexistence between Christians and Muslims in the study area.      
[bookmark: _Toc522266054]2.6. Conclusion 
This chapter dealt with literature review on writings, comprising the history of Christian Muslim relation for the betterment of the communities in Ethiopia, Begi. It gave causes of conflicts between Christian and Muslims in Begi and ways of solving the problem between Christian and Muslims based on the teaching of both religions. The researchers explained how the objectives of the study related to the strategies of sustainable peaceful coexistence between Christian and Muslim in Begi.  






[bookmark: _Toc522266055]CHAPTER THREE: RESEARCH METHODOLOGY
[bookmark: _Toc522266056]3.1. Introduction
The methodology section gives brief description of the study area, the sampling procedure used, methods of data collection and model estimation strategies used for analyzing each objective of the study and definition of variables and hypothesis. Basically, the data set used in this study consists of key informants sample survey data to be collected in research area of Begi District. 	
[bookmark: _Toc522266057] 3.2 Description of the Study Area
[bookmark: _Toc522266058]3.2.1 Location
Begi is located in the Western part of Ethiopia, Oromia Regional state bordering Sudan. Its present operational area includes Western Wollega administrative zone and some parts of Beneshangul Gumuz Regional State. In Oromia part it includes Begi, Gidami some areas of Jimma Horo and Gawo Qebe Woredas. At the same time, the operational area in the Beneshangul Gumuz Region consists of Mao- Komo Woreda which shares the border of Sudan (Jira, 2009). Begi Woreda is bordered on the south by KelemWelega Zone, on the west and north by the Benshangul-Gumuz Region, on the northeast by Mana Sibu, and on the east by Jarso. It is geographically located at 9014’60’’N latitude and 340 44’99’’ E. longitudes according to Sinore (Sinore, 2017). 
[bookmark: _Toc522266059]3.2.2. Population 
The district or Woreda (district) has 43 rural kebeles and district town is the administrative capital. According to the CSA (2007), national census report, the total populations of the district is 119,722, of which 59,374 are men and the remaining 60,348 are women. And the religious census of the total population of Christian is 29,100 and Muslims are 90,574 and others are 48 (Zekaria, 2007). 
The population mainly composed of the people who are adherents of traditional religions, Christians and a large number of Muslim communities. Begi Woreda is about 700 Km away from the capital city, Addis Ababa. There are three tribes in Begi and about 97% of the population is Oromo tribe, 2% are Mao and about 1% is others in collection. 85% of the population is Muslims and 14.5% are Christians and 0.5 % is traditional religion (2007). According to the CSA the number of Mosques in the area is 120 and 75 different denominations buildings are found in the Begi Woreda (district). 
[bookmark: _Toc522266060]3.3 Research Design 
This study categorized in the qualitative research paradigm. The reason of choosing this design is that, the researcher would have the knowledge of the social context of the area and focus on the link among few number of people who represent the communities based on their words, perceptions, feelings and size of the population. It helped the researcher to interpret and aim to provide a depth of understanding of the focused area. Primary and secondary data used. The researcher will use interview based in Begi in Oromia regional state of Ethiopia.
Because it is depend on the availability of the resource and target population of the information by the informants. The researcher collected the data that described, explored and helped the researcher according to Monette et al (2005) to understand the detail of social context in finding the root causes of the conflict, method used for conflict resolution and forward strategies of sustainable peaceful coexistence among the interfaith communities of the research area. The chosen design was suitable for a single unit study to focus in Begi District. 
[bookmark: _Toc478551597][bookmark: _Toc522266061]3.4 Methods of Data Collection and Sources
According to Lambe (2011) there are two ways to get the information researchers need: “that is primary, or firsthand research; and secondary, or indirect research”. Primary sources include both unpublished and original source, where the interviews, focus groups, and questionnaires with open-ended questions goes directly. And secondary sources are published works that is varies other kinds of books publications, periodical and statistical sources (Lambe, 2016). Therefore the research started from primary source by providing questionnaires for interview and continues with secondary sources as explain below.   
[bookmark: _Toc522266062]3.4.1 Primary Sources
Within this research primary data was collected from members of Churches and Mosques found in the study area which is mentioned in sampling size determination. Within each type religious institutions the research focused on the active members who currently are participating in various activities within the institutions. The type of primary data included survey responses, key informant interviews, details from focus group discussion and historical data. 
The questionnaires questionnires were administered by the researcher to the two communities seeking to find out the reasons for conflict.  
The target groups included pastors, evangelists, Imams, and other known leaders of the two faiths in the region. Other informants included , the  interfaith committee, and the government officials in the same region. 
[bookmark: _Toc522266063]3.4.2 Secondary sources 
In addition to primary Sources secondary information was sought from the libraries of institutions such as   Ethiopian Evangelical Church Mekane Yesus (EECMY) Mekane Yesus Seminary (MYS), Addis Ababa University Research Center (AAURC), electronic journals, websites, Federal Affairs, and published and unpublished sources from Begi district peace affairs. Both the primary and secondary sources contributed to the analysis of the thesis problem. 
[bookmark: _Toc454138583][bookmark: _Toc457680101][bookmark: _Toc522266064]3.5. Sample Design and Sample Size Determination
The study was conducted in Begi district which is located in West Wollega of Oromiya region. Begi is purposely selected from all Woredas (districts) in the region since the researcher knows the social context of the area. The primary data was designed to capture information 10% of the total number of mosques and Churches. Currently they are about 120 Mosques and 75 churches. All Churches and Mosques found with a radius of 10 Km from the center of Begi town was used as a sampling unit. Some of the Mosques and Churches where there were evidences of conflict are located within this radius. From each religious institutions within the sampling area at least 10 active members were interviewed. 
[bookmark: _Toc522266065]3.6 Method of Data Analysis
The descriptive method will be employed to explain the situation of religious demographic. It is used to assess the level and the root causes of the conflict between Christians and Muslims and put the approaches of sustainable peaceful coexistence among Christians and Muslims. The specific methods of data analysis involved the interpretation of information from the respondents and analyzing the collected data.   
[bookmark: _Toc522266066]3.7 Research Ethics
Research ethics in doing this research was adhered to avoid subjective information because of the researcher being a Christian. I obtained all the necessary documentation from the relevant organizations and was very aware of my own limitations. 
[bookmark: _Toc522266067]3.8 Conclusion 
The research methodology explained the geographical area of the study, where the study took place. It covers the research design which gave the detail of the research tools in process of all data collection and analysis. The ethical issue was be considered. 




[bookmark: _Toc522266068]CHAPTER FOUR: THE CONFLICT BETWEEN CHRISTIAN AND MUSLIM IN BEGI
[bookmark: _Toc522266069]4.1. Introduction 
This chapter will present the findings of the field in line with the formulated research objectives and questionnaires. It aimed to identify the root causes of conflict between Christians and Muslims in order provide sustainable  approaches that build lasting peaceful coexistence among Christians and Muslims in Begi district. 
Based on the methodology mentioned in chapter three, the collected data was in line with the research questions and the objectives of the research.    . 
 Identifying  the root causes of conflict among the Christians and Muslims communities, developing a framework for a dialogue platform for a peaceful coexistence among Christians and Muslims in Bergi.   The collected information from the field was edited, interpreted based on the responsense. 
4.2.  Conflict between Christians and Muslims in Begi 
As it is happened in the world between Christian and Muslim there is a tension, mistrust and sometimes conflicts. Begi is one of the places where the long term tension, fear and mistrust between Christians and Muslims has been experiencedin Ethiopia.  The conflicts led to the death of people, destruction of properties and displacement of people.  This chapter discusses the root causes of the conflict and the aftermath of the conflict. People may have their own interest, even though they are religious people to take position in the society. As the religious people, the adherents of both religions can create peace or violence.
Christianity and Islam are the two different religions and have different communities or adherents. Begi is one of the districts in West Ethiopia which accommodate the two communities, Christians and Muslims. According to the respondent in 2007 there was conflict between Christians and Muslims. The incident happened in one of the village and spread to all Kebeles of the district. The respondents said that the causes of the conflict in this area affect the good relationship and coexistence of the two communities.  
4.2.1. [bookmark: _Toc522266070]The root causes of conflict in Begi between Christians and Muslims
The root causes of the conflict in Begi area  as reported by the respondents in this research are both individual and communal misunderstadings especially in 2007. 
Among the reasons given for the causes of conflict include  misunderstanding, suspicion, fear of each other. People did not experienced this kind of conflict in the history of Begi. The conflict had two features. The first is the immediate conflict of the month, September 2007,  and the second is the continuation of the conflict from other places in the country or it is the segment conflict. That means within the area and the one which is echoed   
4.2.1.1 The Immediate conflict 
In September 2007, a Christian went to evangelize a muslim . for the Christian the issue was to share the good news of salvation to the muslim Neigbour.  This act offended the muslim neighbour who responded with anger. Instead of it being a situation of sharing the faith it turned out to be a conflict tha spread to other members. The fears of Christians converting the muslims led to further conflict that each group tried to defend their people from being convinced or converted. The tensions grew that led to physical fights, burnig of property and people being displaced. 
The other conflicts arose due to  intermarriage between people of the different faith.  It seems that in the local context when  muslims married  Christian girls, there was no conflict,  but when Christians attemptd to marry muslim girls there was a reaction from the muslim communities. While one cannot regulate how people meet to socialize and fall in love with each other, the situation in Bergi was not as clear. The muslims responded to intermarriage with anger demanding that their girls are not married by Christian people. They say this as a way of decreasing their numbers in two ways. Fist by girls loosng the girls and second when the children were born out of these unions , they would belong to the Christian faith. This could be compounded further with issues around the place of women in the society  and in both faiths.
Apart from the two based on human relations, other conflicts arose due to the atitudes and perceptios of the places of worship and the texts of Scritpure especially towards the Quran. The conflict on the places of worship arose when some youth from the Chritian community threw stones to the mosque. The muslims were offended as this for them was a form of disregarding the mosque which was central to worship. The muslims retaliated by retaliating and this escalated a conflict between members of the two faiths. As well as the atticute towards the religious spaces like the mosque in particular,  the muslims raised issue in the way the Christians perceived and treated the Quran. It was alleged that a muslim saw a Christian tearing the quran and this irked the muslims leading to conflict and violence between the members of the two faiths. This was found later not to be true but  the Muslims called for a Jihad against the Christians for dishonouring the quran.
.
With the above issues the muslims asked their memebrs to  “get up and fight against Christian for they spoil our Masjid (Mosque)”.  Those who heard the call for war  from the Muslim leader, went to the cemetery and dug one of the Christian grave, named Hika Gasasa on September 15/2007 which made the Christian angry for disturbing their dead. When they challenged this act, the conflict intensified and  members  of the muslim community entered one of the evangelists home and killed him in his house.
The conflict at Kaboche kebele in Begi was intensified as on one was willing to listen to each other and talk about religion was very emotive. The people quarreled and fought each other and it escalated from individuals to families and to the communities. Some people died, property was destroyed and many people displaced. 
Other quaerrels arose over grazing spaces among the people who were pastoralists. In this conflict an Imam was beated and even if no one knows who beat him up it was war between muslims and Christians. The incident was happened on Friday and Saturday it exploded. The leader of the Bergi town Mosque, Shaykey, announced by loudspeaker on the market day to all people who came for marketing, as usual people came from different areas of Muslims and Christians. Then the Imam said, “You Muslim community, listen the Christian communities have already announced the war upon you and have killed your Imam, burnt your holy Quran put it in to toilet. Then raise, fight for your religious identity”. He proclaimed or waged war against Christians. 
On the next day on Sunday the Muslim began to destroy, burn the Church buildings and persecute the Christian community by sword,publically in the market saying “fight for your religion and put the Christians under your control, saying Allah Akbar”. Even though the leaders did not agreed with the issue, the community did what they intended to do against Christians. The purpose of this fighting according to Terfa is that, it seems Christianity is widely expanding in Islamic community which made them angry.    
The other problem seen as a root cause of conflict is the population size determination. Muslims see themselves as they are the majority among the minority Christians. They want to show their superiority up on the minority Christians. The fear from the Muslim side is, as it is mentioned above, these minority community overcoming and converting Muslims to Christianity. The Muslims disgrace the beliefs of other faith and think their own religion as if Islam is the only true religion. 
Such conflict is called the interpersonal conflict. It is the world community problem. According to my respondent such conflicts are the indifferences of people’s interest. It would be created between the people whom their goal and purpose has no relation. The conflict can be created by misunderstanding of different groups of people. He claimed that such conflict has strong interest value or indifferences of activities, which led the two groups in to intensified conflict. Rather than handling the conflict it leads one group to harm the other group. The attitude leads the people to emotional hatred among the communities. 
People have no patience for three things, politics, women and religion according to one of the respondent from the area. He said they are committed to these things and if someone comes with those issue it might hurt the society. Majority of my respondents agree the causes of the conflict are the differences of doctrine or the religious teaching.  The information received show that the religious leaders mislead their follower. Their teachings lead the  believers to be sucpicious of each other and to fight each other instead of respecting and accommodating each other. 
Rather than teaching the coexistence between the adherents of both religions, Christianity and Islam, they teach difference, because believers have less knowledge about their faith and attitude towards other people.  
Peaceful Christian-Muslim Relation in Bergi entered into question. Even though the pwople in Bergi have many things in common as one community include the languages they speak, they are divided along religious lines of Christians and muslims. It seems that the identity politics of Bergi is along religious lines and not tribal lines. 
It appears as though both Christians and Muslims leaders are not helping their believers into deep understanding of their beliefs and how to live in peace with their neighbors outside of their religions. Even though, they try  to show their neighbors that they have good relationship  after the conflict, this is not very deep it is superficial. 
The relationship between Christians and Muslims in this area has something different from other area. Most of the people in this district are semi-literate. There is a problem of understanding. As it is happening in the world, people read and understand what is better for their community or society.  Ignorance affect even to express their problem to get solution. In my observation, there is still fear among Christians and Muslims to cooperate each other. This is a result of misunderstanding and ignorance of each other’s religions. 
4.2.1.2. External Influnces 
The conflict that had happened in Begi between Christians and Muslims could be considered as a segment of the conflicts in other areas of the country, Jimma area, and south west part of the country. It is the continuation of this area. According to Ashanafi (2018) the incident happened in Jimma motivated the Muslims in Begi with the same agenda in beginning the conflict. It has some political issues; Muslims claim to be the first arrival in Begi, and overtake the political leader whereby they are majority. The conflict was after the change of political situation of the country. Since 1994 the existing government EPRDF (Ethiopian People Republic of Democratic Freedom) declared the equality of tribe, language and religion. The Muslims use the change of the freedom and built many Mosques. This helps all to use their religious freedom for revivalism and practice their faith including Christians.   
As it is mentioned in Chapter II a christiana and Muslim respondent, observed that there was the external influence in Begi area. These are a group called Kharajites, who came from Pakistan to train youths secretly. The government considered them as religious extremist. They wanted people to have their own government as Islamic state for the area is predominant Muslims. They were teaching these young people the religious extremism. This is exactly what is happening in other world. 
The group claims that a Muslim leader (Caliph) must be the best Muslim in spite of his personality even he could be slave. When they appeared in Begi they claim that the political power should be given to those true Muslims, who are the appropriate one to lead the country, because in their opinion according to a Christian respondent the group were against a Christian leadership in the Country. In the history of the country as it is mentioned in Chapter I, the Christian were leading the country for many centuries. During their leadership the Christian Muslim relation was in danger. The political system of the time based their seat around the Church. The priests of EOC were the advisor of the kings. They fight against Muslims and tried to convert them by force into Christianity. 
Having this in mind the Muslims during this time, when the religion got the freedom to practice their faith, they also want to have their own boundaries and leadership. According to Respondent , the government authority of Begi district had this information that the Kharajities were behind the conflict.  Even there was a kind of fighting face to face with this group. The government accused the Kharajities for the conflict between Christians and Muslim. Moreover, the accusation extends to some political opponents try to make advantage of the conflict to achieve their political goal against the country government. 
According to Getachew (2018), there are some groups who blame the governmental bodies for the conflict. These people he said ascertain that it is the government who allow the Kharajities to enter to the country and manipulate the society wrongly. Yet still there are few people who say that this could happen without the knowledge of the government. On the other hand, the security of the government was accused of their poorness to control the incident before the conflict happened. The community blamed this security, “even soon after the incident, they could not take immediate action, since the group was preparing themselves for a long time in the country” (2018). This means they were not aware or not ready to control the situation. 


4.2.2. [bookmark: _Toc522266071]Religious Factor  
On the other hand the different causes of the conflict could be religious. Since both religions, Christianity and Islam are eagerly following and trying to expand the faith, there could be religious competition. 
4.2.2.1. From Christian Side 
As a religion of mission, Christianity is spread in Begi. Most of the informants said, the cause of the conflict in Begi is due to Christian witness to the Muslims as it is mentioned above. And many Muslims are converting into Christianity. Christians are doing the evangelism work among the Muslims and some of the Muslims convert to Christianity said “the fear of the Muslim is for the futurity of their religion in the area”. That means the status of Muslim conversion to Christianity today in the area shows that many will left the Islam soon. He said they have fear of many Muslims will be converted to Christianity and lose their identity from the area. The number of Christian is increasing, which give the encouragement for their witness.  Even though, Christians are not using force to convert, people are joining Christianity by witnessing. At the same time there is no way Christians show aggressive way of conversion. According to one of the respondent  people have less understanding, when they evangelize the good News to other religions. It could create provocative speech which made them angry. They have no idea about the Islam teaching and belief. They are not caring for their audiences when they preach according to Ashanafi. Some Muslim leaders also affirm that there was not any preparation from Christian’s side relating to the conflict. However, “the way Christians approach the Muslims is offensive” (Abdi, 2018).   
In contrast the Muslims acknowledge Christians are not the cause of conflict but inpreaching their Gospel it leads to conflict.
The method that  Christians use to  witness lacks wisdom and it does not emanate from the spirit of love. Some of the conflicts occurred in the area because of immature ministers, who have s no idea about the right Christian witness. Christianity and Islam have different doctrinal teaching and beliefs even though they are both missionary religins. Rivalry is inevitable in the way they both seek to increase their numbers.
4.2.2.2. The Muslim Percepectives the Muslim side
The mulims do not admit to have contributed to the conflict and violence. As missionary religions and as  noted above there is fear  of each other in view of numbers. It is noted that in  Begi Muslims are  unique, because,  “they are majority and estimated 90% of the population”. They are proud of their number and want to convert the remaining Christians and some traditional religions to Islam. They perceive Begi district as if it belonging s to the Muslims area. Conversion dynamic and fears continues more.
It is also perceived that the  Oromo ethinic comuunity is Muslim. And also they consider Islam is the right religion when it compares to other religions. As such  Muslims use different methods to convert Christians. Their methods of conversion are coercion and force using the confession of the shahada (Islamic confession) which show them as parts of their belief. This show there was force conversion. They tried to convert the Christians all in all, but the government body was intervened the situation and stop it.   Muslims blame /Christians of disrespecting the Quran 
The Sheik’s and  Imams are blamed for the conflict, because the way hthey apply the faith in the community . The leaders seem to incite the followers rather than discussing issues in the open and with honesty.
4.2.3. [bookmark: _Toc522266072]The effects of the conflict
The conflict which had been taking place in Begi Woreda (District) between Christian and Muslims in 2007 was very serious.  Obviously, it destroyed the properties and lives of the Christian community which was being triggered by Muslim according to one of the Christian respondent, who did not want to mention his name. He said the conflict was aimed to persecute Christians. 
Even though the conflict was escalated in the highest level, there were no many deaths and injuries recoded except the execution of one evangelist and, who was the father six children, death of one person and seven people were seriously wounded and about 32 people were injured less.
The conflict also affects the good relationship between Christians and Muslims. Some of the respondents said that the social life, supporting one another in the society, people is not freely move from one side to another side because of fear. Christian in one side want to revenge the Muslims for some of their Christian community died and persecuted. In another word there is no peaceful coexistence between Christian and Muslim in the same society.  
The other things that affect the Christian Muslim relation in Begi demarcates the line between Christians and Muslims. They are things which they don’t share in common. Christians and Muslims are not eating together, especially meat slaughtered by both religious adherents. If meat prepared by Christians Muslims see it as Haram, or unclean. Christians also not share meat prepared by Muslims.    
The marriage case is also the same as the meat, not shared in common. Christian young man never marries Muslim lady and Muslims lady will not marry Christian young man, but young Muslims can marry Christian lady. That means it develops the gap between Christians and Muslims.   
4.3. [bookmark: _Toc522266073]The situation of Christian Muslim Relation
4.3.1. [bookmark: _Toc522266074]Before the Conflict
Christians and Muslims in Begi area before conflict were open and positive to each other.  They were living peacefully with each other. Though they are some few ethnic groups, majority of the population is Oromo and the area belongs to the people. The social interaction and the value of the society helped all to live in peace. When asked about the relationships most respondents observed that the members of the two faith traditions were peaceful because they participated in each others ceremonies both in times of joy like marriage and in times of pain.  In retrospect, the peaceful relationship was superficial as people did not express themselves openly. As soon as there was little misunderstanding the situation deteriorated to violence and conflict.
4.3.2. [bookmark: _Toc522266075]During the Conflict
The violence and conflict  in Begi community between Christians and muslims took over a year to be reselved. It was only when the government intervened using the military tha peace and calm was relized. The conflict has separated families and neighbours and the sense of mistrust  and tension was high.After the intervention of the government the people began experiencing peace and were able to start being proactive on issues of peace.
4.3.3. [bookmark: _Toc522266076]The situation of Post-conflict between Christians and Muslims 
With the arrival of peace, both Christians and muslims remembered the former days of good and quete neighbourhood and wished to reclaim that state of affairs. While there may be still a sense of suspicion and mistrust the people  and questions are raised due to the deaths that occuered there are those who wish not to continue with the violence. It is in this regard the seeking for sustainable peace is important 
4.3.4. [bookmark: _Toc522266077]The current situation of Begi
The situation of conflict and violence was as a result of ignorance of each others faith among the people.  I realized that there is lack of understanding and ignorance of one other religions. The adherents of both religions show their feeling that they do not know the detail about their faith and others. This is because; there was and still is  lack of  formal social communication and interaction between Christians and Muslims in this area. The violence made the people to fear each other and created the gap between the two communities. The goodwill between Christians and Muslims seems very positive to have relationship with one another. However, it is superficial, and needs to be deepened through education for mutual understanding and through interaction that builds relationships and trust.   
4.3.5. [bookmark: _Toc522266078]Conflict Resolution between Christian and Muslims for peaceful coexistence
The conflict between Christians and Muslims is a reality in other parts f the continent and it does not help the situations that are seeking peaceful co exisitence. The strong voices of violent extremism in the current language  is also one that is in Ethiopia. It is hoped that the government bodies should deal with such violence.
 
4.3.5.1 Government Body
Though the conflict affected the social, economic and the relationship of Christian Muslim in Begi area, the situation is resolved by the government security. According to the respondent, when the conflict intensified the government body, those who are taking care of the society security, continued until everything was resolved. Even though the incident took for a long time the police work on it to calm down the conflict.  
According to Respondent  the federal government immediately sent the federal police directly to the village. They caught the people who organize the conflict and detained those who were participated in the conflict. The conflict was stoped, but living together as before between the two religious communities are changed. It is because of the fear of the government body that they stoped the conflict. However,conflict resolution made, which was not last long.
4.3.4.2. Religious leaders 
After the conflict the religious leaders committee was formed by the government as interreligious committee council. They organized different peace conferences  for peaceful coexistence between Christians and Muslims in the area. In collaboration with the local government, this committee beside the peace conference to bring peace between Christians and Muslims, they had been working for the society to build up the existed value of the communities. The local government according to Respondent , used this committee to settle the conflict. In other saying, the government was involved in Christian Muslim reconciliation. Committee is the tool for the government. Both Christians and Muslims came together for better relationship.  
Religious leaders which was the enclusive of the government body, had tried their best to bring them together. However, hating and looking one another as enemy continues between the two communities. The resolution was not succeeded. Still the fear and mistrust are observed between these communities. 
4.4. [bookmark: _Toc522266079] Long term strategies
People all over the world have own ways of creating peaceful coexistence between Christians and Muslims in their area. All the causes for the conflict may or may not be the same. Based on the root causes of the issues of dispute they put the ground for conflict resolution in society is different. Some use old ways of conflict resolution theory and other use relevant or contemporary conflict resolution theory. This theory is important for communities with different issues. They also give recommendation to create the environment of peace for their society. Begi is a district in Ethiopia with different culture and tradition. According to the respondent Ashanafi (2018) the Begi conflict is very different from other places in Ethiopia. 
Having examined the major religions, it could be seen that peace is of paramount importance to any meaningful development and religious teachings can provide the needed peaceful atmosphere if used in the right perspective.
[bookmark: _Toc522266080]4.4.1. Dialogue between Chrstians and Muslims
Many scholars and other people believe that dialogue is the best way for building peace and peaceful coexistence between Christian and Muslims. It is believed that bringing certain issue, like conflict, and social case, to the table and discussing the matter for the consensus can solve any disagreement. According to ACW (A common Word between Us and You) letter “If Muslims and Christians are not at peace, the world cannot be at peace. With the terrible weaponry of the modern world; with Muslims and Christians intertwined everywhere as never before, no side can unilaterally win a conflict between more than half of the world’s inhabitants” (2013). This group of Islamic scholar agreed that dialogue between Christian and Muslim able to build the bridge for the gap. It builds the understanding between the two religious adherents.
As the religious people, the leaders of both Christians and Muslims ought to build the peace for the sake of their community. Where there is no peace there is no development. Though building relationship takes time, to gain understanding to come to trust one another, the two communities, Christians and Muslims should think over it for sustaining the peace among the people. In Begi dialogue is strange, however, it should begin by focusing on things Christians and Muslims have in common and on practical things they have together. In Begi interfaith committee is established by the government from different denominations. This is the good beginning, even though the government pushed them to build peace between Christians and Muslims.  
To develop a framework for a dialogue platform for peaceful coexistence among Christians and Muslims in Ethiopia Begi the following are giving directions. This is started with the interfaith committee from different religious groups, especially Christians and Muslims leaders. 
4.4.2. [bookmark: _Toc522266081]Establish interfaith in Dialogue
Interfaith is the collection of different religious group coming together for a common goal as a group. Both Christians and Muslims are parts of this interfaith. This interfaith have followers whom they easily contact for negative or positive. In Begi first the interfaith committee should know what dialogue is and the aim of dialogue. According to Klein the aim of dialogue is to collaborate to get a better common understanding, a common ground and a common agreement for the best solutions (Klein, 2012). As a religious leader, the interfaith committee, first they have to see the common grounds that build relationship between Christians and Muslims. The Christians and Muslims in Begi blame the leaders, Pastors and Sheiks who are at the front for they mislead people lacking understanding what they do in the society, because both Christians and Muslims, who are participated in the conflict, were the result of less knowledge in their faith and teaching.
4.4.2.1. Popularizing and creating awareness on peaceful coexistence
Christians and Muslims can work together to promote and preserve peace, social value, social justice and equality in the society. The concerns for both Christians and Muslims as a religious people are to value and respect human dignity. They live in the some society, culture and value of the society. The leaders of the religious groups are the facilitators of these entire things. Among them teachers, Evangelists, pastors and Sheik’s, Imams, and Ulama’s (Islamic Scholars) can empower teach and feed the two adherents in understanding. Both religions have to see human beings as stewards of God’s creation, entrusted with proper care of the world and its habitants. They share common concern for helping human beings in all their needs, the environment and for the better use of the world resource (Forde, 2016).
As a Christians and Muslims, collaborating with one another is to address the social concern based on the common religious motives and values. In Begi, to the local level, these religious people can work together to build better communities and to provide service and any need to their communities. According to Forde “without dialogue between the people of faith the vacuum in communication and understanding can quickly and easily filled by gossip, mistrust prejudice, bigotry and racism” (2016). This can help the community to come together to discuss the matter, which is the common ground to narrow the gap, which create mistrust, gossip, prejudice and so on. 
The interfaith committee takes the responsibility to build up peaceful coexistence between the two communities based on the common ground of both religions in their respective society. After the call for making Christian Muslim Relation initiated by Islam Scholar, according to ACW, they made conference at Yale University in September. They agreed to see as a common ground for dialogue to develop the mutual relationship between the adherents of the two religions (2013). They passed on the conference the common ground as it is mentioned in both Bible and Quran: as a Muslim in obedience to the Quran they called Christians to come together with them on the common essentials of the two religions. They said “…..we worship none but one God, and that shall ascribe no partner unto Him, and that none of us shall take others for lords beside God …” Aal ‘Imran 3:64.
Quoting from the Bible they agree it on one of the Bible verse from Matthew 22:40 as a common ground be a basis of all the future interfaith dialogue between Muslims and Christians, for Christians and Muslims common ground is that on which hangs all the Law and the Prophets, even though Christians don’t accept what the Muslims accept as prophets (2013). Therefore, interfaith dialogue must be prioritized, especially by leaders who can best affect change.  
Religious leaders are those who are acting as interfaith committee to coordinate interfaith dialogue to promote peaceful coexistence between Christians and Muslims. They are expected to promote understanding and peace between Christianity and Islam on unprecedented level. As a leaders both faith have initiated dialogue on common ground in their communities. This dialogue on the common ground repairs the broken relationship between Christians and Muslims in Begi area. 
4.4.2.2. Dialogue of Life in interfaith
This kind of Dialogue starts from the neighbors. It is open and in everyday activities neighbors can able to come together for being good neighbors and living in peace and harmony. Forde express this as it is hard for people of the common background (2016). However, where religious and cultural difference exists, it needs more effort. In such differences, especially in religions, there will be a need to make an effort to reach out, to understand, to break down the two religious adherents prejudice and to overcome the barriers, stereotypes and suspicions that are in all people. In Begi people respect their religions than their respective ethnic group. Even though, the background of these people and their culture is the same, due to the division between the religions the two communities think differently. 
Though, such kind of dialogue will not be easy and it will require perseverance, a lot is needed for better understanding to make dialogue. All will have to be patient, be willing to listen and accept that people are different, or have a world-view different from others. To live in peace according to Forde, as our faith requires demands this effort.   
In Begi this kind of dialogue or dialogue of life is so important, because they have a direct bearing on the daily lives and how Christians and Muslims live together in multi-religious society. All should engage in dialogue of life to come together for peaceful coexistence in one society. This requires no special expertise; rather it requires an openness to interact with the spirit of respect and cooperation. 
Some of the respondents from Begi said understanding between Christians and Muslims needs dialogue to come to consensus in order to minimize or narrow the gap. They said “we have values culturally, which bring us together as the society for social life in everyday life, this would help us to share everything we have in the society. Not as different society, but as the same society” (Ashanafi: 2018). He added that if they will not come together for discussion mistrust and fear will be growing between both religions. As a people of religion, who are living in the same society and have the same culture, make life better when they dialogue on the differences.  
Dialogue of life can take place in both formal and informal setting. Where there is a groups of people in neighbors, parent-teachers, youth groups and farm places, people informally discuss or dialogue to one another. It can happen between individuals, neighbors’ friends and people who work together. All these are occasions where mutual understanding and appreciation of other grow rather than having the mind of tension between individuals. Faith may not even be discussed in the situation, but it can be witnessed to through action, respect and mutual support. This kind of involvement in dialogue of life is very much about attitude to one another and disposition towards engaging with each other. The dialogue of life shifts the culture of hatred, mistrust, fear and conflict to the culture of understanding, love, trust and peace. Interfaith dialogue in the society develops such environment for their communities. 
[bookmark: _Toc522266082]4.4.2.3. Trainings and Teaching on Peaceful Coexistence within their own Religious Context at the Grass Root Level
“At the core of the U.S. Institute of peace’s work are mediation, negotiation and dialogue-each a means of moving parties in conflict towards a mutually acceptable outcome Dialogues in areas affected by conflict are ways of bridging divides and bringing communities together to heal divisions” (https://www.usip.org/index.php/issue-areas/mediation-negotiation-dialogue).
It is believed that negotiation is a fundamental skill that is at the heart of the most conflict resolution in any institution. As the religious institution Christians and Muslims should provide education, training for a range of stakeholders, including civil society organizations, youth and other key actors of conflict settings especially on negotiation and dialogue. 
Between Christians and Muslims, as interfaith communities, if the points of conflicts is sorted out they come together to negotiate and dialogue not to repeat the same mistake. Interfaith dialogue would see this as the better solution for peaceful coexistence between Christians and Muslims in this area. 
According to one writer, one of the problem solving is negotiable dialogue. It helps the society to communicate on the area of conflict (Adler, 2016). It is believed that when multiple issues are worked through, the sequences of the dialogue can and must stay flexible. The Begi conflict is multiple and needs to work based on the causes of the conflict. According to the people response, for sustainable peaceful coexistence all should know one another. This is when different forums are facilitated for the two communities. The forum helps the two communities, Muslims and Christians to create understanding each other. The following are the useful areas in creating peaceful coexistence between Christian and Muslims when the forum is established. Adler (2016) pointed the following
· Creating comfort with the process
· Enabling good communication
· Reducing emotional heat when it is an impediment to productive interchange
· Establishing a climate of trust and rapport
· Enhancing working relationship in the society
· Deepening multilateral insight and understanding 
· Allowing a full expression of the conflict, most especially the hopes and fears
· Creating a relevant and useful foundation of facts that can springboard into the problem solving or conflict resolution phase
The negotiable dialogue put memorable ideas and information to future for marking the understanding between both Christians and Muslims communities. Religions leaders are the responsible bodies to have such dialogue. 
[bookmark: _Toc522266083]4.4.3. Theological points in creating peaceful coexistence between Christians and Muslims
Both Christians and Muslims have scriptural bases which help the two communities to build peaceful coexistence. The Bible and Quran, the book of Islam give guidance for both adherents of the religions as the obligation to practice for the sake of religious life.
4.4.3.1. Peaceful coexistence according to Christians 
Christianity traces its historical and theological background to the Old Testament, and teaches that the Lord Jesus Christ is the Son of God, an incarnated word of God, who saves and makes peace to the world. Christians believes that Jesus is the true Messiah first prophecised by the Old Testament prophets, and later proclaimed by the New Testament apostles. The faith in Christ therefore, is expressed through believing in him and by following his principles. According to gospel Christians have principles leads to tolerance for all. In Jesus teaching he said, 
“You have been told tooth for a tooth, and nose for a nose, and I tell you not to resist evil with the evil, if someone slaps you on the right cheek, turn to them the other also. If someone takes your coat, do not withhold your shirt from them, and whosoever shall compel to thee to go a mile go with them twain, whosoever seeks forgiveness for those who wronged him, he has defeated Satan” Matt. 5:38-42 (NIV)
Among Christians and Muslims foundations for the importance of religious tolerance and coexistence according to Christians are as follows:
“Blessed are the peacemakers, for they shall be called the children of God”, Matt. 5:9. This means Christianity encouraged peacemaking as Godly duty. The teaching and preaching in Christianity is that they are the agents of peace; the peacemakers are most respected people in the Christianity. 
It is also said by Apostle Paul in Rom. 12:18 “Live in peace with all….”. And in Hebrew 12:14 “Make every effort to live in peace with all men..” (NIV). These two verses encouraging Christians to have peace people even out of their own religions. According to Hebrew, it adds that “make every effort to live in peace with all men” which means if it seems not willing from other people as much as possible one can exert his effort for peace building.
The following verses are showing how Bible teaches tolerance and peaceful coexistence between different peoples, especially people outside of their faith. 
· For if you forgive other people when they sin against you, your heavenly Father will also for give you. But if you do not forgive others their sins, your Father will not forgive your sins Matt. 6:14-15 (NIV)
·  Bear with each other and forgive one another if any of you has a grievance against someone. Forgive as the Lord forgave you. Colossians 3:13(NIV)
· Be kind and compassionate to one another, forgiving each other, just as in Christ God for gave you. Ephesians 4:32 (NIV)
· And when you stand praying, if you hold anything against anyone, forgive them, so that your Father in heaven may forgive you your sins. Mark 18:21(NIV)
· Then Peter came to Jesus and asked, “Lord, how many times shall I forgive my brother or sister who sins against me? Up to seven times? Matt. 18:21 (NIV)
These Biblical texts form a good picture of the principle of coexistence and tolerance. At times it presents a picture of coexistence and peaceful relation with all that seems beyond human ability. This is yet further evidence that the divine religions shares in these holy aspects of life. This comes as no surprise because the Lord one who created the value of peaceful coexistence, despite the differences in prophets and religions. As a Christian community in Begi district all should aware what the bible teaches to have relationship with the Muslims community in the neighbors and beyond.
4.4.3.2. Peaceful coexistence according to Muslims
The coexistence between Muslims and non-Muslims is legal obligation in Islam. Islam took the utmost care to consolidate a set of principle, foundations and general rules in the hearts of Muslims, through a number of Quranic verses and Hadith, the tradition and the saying of Muhammad the prophet of Muslims, to achieve peaceful coexistence the acceptance of others, and constructive cooperation according to International Journals of Humanities social science and Education (Ahmad, 2015).  In Qur’an Islam praise the divine religion and prophets. They obey and practice what the Quran says and the tradition of the prophet, Muhammad. The following Quran verses are the bases of building peaceful coexistence between Muslims and others religion.  
· Allah said “Children of Israel! Call to mind the (special) favors which I bestowed upon and that I preferred you to all others (for my Message). Quran Sura 2:47
· Strongest among men in enmity to believers wilt thou find the Jews and pagans; and the nearest among them in love the believers to wilt thou find those who say, “we are Christians”: because amongst these are devoted to learning and men who have been renouncing the world, and they are not arrogant. Sura 5:82
· Allah describes the Bible as “And in their footsteps Jesus the son of Mary, confirming the Law that had come before him: we sent him the Gospel; there in is the guidance and light and confirmation of Law that had come before him: a guidance and an admonition to those who fear Allah. Sura 5:46 
These are some verses of Quran that help Muslims to have relationship with Christians and other religions as a theological base of dialogue to build peaceful coexistence. Even though the differences between Muslims and Christians are visible and known among both, they obey the rule and principle of their scripture. As the people of religions, in Begi, Christians and Muslims use these theological understanding for future interfaith dialogue. The respondents from both religions in Begi district talked that there is lack of understanding in their own faith. To build a peaceful coexistence between Christians and Muslims the religious teachings are very important to bring them together. Let the differences will not cause hatred and strife between the two religions. 
[bookmark: _Toc522266084]4.4.4. The Role of Religious leaders in peace Education for sustainable peaceful coexistence between Christians and Muslims in Begi
The preachers of religions are not preaching violence and conflict or militancy. Both Christians and Muslims advocate and preach peace and peaceful coexistence for all citizens. For peace is the core of the society to develop and work in comfortable zone. 
4.4.4.1. Christian Attitude towards Peace
In Christianity Jesus Christ is called the prince of peace. He is known and preferred as the one who reconcile different people together. According to the prophecy of his coming Isaiah said “His name will be called wonderful, counselor, mighty God, everlasting God and the Prince of Peace” Isa. 9:6-7 (NIV). “Salt is good, but if the salt lost its saltiness, how will you season it. Have salt in yourselves and be at peace with one another” Mark 9:50. As the Christian teaching the Bible further more explain Christians to have peace with others. In Romans 14:19 says “Let us then pursue what makes for peace for mutual up building”. As the community who follow Jesus and his teaching, all his earthly ministries emphasized more on love and and demonstrate to maintain peace with all men. All Christians need know what the Bible wants them to do. 
Jesus in his ministry, had many opposition among Pharisees, who disgrace his ministry and neglect him. But he did not respond them in matter they offended to him. He was with them until he finished his work on earth. Christians must follow his footsteps, even if they faced difficulty in their life on earth among people who are outside of their faith for Jesus is the prince of peace.  
4.4.4.2. Muslims attitude towards Peace   
Islam means peace according to Muslims belief. This religion call for the quest of peace as the meaning define its name, tolerance, kindness which is the state of physical, mental, spiritual and social harmony. According to the teaching of the Quran, Muslims are urged to imbibe the spirit of kindness and forgiveness. Sura 3:124 reminds them enjoined to live in harmony and peace with fellow human beings, repel evil with that with is better and show perseverance with patience.
 The value and virtue practiced were practically demonstrated by Muhammad who is the founder of this religion. When he started Islam in his area he did not made any violence against the people who persecuted him. He used mechanisms for defensive for them. When he migrated with his people from Mecca to Median he made peace, negotiation and dialogue with the people he met there. He considered these as means to live in peaceful coexistence than aggression and violent confrontation (Kamal-Deen, 2012).  
Begi society lacks understanding about their religious teachings and others faith. They developed the education of the external body, who taught them religious extremism, and followed it. The leaders of the two communities think of their own communities to rebuild the peaceful coexistence in the society. they are the influential in the community. They need to adopt theological dialogue to create the environment of sustainable peaceful coexistence among their members.
[bookmark: _Toc522266085]4.4.5. Rebuild the value of the society
The society of Begi is the collection of different religious communities and more than 99 % of the population is Oromo by tribe. Both Christians and Muslims are the members of this tribe. Christianity and Islam are the largest religion in the area. According to the respondents some think that Oromo is a Muslim. That means they perceive that Oromo people are Islam by nature. They said Christianity is belongs to the Amhara people (Abbink, 1998). This is based on the 16th century conflict between Christians and Muslims which left the scar between Christians and Muslims as it is mentioned on chapter one. However, both Christianity and Islam are introduced from other places as it is happened all over the world. 
Nationalism is not stands to any religion. There is misunderstanding on religions and nationalism, or identity of religions and nationalism affect Christian Muslim relation in Begi. People argued that the root of Oromo nationalism are not in Christianity or Islam-often reputed, in Ethiopian context to be the establishment religion and anti-establishment religion respectively. Neither the driving force nor the political can be based on religious dogma. Oromo own its own had traditional religion. However, Christianity, Islam and traditional religions share the core idea of Oromo nationalism and tradition, even for conflict resolutions (Gerbi, 2016). 
In Oromo tradition, strict respect in religious matters does not only aim to maintain the harmony of their people, but also define their national identity in an open and inclusive way due to religious differences among the Oromo themselves. Religious tolerance or accommodation of differences is not new to Oromo world view. Despite this there are some individuals, like external bodies, who try, and from with or without, to divide the Oromo, along religious or confessional lines or politicizing religion (Gerbi, 2016). 
One of the opportunities to maintain the differences in this people is the local leadership of the society, which is called Abba Gadda. Abba Gadda is democratic leadership in Oromo community. As a leader, he is not either Muslim or Christian in his religion or he could be one of them. But all people from his community should obey according to the rule of the system. Whether it is religious matter or any issue is solved by Abba Gadda (Gerbi, 2016). 
As the value of the Oromo society, the divided communities on religious matter the leader of the community can solve any issue, like conflict, family case and any dispute between different groups. Interfaith leader can dialogue to rebuild social value, which tie the community and society together (Gerbi, 2016). 
Even though, the conflict resolution in Gada system according to the leader is the old way of solving the conflict, the theory of conflict resolution in modern way is better for peaceful coexistence between Christians and Muslims in Begi. Abba Gada, a leader ways of conflict resolution is accepted in the communities, it is good to bring it together for the best of the society. That means the theory of contemporary conflict resolution with the value of the society which build the relationship between Christians and Muslims would help the communities for sustainable peaceful coexistence in Begi (Bouta, 2005). Sometimes the problem created among the communities is that, not identifying the root causes of the conflict and putting scientist method which is not easily understandable for the society. Begi is not well educated as other counties in the world to solve the conflict scientifically. 
The more interfaith committee come together for the betterment of the communities, suitable peaceful coexistence between Christians and Muslims will be developed. Neighborhood can be developed among different religions. In Begi the social values and the common ground dialogue can easily bring people together, though there are differences in religious beliefs and doctrinal teaching. As Begi the leaders and the communities will develop understanding to know each other (Haustin, 2011).   
The most useful ways of building Christian-Muslim relation in the area is negotiable dialogue, because it helps the communities to come together for common consensus. People are assigning interfaith committee’s for the dialogue to work on the issue raised between different religions. In Begi the people believe and value their social behavior. They don’t want to miss their social value given to them (Klein, 2012).  
[bookmark: _Toc522266086]4.4.7. Research findings and Objectives
This section presents the findings and to check how the findings responds to the objectives and questions I try to fill the gap identified in Chapter one. The findings will help me to forward the recommendation in the next chapter. 
4.5. [bookmark: _Toc522266087]Conclusion 
The history of Christian Muslims relations falls in the interaction that involves on religious identities, propagating religious boundaries, dialogue on the matter of religions and debate. Issues to bring people together as a social life, for example, happiness during the marriage, sad, in the time of death and any related social concern called for the points of discussion between Christians and Muslims. 
The conflict that started in the history of human life will probably never end. In order to explore approaches for maintaining the differences and resolving conflicts, as the religious people we are in need to analyses the human nature and his/her environment. 
The root causes leading people to the conflict between Christians and Muslims in Begi, the followings are identified as a major. Conversions of many Muslims into Christianity are seen as the issues that created hatred between both Christians and Muslims and mistreating Quran according to Islam. Little conflict that happened between two individual, that expands all over the Begi district led into Christian Muslims conflict. It marked differences between Christians and Muslims in the same society. The perception of owning the area, as if the Muslims arrived in Begi prior to other religions, feels something new for the relationship. 
The conflict was ended by the government security for the time being. Indirectly the government form religious council for the district to stabilize the conflict. Later on the religious forum is called for awareness creation for continuing peaceful coexistence between Christians and Muslims in Begi. People are not satisfied on the approach for creating long term peaceful coexistence between the two communities. 
Even though the committees and the government bodies helped the society, all the communities up the grassroots level are not get the solution for the differences. Because there is still lack of understanding between Christians and Muslims, mistrust, tensions and fear. It needs more effort to create understanding among Christians and Muslims in Begi. 
Many people want to promote their faith in Begi. The problem in this area is that they are not mature and have no idea about how they promote their faith without creating conflict. They blame all the leaders and teachers of their faith. Deep understanding about witnessing their faith needs them. 
The best way to keep peace among Christians and Muslims in the area is coming together for discussion on the issues of dispute or disagreement. This is only possible if they understand each other and develop the spirit of love for their neighbors. 









[bookmark: _Toc522266088]Chapter Five: Summary, Conclusion and Recommendations
[bookmark: _Toc522266089]5.1. Summary
This chapter gives few obtained and analyzed information on chapter four in responding to the research objectives and questions in summery form. The summary and conclusion of the work help to draw and state the recommendation which will be important for the Begi district. 
This dissertation or the research aimed to investigate the approaches for sustainable peaceful coexistence among Christians and Muslims in Begi District of Oromia Region, Ethiopia. It responds to identify the root causes of conflicts among Christian Muslim societies in Begi, Ethiopia, to develop a framework for a dialogue platform for  peaceful coexistence  among Christians and Muslims in Ethiopia Begi, and to develop long term strategy for a peaceful coexistence among Christians and Muslims in Begi Ethiopia.
Christian-Muslim relations were traced back to the value of the society, religious identity and some external factors. In Begi people are no freedom to be converted to other religions. There is the security problem for their life. If they are converted to other religion outside of their religion they would be persecuted by the ex-religions. This created mistrust, fear, and tension between Christians and Muslims in Begi. The good neighborhood, love and social interaction were destructed due to the conflict between Christians and Muslims. Though the society belongs to the same ethnic group, because of religious differences, they are divided into communities. The former experiences of Christian-Muslims relation which is seen as the value of the society, respecting one another, tolerance and coexistence are lost between these communities.
The identified root causes of the conflict affecting the social value and tolerance and coexistence among Christians and Muslim are Individual interest (individual people, one Muslim and Christian, fight each other on grazing meadow for their cattle), religious propagation, external factor (the so called Kharajities from the other country, teaching religious extremism, this group of Islam think themselves as they are the only true Muslim who overtake the leadership in Muslim. They teach that other groups of Muslims are unbelievers, so they want to take the leadership), doctrinal teaching, and burning of Quran as it is mentioned by the respondents. The consequences were the death of people and destruction of properties. Christian Muslims relation in the area got tension.  
The Federal government interfere the conflict to solve the conflict. In collaboration with the local government they settled the situation. People participated in the conflict were taken to the prison, which the affected body pardon the people who were seen as perpetrator or commit the crime. The local government took action to establish the religious council from different religious leaders. These leaders called the peace conference to build peace between Christians and Muslims. This peace conference did not include all the communities. The conflict resolution made got challenge in brining suitable peaceful coexistence and trust among Christians and Muslims in Begi.
[bookmark: _Toc522266090]5.2. Conclusion 
The data collected, interpreted and analyzed on approaches of sustainable peaceful coexistence among Christians and Muslims in Begi draws the following conclusions. Begi society faced conflict among Christians and Muslims. People were divided due to conflict created between the two religious adherents. The Christian-Muslim religions in Begi were good and people welcomed one another and respect each other. They were living with the value of the society. Social life in the area on building the mutual relationship among different religions was good. 
After the conflict in 2006, the social life of Christians and Muslims and their mutual relationship is stopped. The conversion in religions and some doctrinal teaching differences create tension. To be togetherness and the value of the society, which bring them as a mutual relation  is destroyed. 
The central focus of the religions is religious identity, conversion and propagation of the religion. Christians and Muslims come together in ever day life. They are witnessing the gospel to one another or the do mission and Da’awa. The approach of coming together and discussion for the propagation of religions is not well organized. People were offended to the approach. 
In Begi the approach of conflict resolution is not the communities’ involvement. Third party involved solving the conflict. This seems military rule. It would not bring peaceful coexistence between Christians and Muslim. 
The effectiveness of conflict resolution in the area is old ways of style. The old ways of conflict resolution does not work to minimize the tensions mistrust, and fear between Christians and Muslims in the area.
Means to bring the two communities to build mutual relationship in Begi would be discussion, bringing the issue to the table to create the environment of peace. Finally the religious conflict needs vital approaches and long term peaceful coexistence among both religious adherents. 
[bookmark: _Toc522266091]5.3. Recommendation
This study has the following recommendations after much work interaction with the topic of the study: The approaches of sustainable peaceful coexistence among Christians and Muslims in Begi. As it is mentioned in 4.4.2 the religious initiatives and other scholar agreed that dialogue is the best solution for the conflict. Abbink (1998) and Ababu (2012) stated that a socio-cultural, socio-political, transformation, ideology, economic condition and historical exportation of patterns of tolerance of Muslims and Christianity since the 16th Century deserves to be the causes of conflict. If these are the factors some of the findings are still the problem of the society. The followings are the recommendation to fill the gap. 
1. The most important base or foundation of the religious conflict, especially among Christians and Muslims, should be come to end. Bad and good thing in Christians and Muslims relation history are still the issue. However, both Christians and Muslims in one society should agree to build the divided communities for the benefit of the society. This is done by the interfaith committees. The recommendation is to form communities which includes all the religions leadrs to discuss on the indiffrences. According to the findings these people from both religions are very important to solve the situation. In this committee there should be sub-committee who would be involved as a support for their activities. These are creating socio-political ligitmacy for the interfaith community. In case if the problem arise among the government body for the sake of security this group can assist the interfaith committee. The other is creating an advocating groups for peaceful coexistence and allocating resouces for the opretion of the committee.  
2. There should be negotiable dialogue on the area of disagreement. That means they should create reaching trouble agreements on the area immediate causes of conflict. In another word they should work  on narrowing the differences or creating a momentum individual will interest to resolve matters of religious conflict. This is possible through Creating Monitoring strategy to detect early sign of conflict
3. On peaceful coexistence among Christians and Muslims, the two communities should organize a group of people who facilitate a dialogue platform for the communities.  They should work to minimize the differences and build the bridge that divides the same community for the interest of the society. An inclusive stake holder forum should be created to minimize the conflict. This includes gender representation, age representation, wealth representation, Marginalized representation,  ethnic representation etc. As stakeholder, young people, women, religious leaders and all adherents of the two religions should participate in building peace.
 If there is no peace there is no development in any society. All should involve in making the peace. This is possible, if the community come together; they build mutual relationship and develop neighborhood love. The communities should form interfaith relations and develop understanding to one another. The interfaith can establish committee. The interfaith committee should facilitate religious education at all levels of people in Begi, so that understanding on theological issue, on propagating or promoting own religions belief in a way not creating conflict and respect individual interest to follow the religion they want. The opportunity to help the people is the freedom of religions constitution in the country.  
Religious leaders, teachers, preachers and people who lead the prayer, like Sheiky’s Ustaz, Ulama’s, pastors, evangelists, and lay ministers should re-read, re-examine and re-interpret the Scripture, and religious doctrines to make them meaningful toward establishing egalitarian society, where all people will be at peace with each other.   
As the value of the country, they should respect and rebuild the social status of leadership among the people rather than dividing the societies. That means they all should build conflict resolution according to Gada system (Oromo democratic system of leadership) and makes it contemporary conflict resolution theory.    
  
    
  
   



[bookmark: _Toc522266092]APPENDIX I. ETHIOPIAN MAP WITH THE DIVISION OF THE SUB-REGIONS
[image: Map of the Oromia region in Ethiopia]       Figure 1: The Map is taken from Oromia Administrative Office.
[bookmark: _Toc522266093]APPENDIX II: MAP OF BEGI, THE STUDY AREA[image: ]Figure 2: Source: International Journal of Agriculture: Forestry and Fisheries 





[bookmark: _Toc522266094]APPENDIX III: SAMPLING AREA
[image: ]Figure 3: Source: Google Earth 







[bookmark: _Toc522266095]APPENDIX IV: PERSONAL INFORMATION
1. Sex
a. Male		                

b. Female


2. Ages

a. Below 30 
b. 30-40 

c. 41-50

d. 51-60 

e. Above 61 

f. 
3. Education level
a. Primary
b. Secondary
c. Tertiary
d. University
e. Any other, specify ___________________________________

4. Occupation
a. Formal employment
b. Informal employment
c. Other specify _______________________________________

5. Religion
a. Christian 
b. Muslim

6. Attendances at Church/Mosque 
a. Everyday
b. Once a week
c. Every month
d. Infrequent 
e. Not at all

7. Participation in Church/Mosque
a. Believer
b. Pastor
c. Evangelist
d. Lay man ministers 
e. Sheiky
f. Imams 
g. Ulama (Scholar)
Questionnaires for focus Group
4. What are the root causes of conflicts among Christian Muslim Begi District, of Ethiopia?
5. How can the Christians and Muslims live peacefully? 
6. What approaches can be used for peaceful co-existence between Christian and Muslim in Begi.
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The approaches of sustainable peaceful coexistence between Christian and Muslims in Begi, Ethiopia
1. What are the root causes of conflicts among Christian Muslim Begi District, of Ethiopia?
A. Is there conflict between Christians and Muslims in Begi?
B. Would you tell me how it started?
C. What is the root causes of the conflict between Christians and Muslims in the area?
D. Why the conflict between Christian and Muslim in same society? 
E. From Christians and Muslims, who was the perpetrator of the conflict?  
F. What was the response from the side of the affected body?
G. How did it affect the Christians-Muslim relation in the area?
H. What is the situation of Christian-Muslim relation after the conflict?
I. Would you tell me how much the conflict intensified among the two communities?
J. For how long it took?
K. Was the conflict happened once or several times?
2. How can the Christians and Muslims live peacefully? 
A. How was the Christian Muslim relation in Begi before the conflict?
B. How is it now (the Christian Muslim relation) in Begi since the conflict?
C. Are there any recorded episodes which created a gap between Christians and Muslims Begi?
D. Is there peaceful coexistence between Christian and Muslim? 
E. How is the attitude of Christians towards Muslims VS Muslims towards Christians?
F. On what matters the two communities do not share the social issues? 
G. Would you tell me the values of the society which strengthen the peaceful relationship between Christians and Muslims?
H. What do you believe that Christians and Muslims can live peacefully? 
I. Is there any religious guide that would help Christians and Muslims to live in peace in the environment of conflict?
3. What approaches can be used for peaceful co-existence between Christian and Muslim in Begi?
A. Would you tell me how the conflict was resolved?
B. What approaches were used to bring Christians and Muslims to live in peace?
C. What would be the best approaches for the sustainable peaceful coexistence between Christians and Muslims in Begi 
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