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ABSTRACT

Religion is frequently at the centre of global issues and continues to provoke intense debate. In Tanzania religious tensions especially between Christians and Muslims dates back to 1980s the period I call ‘transiting period’ from ujamaa ideology to capitalism. This caused confusion hence the religious propagators both Christians and Muslims took over and elevated their religions on the expense of the opposite religion which led to misunderstanding between them. Since then, there have been conflicts between Christians and Muslims in various parts of Tanzania. But noteworthy, Mara; one of the Tanzania Regions is exempted. Could it be the ways Christianity and Islam entered and spread in Mara, the influence they have on Mara society or could there be extra factors for Christian-Muslim harmonious coexistence in Mara? Faye Snyder’s Theory “The Causal Theory” informed the study. Undoubtedly, for Christians and Muslims to live harmoniously there must be something causing them to live the way they do. Since the study aimed at understanding what makes Mara Christians and Muslims live peacefully, ethnographic research design was used and interviews, observations, observation, and questionnaires were used in data collection. Whereby, mixed method data collection method was applied because both qualitative and quantitative data were concurrently collected and analysed. Qualitative data were thematically and quantitative data were statistically analysed. Due to the aim of the study, the factors for the harmonious coexistence between Christians and Muslims in Mara were embodied in cultural traditional values. Therefore, integrating good ATR practices in both Christianity and Islam for peaceful coexistence between different faiths is vital because the adherers of these religions are from a certain context and cultures which makes them who they are.    

ABBREVIATIONS

AIC – African Inland Church

AICs – African Independent Churches

AIM – African Inland Mission

ATR – African Traditional Religions

BAKWATA – Baraza Kuu la Waislamu Tanzania (National Council of Muslims in Tanzania)

CMR – Christian Muslim Relations
CMS – Church Missionary Society

FGD – Focused Group Discussion

Fr. Father

J.K – Julius Kambarage

KIG – Kenya Information Guide

Mwl - Mwalimu (Teacher)

SACCOs - Savings And Credit Co-Operative(s)

SDA – Seventh Day Adventist
SE – South East

SPU- St. Paul’s University

VICOBA – Village Community Bank
DEFINITION OF OPERATIONAL TERMS

Causal: is a driving power which informs things to happen the way they do.

Coexistence: is the state whereby two differing groups live together, respect, assist each other and resolve their disputes non-violently irrespective of their differences, either in convictions, worldviews or expectations. 

Factors: are the circumstances, facts, or influences which manipulates the outcomes.
Harmonious: is an abstract concept which means having similar or conforming feelings, ideas, interests, in accord.

Christians: are followers of Jesus Christ/Christianity in Mara region, Tanzania.
 Muslims: are the followers of their Prophet Muhammad or Islam in Mara Region, Tanzania.

GLOSSARY OF NON ENGLISH WORDS
Arobaini – fortieth day after burial 

Baba wa Taifa – Father of the Nation 

Bara – up-country 
Bodaboda – Commercial motorcycle
 Buibui - a Muslim women’s dress
Da’wah – Propagation of Islamic doctrine
Dhimis – Protected ones (Non-Muslim minorities who live in a Muslim territory)

ilmu akhira (Arab) - the knowledge of heavenly realm. 

ilmu dunya (Arab) - the knowledge of the worldly realm. 

Ghuluw - this is the exaggerating any part of Islam beyond its actual specified limits

Hijab- the Muslim women’s head covering attire (the veil).

Jihad – striving in the path of Allah
Kanzu - a Muslim man’s robe
Kibaragashia - a hat worn by Muslim men.

Madrassah– Islamic religious schools

Magiha anane(Zanaki)– eight Zanaki clans

Mihadhara – Public debates

Mustaarabu (pl. wastaarabu)- a civilized person 

Nyumba nthobu (Zanaki)- a woman marrying another woman

Omusambaya/Omosamba (Zanaki/Kurya)– An unhealed circumcised teenage 

Pilau – a cooked spiced rice and meat dish
Udini - Religiosity

Ujamaa- is a Swahili word whose literal meaning is ‘family-hood’. It comes from a Swahili word ‘jamaa’ (family or relative). 

Wapwani (sing. mpwani) - coastal people.

Waswahili (sing. mswahili) - also means coastal people or a Swahili speaker.
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CHAPTER ONE: INTRODUCTION

1.1 Background to the Study

Rivalries, conflicts and misunderstanding between Christians and Muslims have accentuated their differences and blurred the shared vision between Islam and the Christian heritage. 

In Tanzania religious tensions; especially between Christians and Muslims has been a song of the day. This has been because these religions are competing for popularity and recognition as dominant religion in the country.  Wijsen and Mfumbusa (2004) explicate that, 

It has been suggested that Christian-Muslim relations have always been adversarial because of the missionary nature of the two religions. In Tanzania however, real tensions goes back to only the mid-1980s. But before that, the ujamaa socialist ideology and Tanzanian constitution among other things helped to relegate religion to churches, mosques and private homes. After the abandonment of ujamaa ideology in 1989, an ideological vacuum emerged that was quickly filled by religious preachers, both Christian and Muslim, some of whom had more than a purely missionary agenda (Wijsen and Mfumbusa, 2004, p. 45).
Even though Tanzania is a secular nation, its people are religious and that is why when they face some confusion, it is in their religions they ran for comfort and refuge. That is why once ideological vacuum emerged; it was easy for religious propagators to be given an ear.  
In support, Ludwig (1999) claims that, until the mid-1980s Tanzania was considered to be one of the states in Africa where there was little tension between the religious communities. Indeed it was often quoted as an example of a country where a harmonious relationship between different religions had been realized (Ludwig, 1999, p. 15).

However, Ludwig (1999) admits that, even after the failure of the ujamaa system in Tanzania, it has to be recognized that for a quarter of a century at least this model guaranteed the peaceful and harmonious coexistence of different ethnic and social groups as well as of different religious communities and that at least one generation of Tanzanians felt that they were living in a society which protected their human dignity. In respect to human rights, too, Tanzania performed comparatively well when compared to other states in and out of Africa (Ludwig, 1999, p. 234).

However, in recent years there have been more and more reports about disruptive tendencies. Factors contributing to this are Islamic revivalism. Mutei (2012) argues that, the first public Muslim debates or lectures (Mihadhara) date to the mid-nineteen eighties (Mutei, 2012, p. 30). 

These polemics from both Christians and Muslims led to deterioration of Christian-Muslim relations in most parts of Tanzania, for example in Tanga, Tabora and Dar-es-salaam among other places.

 In addition Mutei (2012) argues that;

Mihadhara were now replacing the traditional methods of outreach. By directing their teachings towards other religions there was bound to be inter-religious tension between them…this created the impression that Mihadhara speakers did not care, the effect of which was felt immediately with the Christian leaders and the government raising an outcry over the tension that were penetrating the country. Amongst the first things to suffer were Christians and Muslims relations which led to pressure mounting slowly in Tanzania it reached a point where communities that had coexisted peacefully, became ardent enemies full of suspicion and distrust (Mutei, 2012, p. 34).
Fortunately, Mara region remained faithful to Christian-Muslim relations’ zeal even though it is a multi-ethnic religion which could have been easy to involve in interreligious conflict because of its multi-religious faiths available within multi-ethnic community.

On the other hand, new missionary zeal among Tanzanian Christians, which is evident in the increasing importance of the Pentecostal churches, but also in the growing influence of the charismatic movement in the protestant churches and in the big evangelisation campaigns (Crusades) emerged. Mesaki (2011) too agrees with Mutei, Wijsen and Mfumbusa on the dates when deeper misunderstanding between Christians and Muslims begun. Mesaki (2011) avers that, 

Conflict in Tanzania between Christians and Muslims started in 1980s with the religious militancy and revivalism. There were groups of fundamentalist Christian preachers who begun holding large crusades throughout the country…This increase of open air preaching as well as the growing number of mosques and churches; Pentecostal in particular, contributed to this resurgence which led to the destructions of pork butcheries in Mwembechai Dar-es-salaam in 1993 (Mesaki, 2011). 

Mwembechai killings triggered inter-religious tension between Christians and Muslims, thus followed more incidents like Christian leaders prohibiting their followers from buying meats from Muslim butcheries or ones slaughtered by Muslims (Chesworth, 2015). This rejection of meat slaughtered under Islamic rituals led to the Christians too slaughtering for their own meat hence this stirred a great conflict between Christians and Muslims especially in Tunduma, Kigoma and Buseresere. Pangani (2016) explicates that, “such conflict between Christians and Muslims took place in 2012 in Kiomboi district, in 2013 in Buseresere town, Geita Region and in 2013 some clashes between Christians and Muslims occurred in Tunduma” (Pangani, 2016, pp. 26-29).

It is noteworthy that religions are not conflictual in themselves but are made conflictual because they are instrumentalised for political gain, claim Wijsen and Mfumbusa, (Wijsen and Mfumbusa, 2004: 48). It should be pointed out that; fundamentalism is a problem on both sides, Islam and Christianity. Should it be tackled, other problems will be eased and people will cease to look for scapegoats to be blamed for their miseries (Wijsen and Mfumbusa, 2004, p. 78).

However, deterioration of Christian-Muslim relationships in Tanzania does not apply to the entire country or all regions of Tanzania. Mara as one of the 31 regions of Tanzania has not experience inter-religious conflicts between Christians and Muslims. Even though people of Mara region are well known as the cruellest people in the country and Mara being the most multi-ethnic region it could have been easy for them to be having religious conflicts because of region and its people’s nature of cruelty, multi-ethnic and multi-religious faiths. 
1.2 Statement of the Problem

The way Mara Christians and Muslims live in their locality is a lifestyle worthy to be investigated. Unlike other contexts where Christianity and Islam are seen as antithetical faiths which lead to altercation between them, the Mara Region, Tanzania has been an exception, because it has for a long time been experiencing the harmonious Christian-Muslim coexistence. For that reason, this study seeks to analyse the factors for this harmonious coexistence between these two religions: Christianity and Islam in Mara region.

1.3 Research Objectives

The main objectives of this study were to:

1. Trace the entry and spread of Christianity and Islam in Mara Region, Tanzania  

2. Examine the influences of Christianity and Islam on the Mara society in its entirety
3. Evaluate the factors for Christian-Muslim harmonious coexistence in Mara Region, Tanzania 

1.4 Research Questions

1. How did Islam and Christianity entered and spread in Mara Region?

2. How does Christianity and Islam influence the Mara society in its entirety? 

3. What factors influences Christian-Muslim harmonious coexistence in Mara Region?

1.5 Hypothesis

The study assumed that traditional cultural values have a lot to do with harmonious coexistence between Christians and Muslims in Mara Region. With the harmonious coexistence between Christians and Muslims in Mara Region; shows that, people of Mara Region have unique ways of handling religious matters which averts religious conflicts. In various parts of the world Christians and Muslims are considered to being antithetical wherever they find themselves together. But Mara region has negated the claim because Christians and Muslims in Mara region coexist harmoniously.
It was also assumed by the study that, the factors for the harmonious coexistence between Christians and Muslims in Mara could be universalized throughout the world to achieve peaceful coexistence between diverse religious people, especially Christians and Muslims. This could be possible because all are yearning for peace and since science and technology has brought the world to a village, once a certain place is heard of having peace between different faiths which makes chaos in a certain place, then it is easy for the peacemakers to find what makes the adheres of different faiths in a certain place coexist harmoniously and share the experience with the suffering community.
1.6 Significance of the study

This study is very important because it has been for a long time, thought that wherever Christians and Muslims live in certain proximity, then they must always be in wrangles. However, this study has come up with the ways or lifestyle (practices) which has been fostering peaceful coexistence between these two religions in Mara Region. This is vital for the future interreligious health. 

Living in harmony engineers peace, love and unity. And the presence of peace, love and unity increases trust among the people of different religions, ethnic groups, and minimises if not eradicate social or religious conflicts between the adherers of different faiths. Therefore, doing this research has challenge the world in such a way that they may overcome their religious differences by accepting that they are different and can live together peacefully. Bansikiza argues that, “the need for unity and peace reveals to human beings that they do not live in an irrational or meaningless world. If Africa wants unity and peace, then there is a need to search for ways of intelligibly discussing the present precarious situations and planning for the future of human beings and their destiny. A decisive factor in the success and nature of unity and peace is the experience of human solidarity and love…to have peace is to have and to practically live love” (Bansikiza, 2004, pp.1-3).
This study is very significant for it is a tool which has explored and suggests the means and ways of spreading, preaching and sustaining peace in expense of chaos and conflict.

Not only the above significances, but this research generates knowledge as well as providing convenient information to anybody willing to perpetuate peaceful coexistence between different faiths in the future. 

1.7 Justification of the study

Harmonious living between Christians and Muslims in Mara Region, Tanzania has been a unique lifestyle among these religions unlike other places in Tanzania as well as in the other parts of the world. After this lifestyle has been analysed, the study found it to being a golden lifestyle which the world needs to hear, see, and exercise it for the harmonious coexistence between; the so thought to being two antithetical faiths. 

Also, most researches have been focusing on the causes of conflicts between Christians and Muslims, ways to combat conflicts, and initiatives trying to regain peaceful coexistence between Christians and Muslims as well as their effectiveness, but not looking at the other side of the coin, especially the places where harmonious coexistence between Christians and Muslims is being experienced and enjoyed; like Mara Region and elevate factors for that harmonious coexistence so that people of different faiths can come across and learn from them.

For example, Ludwig (1999) has shown Christian Muslim relationships in Tanzania and he has done a comparison between Tanzania and other countries in and out of Africa. But unfortunately he has not talked specifically about peaceful coexistence between Christians and Muslims in Mara region. Therefore, this study chose specifically to talk about the peaceful coexistence between Christians and Muslims in Mara Region, by analysing the factors for this harmonious coexistence.
With religious peaceful coexistence, all other spheres of human life are safe and healthy because everyone in one way or the other is a follower of one religion or the other, hence, gears up development. This research has explicated factors influencing Christian-Muslim relations in Mara, and would like to call upon people’s attention on them whether they can be universalised so that they can be used to foster harmony between diverse faiths.

1.8 Scope and Delimitation

This research has been conducted in Mara Region, Tanzania as a study area. Even though there are various religions in Mara, the research’s main focus has been on Christians and Muslims, especially their harmonious coexistence.

For that matter, this study has focused on the places where these beliefs are available (especially centres where both Christians with their churches and Muslims with their mosques are available) because researching on Christian-Muslim relations in places they do not exists is like doing drama, for people will have either no interest in the issue or have limited knowledge on the matter. 
Also the study focused on the ways Christians and Muslims engage each other in various activities and practices which in one way or the other brought them together as a common ground for resolving their interreligious differences. 

1.9 Limitations of the study

Among the challenges the study faced while carrying out this research were: First of all geographical setup of the area of study was a challenge. This is because the area was large and some places are not easily accessible due to inconvenient infrastructures. However, the researcher tried to use various means like Bodaboda, bicycle or a phone call to reach the people.  

Also some respondents were very reserved and were not ready to unveil their information; especially Muslims. They had ‘Fear of self-disclosure’. This was because Christian-Muslim issues are very sensitive and can endanger one’s life. However, the researcher used polite and respectful language and approaches and promised them confidentiality or sometimes used intermediaries to the extent that he got information from some of them.

Diversity of the people involved was also a hindrance in trying to achieve the goals of this study. As mentioned above, Mara Region, Tanzania has around 20 ethnic groups, even though they share a lot in common but still; that which makes one ethnic group unique from the other, sometimes made them not to trust the opposite group. However, due to this diversity, arose the communication barrier because of the language differences. Even though Kiswahili is a popular used language in Tanzania, but there were some places, especially in rural areas where Kiswahili was not known or spoken. This then challenged the researcher to use translators and where necessary tried to learn few different vernacular languages. 

Finally, limited knowledge of the people of Mara on matters of religion, especially Christianity and Islam also was the hindrance because people gave information based on their ignorance of their and others’ religious concerns, conflict of interest, stereotypes, biasness, or even hatred. But the researcher helped the respondents to understand Christianity and Islam and made himself clear in such a way that people willingly engaged in the matter at hand.

CHAPTER TWO: LITERATURE REVIEW

2.1 Introduction

In this chapter the study has reviewed various literatures revolving around the whole issue of Christian-Muslim relations. However, the literatures have shown the historical spread of Christianity and Islam in Tanzania as well as into the other interior parts of Tanzania, the influence of both Christianity and Islam on other Tanzania societies, and the factors for the harmonious coexistence between Christiana and Muslims in the world. Wherever they once have harmoniously coexisted. However, these literatures reviewed have never said anything concerning entrance and spread, influence and factors for the harmonious coexistence between Christians and Muslims in Mara Region.

2.2 The spread of Christianity and Islam in Mara region, Tanzania

Both Christianity and Islam are perceived as strange religions in Mara Region Tanzania by Marans. However, Wijsen and Mfumbusa (2004) state that; the expansion of Islam and Christianity were different in many ways (Wijsen and Mfumbusa, 2004, p. 41). 

2.2.1 The spread of Islam in Mara region

Wijsen and Mfumbusa (2004) claim that; Islam arrived in East Africa many centuries before the arrival of Vasco da Gama in Mafia Island in 1498 due to the longstanding trade links between the East African coastal societies and Arab Merchants from the Gulf of Oman. In advance they say, early Islamic communities flourished primarily in coastal towns like; Tanga, Bagamoyo, Dar es Salaam, Mtwara and later upcountry especially in Tabora,  and Kigoma which were by then the important stations along the East-West trade route. (Wijsen and Mfumbusa, 2004, p. 41). Nevertheless, Islam lacked an elaborate hierarchical structure. Its transmission in East Africa had been through integration, not conquest, as was the case in West and North Africa. Arab traders passed their religion on to people with whom they came into contact (Wijsen and Mfumbusa, 2004, p. 42).  

Wijsen and Mfumbusa (2004) explicate that, Islam arrived in Tanzania earlier than Christianity. They then show how Islam spread in areas like, Tanga, Dar-es-salaam, Mtwara, Tabora and Kigoma but they do not give any information on how Islam spread in Mara Region. In support, von Sicard (1991) agrees with the above claim when he says; “Islam reached the coast of Tanzania as early as the 8th century, (von Sicard, 1991, p. 15).

From the above statements made, it is seen that Muslims’ vision was trade not propagation of their religion. But since wherever they went they carried with them their religion, through their interactions with indigenous some got interested in them and converted to Islam. However, according to Trimingham (1980) “Islam’s spread in East Africa is quite different from its spread in other parts of Africa where coercion was applied. Only individuals closely associated their activities adopted Islamic veneer (Trimingham, 1980, p. 32).

Trimingham (1980) also shows how Islam spread in the coastal. He shows the differences in the spread of Islam between East and West Africa. He then shows different ways through which Islam in Tanzania reached her interior but he does not tell whether these were the means Islam reached Mara Region, Tanzania. 

Thus, in German East Africa the government too inadvertently helped to spread Islam into the interior of Tanganyika through the German dependence on the service and language expertise of Muslim subordinate officials. Great numbers of coast Muslim people accompanied the Europeans and gradually entered with them into the inland districts, even into those that, lying far from the old caravan roads, which were hardly reached by former Arab-traders (Mbogoni, 2005, p. 89).

Furthermore, Trimingham (1964) states that, though Islam had spread widely it has not penetrated deeply in the rural because the teacher institution for deepening knowledge and practices rarely operates in the bush. So the tribes remained conservatively attached to their own social institutions and allowing for exceptions, Islamic law has had little effect upon their laws, marriage, inheritance, and the like (Trimingham, 1964, p. 44). This is clear in Mara because there was and there are acts of Nyumba nthobu among other traditional cultures which they are still attached to. 
Through marriage Islam spread in various places. Wijsen and Mfumbusa (2004) term this act as, a strategy used in spreading Islam. In advance they aver that; “marriage between Muslim men and Christian women is promoted by offering huge dowries or simply impregnating Christian women in the conviction that the offspring will be Muslims” (Wijsen and Mfumbusa, 2004, p. 54).

Trimingham (1964) shows the hindrances which faced the spread of Islam in pastoralist societies. But since Mara society also are pastoralists nowhere Trimingham have talked about them. 

But it was unclear whether Islam came into Mara Region from Mwanza, Kenya or Uganda. This is because we have seen above that Mwanza Muslims influenced the neighbouring areas, however, Quraishy (1987) also elucidates that, 

Shariff Hassan Abdulla who hailed from the Pangani District of Tanganyika reached Mumias-Kenya by a route which passed through Arusha, Kondowa, Tabora, Musoma and Kisii…As the number of Muslims swelled, Shariff Hassan called his brother Shariff Omar from the Tanganyika coast to teach the holy Qur’an and to settle disputes of the Muslims in accordance with the Islamic laws…thus Muslim influence was at its height in the area before the arrival of Christians. Sheriff Hassan sent several groups to Uganda and to Tanganyika: Musoma, Tabora and Bukoba to spread the torch of Islam (Quraishy, 1987, pp. 184-185). 

Quraishy in his book, he is mostly interested in showing how Islam spread from Kenyan and Tanzania’s coastal to Uganda and Mumias. However, he told of Muslims passing through Musoma; one of the districts in Mara Region, while in their mission to Uganda and Mumias but he did not elaborate whether these Muslims planted Islam in Mara while crossing through Musoma. Therefore, this study has explicated the spread of Islam in Mara Region, Tanzania. 

2.2.2 The spread of Christianity in Mara Region

Christianity in East Africa came largely riding the crest of colonial invasion in the 1800s. Its spread depended on the activities of missionaries like Rebmann and Krapf who established the first missionary settlements in the East African coast in mid 1800s. Early missionaries also sought to educate the natives by offering formal education. Schools were started wherever they settled. In fact “before the missionaries arrived, Muslims took the lead because they were the only literate people at that time” (Wijsen and Mfumbusa, 2004, pp. 41-42). 

Von Sicard (1991) averse that Christianity came for a brief period in the 15th century, but more permanently in the 19th century” (von Sicard, 1991, p.15). 

Backing von Sicard, Mbogoni (2005) also agree that,

Christianity was first brought to Tanzania in the 16th century by the Portuguese and by then Islam was already established along the coast. It is in the 19th century when many missionary Societies infiltrated Tanzania, for example; the Church Missionary Society, the Augustinian Lutheran Mission, the African Inland Mission, London Missionary Society, and the Father Holy Ghost among many others. The main aim of these missionary societies was to propagate Christianity and for them to do it easily, they introduced services like schools, hospitals, built camps and churches which offered spiritual, mental, and physical services. They were well received by the indigenous people (Mbogoni, 2005, p. 223).

All the four (Wijsen, Mfumbusa, von Sicard, and Mbogoni) agreed that, Christianity spread in Tanzania and her interior places in 19th century through the aid of missionaries. This was its second coming after Portuguese defeat in 15th century by Arabs who were the lead. Meaning that, Islam had been in Tanzania before the coming of Christianity. Moreover, they explicated that Christianity was warmly welcomed in interior because they provided indigenous people with various social needs.
Mwl. Nyerere, the first president of Tanzania the so called ‘Baba wa Taifa’ ‘Father of the Nation’, also agreed that Christianity or missionaries’ work was to Christianise people as Ludwig quotes Nyerere who admits that, the Christian missionaries, however, since they were missionaries, were primarily concerned with the work of spreading the Christian faith. That was what they had come for and naturally, therefore, the education they offered was a Christian education. But this wasn’t done by force but strategically (Ludwig, 1999, pp. 54-55).

It was insisted that missionaries aimed at spreading Christianity as well as impacting secular (western) knowledge which prepared people to work both in the church and in the government sectors. This made them, by the year 1950s very successful because they encouraged many young people to attend modern schools which were run by churches in cooperate with the government (Kolwa, 1991, p. 35).
Sahlberg avers that, “the schools were regarded as preparatio evangelica; meaning, preparation for a true reception of the gospel. Missionaries made school education one of the most important apostolate projects. Foundation of schools, training teachers and supervision of all education affairs in religion were placed in the fore front in the missionary planning. Religion was accorded an important position in the school curriculum. All efforts were made by teachers to see that religion was an integral part of education (Sahlberg, 1986, p. 99).

Nevertheless, Mbiti adds that, “it is the young men and women in these schools who assimilated not only religion but science, politics, technology and so on and the same young people are the ones who became detached from their tribal roots. Those attending schools also became the vehicles of carrying the new changes and introducing them in their villages” (Mbiti,1969, p. 217).
Omari (1976) avers that, “it was only after the Africans had learned to read and write could they hope to gain the knowledge and understanding necessary to become mature Christians and civilized men. It was therefore through the new type of education they introduced that missionaries made not only their initial contact with Africans but also their most lasting and far reaching impact on every aspect of traditional African life” (Omari, 1976, p. 73). 
For that reason Chesworth (2007) explicates that, after independence many Muslims were at an educational disadvantaged and therefore they were unable to get government employment, this increased a sense of being a second-class citizens. This stimulated tension between Christians and Muslims, (Chesworth, 2007).

However, the above literatures made it clear that Christianity since its entry in the Tanzanian interior it was warmly welcomed because they offered human basic needs. But they do not statewhether they too did this in Mara. Also it was not clear of when Christianity really came in Mara Region from the literatures above. This study has found some of the dates when Christianity came in Mara and how it spread.

2.3 The influence of Christianity and Islam on the Mara society in its entirety
Patro (2010) avers that, religion has much in common with the culture of a society. Since, religious traditions shape history, culture, hence, society. (Patro, 2010, p. 171). Tanzania as a secular state, its people; as Africans are notoriously religious(Mbiti, 1997, p. 15).  Moreover, Patro (2010) argues that, secular society is not totally devoid of religious ideal, though secularism as an ideology is (Patro, 2010: 4). 
Religion seemed to be relevant and vibrant and continued to influence human society. Nevertheless, the extent of its influence differed due to the fact that, each religion created its own distinct faith community precisely because the religions have spread in particular ways, depending on the socio-cultural and geographical context. Even if some did not subscribe to any particular faith, they are guided by ethical and moral principles that have evolved from, and are defined by religion, because religion involves all spheres of human life and at the heart of religious tradition is an endeavour to promote harmony, equality and justice (Patro, 2010, p. 2).
In most parts of the world; Tanzania included, Christianity and Islam have played and still plays a great role in people’s daily lifestyles. von Sicard (1991) affirm that; “Both traditions (Christian and Islam) have had a powerful influence on Tanzania society. The way in which Christian and Muslims arrived in the country, and the methods they used to spread their beliefs, formed the basis for their relationship which has at times been stormy, but for the most part has been very good” (von Sicard, 1991, p. 15).
In Tanzania, this was due to the fact that the ujamaa ideology created in Tanzanians’ mind a sense of togetherness because it was an attitude of mind requiring that people care for each other’s welfare (Kijanga, 1978, p. 3). And for Ujamaa to be genuinely family-hood, Mwl. Nyerere insists that ujamaa must be beyond the tribe, the nation and the continent to embrace the whole society of mankind. This is the essence of ujamaa, a belief in ‘Human Brotherhood’ which emphasises human dignity and equality (Nyerere, 1968, p.12).
However, unlike other parts of the world where Christianity and Islam have been internalised to the extent of being considered as indigenous religions, in Mara Region this has been different. Both Christianity and Islam had less influence on the Mara society. Most of the people in Mara seemed to be nominal Christians or Muslims (church or mosque goers). They did not fully adhere to what they call ‘foreign’ religious norms because they have not totally abandoned African traditional cultures and beliefs. The above authors did not mention how Christianity and Islam influenced or influence Mara society. However, since both Christianity and Islam exist in Mara Region Tanzania, then this study has elucidated their influence on the people of Mara Region.  

2.4 The factors for Christian-Muslim harmonious coexistence in Mara Region, Tanzania

It has been argued that, the wholeness of human being is peace and Macquarrie (1990) stresses that;

human nature is essentially a peaceable nature and fulfils itself in peace; and, conversely, that war is not man’s natural condition but a corruption of his nature…peace has been the authentic potentiality for man ever since the distinctively human emerged on earth and the consummation of Kingdom of God at the end of history is made possible by the presence of the image of God at the beginning of history (Macquarrie, 1990, p. 18).

Furthermore, Bansikiza (2004) also states that, 

Peace is a significant need for the people, yet its full realization has been jeopardised by ethnocentric attitudes, nationalistic interests, economic imbalance, diverse conflicts, religious beliefs, injustices, wars political ideologies among others. People should search and thirst for peaceful coexistence, where all are respected. Each person is a participant to this noble search for peace. Peace is one of the Kingdom values and is therefore of special value to the society (Bansikiza, 2004, p. 4).

 He continues by saying, “from a religious perspective all people have a common ancestor-God the creator. This same ancestry should compel human beings to live in peace. From the beginning God intended His creation to live in peace which is more than absence of war but the effect of righteousness” (Bansikiza, 2004, p. 4).

 Ludwig (1999) too argues that “none of the 120 Tanzania’s ethnic groups alone is strong enough to form a political or a religious force which can transcend regional boundaries of Tanzania” (Ludwig, 1999, p. 15). It is in the same manner with Mara community, none of the 20 ethnic groups found in Mara, alone is strong enough to form a political or religious arena which can transcend the regional boundaries.

Nevertheless, Mbogoni (2005) argues that, 

It appears, therefore, that the solution to the religious enmity between Christians and Muslims must be complete and unqualified religious freedom and tolerance…it is the difference in the understanding, interpreting and application of religious freedom and tolerance between Christian and Muslims which historically have constituted the basis for misunderstanding between the two faiths in Tanzania. It is therefore important to examine how these concepts are understood and interpreted in Christianity and Islam in order to shade light on the fundamental causes of present –day religious conflicts and confrontations between Christians and Muslims (Mbogoni, 2005, p. 190).

Mbogoni (2005) gave factors which he thought were the factors for Christian-Muslims’ relations’ deterioration as; intolerance, misinterpretation, disrespects, and misunderstanding among many others. Even though these were the factors Mbogoni thought caused chaos between Christians and Muslims, he did not tell how Mara society was alienated from those factors, or how did they dealt with them to sustain their harmonious coexistence. This study has revealed how Mara society has been dealing with religious matters to the extent of peacefully coexist.   

The law of Tanzania too appeals for religious freedom. In Article 19 ‘Rights of freedom of religion’ Act No.15 of 1984 Art.6, Act No.4 of 1992 Art.9 and Act No.1 of 2005 Art.6 states that;- 

(1) Every person has the right to the freedom to have conscience, or faith, and choice in matters of religion, including the freedom to change his religion or faith.  (2) Protection of rights referred to in this Article shall be in accordance with the provisions prescribed by the laws which are of importance to a democratic society for security and peace in the society, integrity of the society and the national coercion. (3) In this Article reference to the term “religion” shall be construed as including reference to religious denominations, and cognate expressions shall be construed accordingly (The Constitution of Tanzania, CAP 2, p. 16).
Mara region as one of the Tanzanian regions, it also adhere to the Tanzanian constitution like other regions, however, there were other regions in Tanzania, like, Pemba, Unguja, Dar-es-salaam, Kigoma, Mbeya and Geita; Buseresere, which also have the same constitution but have been experiencing Christian-Muslim conflicts. This then explicated that there were unique praxes which held Mara Christians and Muslims together apart from the constitution, even though no one could deny its contribution towards peaceful coexistence in Tanzania, Mara included.  
Islam regards religion as essential for humans. Without religion, humanity lives below its dignity. Muslims believe that they have no existence without God, from whom life issues and to whom life returns, Religion is the framework within which all human activities take place as does Christians. So ignoring religion from the individual leads to separation from the ultimate reality and consequently a loss of balance and direction. However, for the society as a whole it means the nation is dismembered and no longer harmonious. (Patro, 2010, pp. 146,155) 
Based on the Qur’an and Hadith, the divine law exhorts Muslims to respect and be kind and compassionate to their neighbours, to be just, honest charitable and to keep their word at all times. The initiation of aggressive acts against others, especially non-combatants, is strictly forbidden no matter what grievances Muslim might have towards the other side, thus, jihad has to be in God and not just for God in order to be legitimate and gain the blessing of the Ultimate Reality. This understanding is in total contrast to the current so-called jihadists’ approach, which has disfigured the Islamic principles of the spirit of jihad. Using radical and vile means is centrally to the traditional spirit of jihad. Any murder of innocent people is totally alien to Islam and Islamic tradition. (Patro, 2010, pp. 146,155) 
Mbiti (1989) argues that, “I am because we are, and since we are, therefore I am” this demonstrated a unique relationship between different people because social bond was a vital thing. This was because human being as a social being, in all aspects of life, they needed each other, regardless of their ethnic, religion or any social class diversities.

In supporting Mbiti’s claim, Chilongani (2004) argues that, 

…a person is born to relate, otherwise, he or she is a beast. To be fully human is to live in the community and in harmony with others…traditionally; there are two main concepts of people’s relationships; good and bad. But only the Good relationships are believed to be unique and come from God to His people so that they relate harmoniously in his world. It is through harmonious relationship with others that a person also demonstrates his or her good relationships with God. Contrary to this is disobedience to God and there is accountability (Chilongani, 2004, p. 30).

The study challenges Chilongani that it is not only human who need peaceful coexistence, even beasts at their places need peace because they too live a societal lifestyle. Nevertheless, unlike human beings the beasts respect God’s boundaries allocated for them. No beast can willingly kill its relative like human who feels comfortable to kill even his or her blood relative in the bases of religion. 

Like Muslims, Christians too are called to love their neighbours as it is clear in the scripture (I John 4:7ff) the author insists on love even to the extent of loving your enemies unconditionally. ‘No way can you claim to love God yet you hate your neighbour’. In Islam, Muslims too are obliged to love not only those who are their fellow Muslims, but even those who are not Muslims. Because Allah is the one who created those varieties. But they also should inquire some understanding from people of the book: Christians. Q,Sura 10:31,94 states “…if thou wert in doubt as to what we have revealed unto thee, then ask those who have been reading the book from before thee”.  Q’Sura 5:48 “...if Allah had so willed, he would have made you a single people, but his plan is to test you in what he hath given you; so strive as in a race in all virtues. The goal of you all is to Allah. It is he that will show you the truth of the matters in which you dispute”, and Q’ surah 49:13 avers that ‘all are equal’.

Even though the Qur’an and the Bible are clear on living ‘Love’, still this had done nothing in influencing the adherents of these two religions to live harmoniously in other parts of Tanzania but have been the points of divergence. Despite the fact that these scriptures requires of Christians and Muslims to love one another unconditionally because they are all God’s people, this has been only on adherents’ lips but not in their hearts. 

Thus, according to Abul Mawdudi (1990) “although there is no truth or virtue greater than Islam, and although Muslims are enjoined to invite people to embrace it and advance arguments in favour of it, they are not asked to this faith by force. Whoever accepts it does so by his own choice…but Muslims have to recognize and respect the decision of people who do not accept Islam: No moral, social or political pressure may be put on them to change their minds ” (Mawdudi, 1990, p. 30).

Mawdudi’s (1990) argument reflected the context of Mara because in Mara being a Christian or a Muslim did not bother people. Also in Mara there was no compulsion in conversion into any belief. It was and still is ‘My Religion, my choice’. Religion did not mark any demarcations between people because you would get a family with both adherents, as Trimingham (1964) has informed us above. 

Based on the above ideas; humanity needs a good relationships leading to the harmonious coexistence which were sustained through practices both social and religious, which brings people together regardless of their differences. 

It was noteworthy that even at the advent of these two religions in Tanzania, there were some good relationships between them. Mbogoni (2005) states that “the first missionary to arrive in Zanzibar after the Portuguese had left was Rev. Johan Ludwig Krapf who was accompanied by his wife. When Krapfs arrived in Zanzibar in 1844 they were cordially received by His Highness the Imam Sultan Seyyid Said. As a missionary he was impressed by the sway of Islam in Zanzibar itself. The whole island of Zanzibar, he noted, ‘has adopted the Mohammedan tenets but the foreigners are not disturbed in the persuasions’” (Mbogoni, 2005, p. 23).

The treaties were made to secure Christian-Muslim relations while propagating their religions. This was clear in the ‘Treaty of Friendship, Commerce, and Navigation of 1886 between England and Zanzibar (Christian missionaries and Muslims). In Article XXIII guarantee religious freedom as Mbogoni quotes it from CMS memo that; “Subjects of the two High Contracting Parties shall, within the dominions of each other, enjoy freedom of conscience and religious tolerance. The free and public exercise of all forms of religion, and the right to build edifices for religious worship, and to organise  religious missions of all creeds, shall not be restricted or interfered with in any way whatsoever” (Mbogoni, 2005, p. 24).  

Mbogoni (2005) told how Christians and Muslims of Zanzibar coexisted by the cording of the treaties, however, he did not tell whether this applied to Mara Region. This study therefore, has identified what has bound Mara Christians and Muslims together for this long without interfaith conflict.  

Trimingham (1964) states that, “among the tribes the organized pagan rites have declined considerably and there has been a great nominal spread of both Islam and Christianity. Adherents of the two religions are interspersed and here, as elsewhere on the mainland, it is difficult to estimate even approximately the proportions of adherents. Fanaticism does not exist, some families have Christian and Muslim members, and change of religion excites no community feeling” (Trimingham, 1964, p. 40). 

Patro (2010) argues that; the careful and the thorough study of religions is of great practical benefit in a multi-faith world. A great understanding of each other can encourage not simply an empty tolerance of difference but also a peaceful and harmonious life together. Gaining a respectful appreciation of another’s religion enables us to develop an understanding of those also created in the image of God. (Patro, 2010, p. 17)

Even though Christianity and Islam have been and are thought to be antithetical faiths, they have much in common.  Both are missionary faiths, that is, they are obliged to spread their message throughout the world and to win converts. This often brings them into competition with one another. Therefore, they need to understand how they are similar and how they differ. Both belong to Abrahamic family and share concept of faith and submission to God. Both faiths are monotheistic, believing there is only one God. Both are historical faiths, since their faith is shaped by the history of their founder. Both appeal to the holly book as their ultimate authority (Bible and Qur’an). Both observe a special day of worship every week. They share many ethical values in connection with personal and family life. Neither belongs to any ethnic group but claim allegiance of all peoples equally without discrimination. Both are holistic faiths, that is, the faith directs every department of life, not just religious life and they both claim to proclaiming peace. So they need not to fight (Patro, 2010, p. 128, Houssney, 2010, p. 99). 

Many in the faith community use their faith to promote peace in the world. Even though some acts of ‘ghuluw’ leads to religious extremists and radicals who in most cases contrive chaos in the name of religion. However, religious leaders and scholars have been and are coming together to promote a deeper understanding of each other through dialogue in order to achieve great peace. Dialogue helps people of different faiths to live together. The coexistence of people with different faiths and the development of a pluralistic understanding have become a necessity in today’s society. Interfaith dialogue in a pluralistic society provides an opportunity to remove many of the misgivings held about other people’s religions, and helps to promote harmonious living (Patro, 2010, pp. 173-174).

Patro (2010) has exhaustively explicated the things which if observed, or understood would enhance and sustain Christian-Muslim harmonious coexistence. However, all the things he has mentioned have been present in the places where Christian-Muslim conflicts had been experienced but had not been able to combat those conflicts. Thus, this study has scrutinised unique praxes which have been bonding Mara Christians and Muslims together hence make them harmoniously coexist.  

Jarra (2004) stresses that; we need to engage inter-religious dialogue so as peaceful coexistence can be promoted. This is because dialogue provides necessary information in any human society which helps people to live together and to know each other. Therefore, both African Christians and Muslims should not lose their religious culture of tolerance because it seems there is a defacing of this culture by external forces who seek to exploit religious differenced for their political, and economic gain (Jarra, 2004, p. 90). 

However, these should not be argumentative dialogues but engaging one another because Houssney shows how unproductive were his argumentative dialogues when he says that “I was armed with Bible verses which I fired at my opponent like bullets wherever I could find someone to argue with but I only made them angry by showing them that their leaders had deceived them, twisted the scriptures and quoted verses out of context. I took years before I realise how fruitless this method was. I eventually realise that people responded better when I engage them instead of debating them, and I was able to lead more of them to Christ” (Houssney, 2010, p. 125). he then advises  that, “if you get into an argument, Just stop, Calm down, Be quit, Stay focused, Relax, Pray, God is in charge, It is OK for the person who is arguing with you to talk without you interrupting. Consider it your opportunity to learn how he or she feels and thinks. This gives you some clues as to how you may be able to respond” (Houssney, 2010, p. 125).
Houssney’s advice reminded the study of Apostle Peter’s statement which says “But in your hearts revere Christ as Lord. Always be prepared to give an answer to everyone who asks you to give the reason for the hope that you have. But do this with gentleness and respect” I Peter 3:15

Nonetheless, Mbogoni (2005) questioned if there is any valid reason for Muslims and Christians to fight to convert one another and the so called ‘nonbelievers’ who actually happen to worship the same God.  He thus argues that,

Regardless of how long Christianity and Islam have been in Africa, they remain alien to the continent. Before they came into contact with either religion, African people had their own religious beliefs and concepts of a Supreme Being or Great Spirit. The only difference is that, what African traditionally knew about God was revealed to them in different ways, and they acquired their awareness of God primarily experientially and also cognitively. Therefore, to deny that Africans knew God before the introduction of Christianity and Islam is to deny the universality of God” He continues that, “when an African converts from traditional religion to Christianity or Islam, the conversion is merely ecclesiological, meaning; changing one’s method of worshiping God rather than changing one God to another (Mbogoni, 2005, p. 190).

 They should propagate their religions but bear in mind that their differences are there to stay and Mbogoni (2005) admits that, “Whereas each faith acknowledges the importance of spreading the Word of God to each other and among ‘unbelievers,’ differences between them in theology, worship, divinity and other matters cannot be amicably resolved” (Mbogoni, 2005, p. 190). 

This is also explained in Qur’an 39:46. ‘…only God will truly judge humanity…’ It is therefore, vital that all Christians and Muslims in Mara and in the world at large need to acknowledge each other’s humanity and equality before God. The Qur’an 2:139 and 42:15 offers the solution for the harmonious coexistence between Christians and Muslims which in most case is deteriorated by scriptural and theological disputes. The Qur’an states that, “God is your Lord and our Lord: Unto us our works and unto you your works; let there be no dispute between you and us. God will bring us together and to Him we shall return”.

Despite the facts that, ujamaa, The Tanzanian constitution and some of the Biblical and Qur’anic texts which tries to encourage harmonious living between Tanzanians especially religious people (Christians and Muslims) and which are supposed to play a significant role in bonding and encouraging harmony between people especially those of religious differences, they have failed to achieve their obliged purpose in most parts of Tanzania. But, Since Mara region also is reliant on these expected harmonizers which have failed to create harmony between Christians and Muslims, therefore, this study has explored the unique factors for the harmonious coexistence between Christians and Muslims in Mara Region.   

2.5 Theoretical Framework

This study has been informed by Faye Snyder’s Theory “The Causal Theory” which states that: “personality and behaviour, including and especially adult behaviour, result from childhood experiences beginning from birth, and perhaps even in utero (womb)” (Snyder, 2011). 

Snyder’s Causal Theory informed and challenged it as it was studying people’s personalities and behaviours not as inborn but as influenced by the surrounding factors (environments). Because ‘The Causal Theory ‘holds that, “an individual’s personality and behaviour shows us where he or she experienced nurturing and where he or she experienced injury or trauma (Snyder, 2011). This then complies with a Kiswahili say which says; “Mtoto umleavyo ndivyo akuavyo” literary meaning; The way a baby is nurtured that is how he or she grows.

This Theory was vital because it was a progressive theory of personality development based upon cause and effect. For that reason, it helped in this study by creating awareness that the behaviour and people’s personalities were created. For example, a person could be born in Christianity, Islam or neither, but as he or she grew up; she or he either choose to maintain his or her faith or converted to a new faith. This then showed that one was affected by the new faith in the process of practising it. 

Once again Snyder (2011) argues that, 

The genetics model leaves no hope for change. The idea is that if you are born with a behaviour, you are prone to it, if not stuck with it. This dismal theory is widely embraced without scrutiny, because it offers parents easy outs (being irresponsible). It abdicates parents of guilt or personal responsibility for how their child is raised, even though parental guilt is not the primary issue. It also offers parents a quick fix with very possibly a high price. The Causal Theory, on the other hand offers hope. You can adjust what you’re doing as a parent and thus change the outcome of your child’s life if you are tuned in to your child’s behaviours and you make short-term choices which have long-term positive benefits (Snyder, 2011).

This study has discovered that the behaviours it was interacting with, not all of them were inborn personalities and behaviours but were the influenced behaviours. Therefore, the study was very careful at all time it was interacting with the people because the factors around them had in one way or the other influenced their personalities and behaviours. This was to say; the harmonious coexistence between Christian and Muslims in Mara Region had some factors which influenced them.  Mara as a multi-ethnic region with multi-religious traditions has something which has been affecting and still affects their relationships. 

This theory was the best in exploring ‘The Factors for the Harmonious Coexistence Between Christians and Muslims in Mara Region’. Unless there was a cause, there would have not been an effect.

2.6 Conceptual framework




Figure 1: Conceptual Framework
Some of the key concepts in this study were: factors: cultural, political, economic, religious, psychological and social, Christian, Muslims, harmonious, and coexistence. The above conceptual framework demonstrated the harmonious coexistence between Christians and Muslims in Mara Region which is shaped by factors surrounding them.

Factors which surround people influence their relationships either way; positively or negatively. However, if people are negatively influenced, their relationships become bad, thus leads to the underdevelopment of the society. But if the community is positively influence then it fosters Harmonious coexistence between them which raises human development in all aspects of life; spiritually, socially, psychologically, economically, politically among many others despite of some slight differences. Human wholeness is fulfilled by peaceful coexistence with neighbours and God. 

Living harmoniously in this God given world is what human beings are expected of by God; nevertheless, living otherwise is going contrary to the will of God as said Chilongani above. Harmonious coexistence between different faiths entails tolerance, clear and deeper understanding of one self’s and the other’s faith and respect. Negation of the above phenomena, will result into hatred, mistrust, and violence, henceforth, it is obviously that the Christian-Muslim relations will deteriorate. For that matter, whatever a Mara Christian or Muslim did affected the other directly or indirectly.

In this study: ‘The Factors for the Harmonious Coexistence Between Christians and Muslims in Mara Region, Tanzania’, the ‘factors’ were the independent variables which affected the dependent variable ‘Christian-Muslim harmonious coexistence’. The independent variables (factors) were social, economic, political, religious and psychological among many other factors which enticed Christians-Muslims relations in Mara Region. Both Christians and Muslims in Mara were exposed to those factors which affected their relationships.

2.7 Conclusion

In this chapter, various literatures have been reviewed concerning the entry and spread of both Christianity and Islam in Tanzania, the influence of both Christianity and Islam on various societies, some of the factors for Christian-Muslim harmonious coexistence, but none has said anything concerning Christian-Muslims’ peaceful coexistence in Mara. Also in this chapter, the study has shown the theoretical and conceptual frameworks which have guided this study.
CHAPTER THREE: METHODOLOGY

3.1 Introduction

The study in this chapter has presented the procedures it has observed while analysing ‘The Factors for the Harmonious Coexistence Between Christians and Muslims in Mara Region, Tanzania’. Also various issues and steps have been clearly explained including; the geographical location of the study, the research design selected; targeted population; sample and sampling technique; data collection, data analysis technique; reliability and validity of data and research ethics.

3.2 Location of the study

This study: The Factors for the Harmonious Coexistence Between Christians and Muslims in Mara Region, Tanzania, has been conducted in Mara Region, Tanzania. Geographically, “Mara Region is one of the 31 regions of Tanzania. The region is named after the ‘Mara River’, one of the biggest Rivers in the region. Musoma serves as the Region’s capital. The neighbouring regions are; Mwanza and Simiyu regions to the South, Arusha to the South East, Kagera through Lake Victoria and borders the Republic of Kenya to the North East” (Mara Regional profile 1998, p. 37).
Administratively, Mara region has seven administrative districts, namely; Musoma Urban, Musoma Rural, Bunda, Tarime, Serengeti, Rorya and Butiama; the home district of the first president of Tanzania; (Baba wa Taifa); ‘Father of the Nation’ Mwl. Julius Kambarage Nyerere. Culturally, taking into consideration that culture is; “a people’s expression of their behaviour towards one another, religious belief system and practices, language, symbols, customs, arts and music” (Phiri, 1997, p. 12), or “the total way of life of a people, the social legacy the individuals acquires from their group, a way of thinking, feeling and behaving” (Greetz, 2003, p. 1), has shaped their attitudes towards the others, especially religious wise.
However, based on  Hillmane’s (1975) argument; “culture is part and parcel of human existence that cannot be separated or taken away from humanity, even though, they differ according to the groups and environment” (Hillmane, 1975, p. 59). The sharing of cultures has influenced Marans either ways; positively or negatively, however, it has not interfered with religious affairs. 

Although Mara region is one of the smallest regions, it has an impressive array of ethnic diversity around 21 as: “Jita, Luo, Ruri, Kurya, Kiroba, Kabwa, Simbiti, Kine, Ngoreme, Kwaya, Nata, Issenye, Ikoma, Sizaki, Ikizu, Sukuma, Datoga (Taturu), Hacha, Surwa and Zanaki (one of whose son was the first President of Tanzania; Mwl. Julius Kambarage Nyerere)” (Ndebwike, 2006, p. 37).

Mara region is occupied by various religious beliefs; like Christianity, Islam, Hinduism, and African Traditional Religions (ATR) among others. In some places religious diversity have been a source of religious conflicts, however, this is not the case with Mara Region as this study has explored and found that Mara Christians and Muslims lives peacefully. 

However, in Mara Region, even though religion can sometimes tamper with marriage, it does not hinder it totally. You can marry from anywhere you like and the matter of converting the couples is a marital agreement. In some families you can find one of the couple is either a Muslim and the other is a Christian or the other way round, but that does not interfere with their family affairs.

Since Christianity and Islam are not spread all over the Region, this study’s focus has been centres where both Christianity and Islam are available and interacts in their daily life. It should be understood that Mara being a multi-ethnic and multi-religious region, it could have been a chaotic region as far as the religious matters are concerned. But it is noteworthy that these various ethnic groups none of them dominates a certain religion, you will find some people from these ethnic groups are Christians and others are Muslims. Also religion in Mara is understood using the same categorization into cultural, social and political types as in the case of ethnicity, but that the applicability of the model is less clear and the boundaries more overlapping. This is why the study found Mara region an interesting study area. 
3.3 The research design

In understanding ‘The Factors for the Harmonious Coexistence Between Christians and Muslims in Mara Region, Tanzania’, this study has used ‘Ethnography Research design’. This design has enabled the study to observe the community as well as interviewing it, also it has enabled the study to use focused group discussions (FGD) and Questionnaires. 

Therefore, this research design was the best choice because the aim of this study was to collect information that would well explicate factors for the harmonious coexistence between Christians and Muslims in Mara Region. Thus the study sampled individuals or groups with appropriate information for the study.

Doing a Qualitative research like this, Ethnography Research design helped in collecting data concerning people’s behaviours, attitudes, opinions, habits, among other nonmaterial social characteristics. Also the regular observations of the behaviours, praxes of the community were done as the study listened and engaged in conversation with the people. Some interviews and FGD were carried out and some questionnaires were distributed and letter collected for data analysis.
This Design was vital in this study because the study aimed at entire Mara society who shares most cultural commonalities. Leed and Ormrod (2005) states that, “in Ethnography research design, the researcher looks at entire group, more specifically, a group that shares a common culture. The researcher studies the group in its natural setting for a lengthy of time…with an intent to identify cultural norms, beliefs, social structures and other social patterns…an ethnography is especially useful for gaining an understanding of the complexities of a particular, intact culture” (Leed and Ormrod (2005, p. 137); like harmonious coexistence in Mara Region.

This design suited the study because in its contents it required the study to gain the access to a study area, be open to the respondents, adhere to the principle of informed consent, spend time in interacting with the people, engage in participant observation, and the researcher was a careful observer, interviewer, listener and extensively taking field notes (Leed and Ormrod (2005, p. 137), which the study did.      

and balance their differences, Gerson and Horowitz (2002) affirm that, the use of ethnographic research design helps in answering questions like; “what is really going on in such a groups or communities? How do they strike a balance between group membership and wider social participation?” (Gerson and Horowitz, 2002, p. 202).

3.4 Target population

According to Mugenda and Mugenda (2003); targeted population is “entire group of individuals, events, or objects having a common observable characteristics (Mugenda and Mugenda ,2003, p. 9). Neuman (2006) too avers that “population is the abstract idea of a large group of many cases from which a researcher draws a sample and to which result from a sample are generalized” (Neuman, 2006, p. 241). This study targeted at all Mara Christians and Muslims who as Marans have many things in common but sampling was done as said before. However, those who were neither Muslims nor Christians were not overlooked because they were also part of Mara society who are Christianity and Islam’s main target as converts to their religions. According to the 2012census, Mara had a population of 1,743,830.
Within the study area, the study met different Christian church leaders and members who were not leaders, Muslim leaders and members, who were not leaders, different religious, and governmental organizations, learning institutions, government , political and community leaders who gave some information which contributed to the accomplishment of this study.

3.5 Sample and Sampling technique

A sample according to Mugenda and Mugenda, is “a smaller group obtained from the accessible population” (Mugenda and Mugenda, 2003, p. 10). Or “a small set of cases a researcher selects from a larger pool and generalises to the population” says (Neuman, 2006, p. 240). However, sampling techniques are “methods used to get a sample from a population” aver (Mugenda and Mugenda, 2003, p. 11). 

The targeted population was 1,743,830, however, the sample size of this study was 0.03% of the population which was approximately to 520 accessible population to represent Mara region. This was calculated by borrowing Fluid’s calculator which states that; Sample Size = (Distribution of 50%) / ((Margin of Error% / Confidence Level Score)Squared) (Fluid Survey Team, 2017). This was the method used to Get 520 accessible population.

From the 520 accessible population, each district had 86 accessible population which represented the whole district. Since the target of the study were all Christians and Muslims in Mara Region, then the study focused at the places (centres) where Christians and Muslims encounter each other in their daily lives within six districts the study visited for data collection.

This study used ‘Simple random technique’. This technique alienated some elements of biasness. Also this technique regarded all respondents equal value, all information from the respondents were considered equal in strength.  Mugenda and Mugenda (2003) state that, “Random sampling is the key to obtain a representative sample…Random sampling allows generalizability to a large population with a margin of error that is statically determinable” (Mugenda and Mugenda, 2003, p. 45). This technique was chosen because the study targeted groups or individuals who were believed to be having reliable information as mentioned above. 

Nevertheless, this study was not only limited to simple random sampling technique because in some circumstances other sampling techniques were applied to help the study reach its aim. For example, there was the use of purposive sampling technique in order to get some religious leaders and government official who have detailed information on the matter at hand. Also the study used cluster or area sampling in achieving the centres where both Christians and Muslims are available. However, gender, age, education and occupational issues were taken into considerations so that this study does not rely on a certain status in collecting its data. 

3.6 Data collection

In gathering specific information from the field the study used mixed method of data collection. This is to say, the study collected both qualitative and quantitative data concurrently and have been used in this study to understand ‘The Factors for the Harmonious Coexistence Between Christians and Muslims in Mara Region, Tanzania’. Furthermore, these data have been organised systematically in such a way that they have facilitated the accomplishment of this study. Data were collected by the use of questionnaires, interviews, FGD and observations.

Interviews were done with religious leaders, government officials and some of the key informants, like the MPs, and Community leaders. Questionnaires were provided to Christians and Muslims who were not leaders, but also to those who were neither Christians nor Muslims which later they were collected back by the researcher for analysis of the data. But FGD were held with the sampled people who were knowledgeable on matters of interreligious affairs. These were some Christian and Muslim leaders plus some equipped followers of both faiths and some intellect who were neither Muslims nor Christians to share their experience concerning Christian-Muslim relations (CMR) in Mara as well as in other places from their understanding and experiences.

Nonetheless, observation was done as the researcher intermingles with Christians and Muslims in Mara. These observations were covert and some were overt observations because of the security of the researcher for there were some people who did not want to be involved yet had some required information. But also it was because if you observe someone and the person is aware that he or she is being observed, it is obvious that the person will either hide or over-exercise his or her behaviour which gives out fake results. But if you do it covertly you get the real colour of the person.

The diagram below shows how the study used Mixed Method data collection, analysis and integration. 

Fig. 2.Mixed Methods Data collection method 



Source: (Creswell and Plano Clark, 2007, Pp. 118,137).
3.7 Primary data

These were the information from the people within or without the study area who had certain appropriate information on the factors for the harmonious coexistence between Christians and Muslims in Mara Region or outside Mara Region including their experience in matters of Christian-Muslim relations.  The study used questionnaires which had contingency and open ended questions, interviews, FGD, and observations; which were either overt or covert where necessary as said before.

3.8 Secondary data

These were data collected from the written materials on the factors for the harmonious coexistence between Christians and Muslims in various places Tanzania included. The secondary data were obtained from the books, newspapers, materials from internet, journals, other people’s researches and dissertations and articles among many other documented materials on this field of study. Some of these materials were published or unpublished, however, they were critically analysed for the betterment of the study.

3.9 Data analysis technique

Data analysis referred to examining what has been collected in a survey or experiment and making deductions and inferences which involves uncovering underlying structures; extracting important variables, detecting any anomalies and test any underlying assumptions. It involves scrutinising the acquired information and making inferences, whereby data analysis technique is the method used in scrutinising collected data (Kombo and Tromp, 2006, pp. 117-118). Thus according to Neumen (2006), data analysis is, “a search for patterns in data -recurrent behaviours, objects, phases or ideas…it involves examining, sorting, categorising, evaluating, comparing, synthesising, and contemplating the coded data as well as reviewing the raw and recorded data” (Neuman, 2006, p. 517). 

This study therefore, Mixed Method in data analysis because both qualitative and quantitative collected data were concurrently analysed to explicate the aim of this study. Qualitative data were thematically analysed while quantitative data were statistically analysed. Thus from the field collected data, where necessary, graphs, charts and figure have been drawn for further elaboration.
Therefore, these techniques have been helpful in this study’s data analysis. However, Microsoft Excel has been very helpful in making of graphs and charts so that quantitative data can be easily understood. Nevertheless, the study has involved the processes of: editing, coding, classification, tabulation and interpretation or discussion of field data. 

3.10 Reliability of data

The study is with confident that all data that have been collected are of high integrity, because they have been collected by ardent person, from the right sources, via appropriate methods and were well stored for the process and has been well processed. The study has used good data collection methods as shown above and also sampling methods which were suitable for the study as it has been elaborated above. 

3.11 Validity of data

According to Oso (2016), validity; generally refers to the degree to which the explanations of a phenomenon or the findings of a study match the realities of the world…it is also about the truthfulness of findings…or the appropriateness, meaningfulness, and usefulness of the decisions that a researcher makes based on the data collected. Validity is concerned with one question: ‘are we measuring what we are supposed to measure, or is there some systematic error that might interfere with the measurement?’ (Oso, 2016, p. 173). In addition, Henry (2010) states that, if a measure has been developed and said to be reliable, it means that if applied repeatedly to measure phenomena, it would produce the same result. It would be valid if it in establishing the falsity or truth or the even the causes of a phenomena (Henry, 2010, p. 14). Thus, the validity of the data has no doubt because they were collected by ardent person, from appropriate sources using appropriate methods. Also it is true that, all respondents (Christians, Muslims and non-Christians or Muslims) were asked the same questions and it has been that most of their responses has brought same results concerning the entrance and spread of Christianity and Islam in Mara Region, influence Christianity and Islam has on Mara society and the factors for the harmonious coexistence between Christians and Muslims in Mara Region, Tanzania.

3.12 Ethical considerations

According to Neuman (2006) ‘Research Ethics’ are the “concerns, dilemmas, and conflicts that arises over the proper way to conduct the research. Ethics; defines what is or is not legitimate to do or what moral research procedure involves…ethics begins and ends with you, the researcher” (Neuman, 2006, p. 143).  However, Kombo and Tromp (2006) states that, “A researcher will require a research permit before embarking on the study. The researcher will then, administer research instruments to the respondents” (Kombo and Tromp, 2006, p. 98).

In this study all ethical issues were highly taken into consideration. To mention a few, the study maintained confidentiality and privacy where necessary. Also the study adhered to the plagiarism rules; all borrowed ideas or materials were acknowledged properly, the study seek for research permit before getting into the field, asked for voluntarily and informed consent, protected individuals (anonymity), had been truthful to the findings as it is advised in Neuman, 2006, p. 144; and in Mugenda and Mugenda, 2003, pp. 181-190. 

The study was open and honest, clearly explained, it took into consideration gender issues, even though there was no gender balance in dealing with this study. It was not the study’s fault because the study offered equal opportunity to all genders but due to religious, cultural, and individual circumstances; especially patriarchal, which were beyond study’s capacity few women responded. Also the study avoided ‘research fraud’. This is being faithful to the data collected and avoided faking or creating false data. 

Social research can harm, therefore, the study tried its level best to avoid or protect the research participants from physical harm, psychological abuse, and legal jeopardy because the study remained honest to its goals. 

Informed consent and voluntarily consent were offered, no coercions or manipulation were carried out to the participants to respond and that is why the study in its questionnaires has given a place to sign to show that the respondents willingly agreed to participate, and on the side of interview and FGD the study requested interviewees politely and gave them freedom to either choose to participate or not to. The researcher introduced himself and the study clearly before engaging the respondents in a way that one might have agreed to come without a clear understanding of the matter but after a clear clarification, one could choose either to sustain or change his or her mind and leave the scene, which some did.

3.13 Conclusion

Research methodology being a systematic way to solve a problem, or a science of studying how research is to be carried out or the procedures by which researchers go about their work of describing, explaining and predicting, the phenomena, (Rajasekar, 2013, p. 5), therefore in this chapter, the study has shown procedures it followed to its completion. The study has explained the geographical location of the study, the research design selected; targeted and accessible population; sample and sampling technique; data and methods used in collecting those data, techniques used in analysing them, reliability and validity of data and research ethics the study has adhered to in reaching its peak.

CHAPTER FOUR: DATA PRESENTATION AND ANALYSIS

4.1 Introduction

In this chapter the study has presented, and analyse the research findings obtained from the field based on the specific objectives of this study which were: the entrance and spread of both Christian and Islam in Mara Region, the influence they both (Christian and Islam) had on the Mara society, and the factors for Christian-Muslims’ harmonious coexistence in Mara Region, Tanzania. 

This study to its level best has grouped 317 respondents who accepted and willingly participated into their religions, gender, age, education and occupation categories. Why this? It was to show that various status contributed in this study. No biasness this study deed.  

Considering Religion, there were 156 Christians, 94 Muslims and 67 were those who were neither Christians nor Muslims. However, among the 156 Christians, 88 were men and 68 were women. Moreover, among the 94 Muslims, 58 were men and 36 were women and among the 67 who were neither Christians nor Muslims, 39 were men and 28 were women as shown in the figures below. 

The chart below shows the number of respondents from various religions. 
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Fig. 3.Number of respondents from each religion
The following graph shows the percentage of the gender of the respondents.
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Fig. 4.The Percentage of the respondents based on their gender
In the above figure, the data showed that there were patriarchal elements in all religions found in Mara; Christianity, Islam and ATR. However, Christianity seemed to have improved gender involvement in their issues followed by ATR but Islam seemed to be the last.    

This study grouped the respondents’ ages in the interval of 18-25 years, 26-45 years, 46-65 years, 66 years and above. Those who had the age between 18-25 years were 73, 26-45 years were 97, 46-65 years were 64, and 66 years and above happen to be 21. However, the age of 62 people is not known because some did not indicate on the questionnaires, some were not ready to tell their ages and some did not know their ages.
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Fig. 5.Percentage of the respondents from each age group
The study found that the majority of the respondents were of the age 26-45 years old. This was because they were the ones who seemed to be interested in the study and were the ones who highly interacted with different worldviews. Most of them are the ones in learning institutions and would want to explore more as they interact with various people.

Education as the key of life helped a lot in giving appropriate data for this study. When this study talks about education it means religious education and secular education. Nevertheless, the study has grouped respondents’ secular education. However, this secular education has been in formal and informal grouping.  When the study talks of ‘formal and informal educations’ it means that; formal education is that kind of education got from schools or classes and informal education is that kind of education one got even without attending school. This was got from parents, neighbours, environments, through experience or revelation. Those with formal education the study has put then into level as; primary education, secondary education, university and others. When the study says others, it means technical, bible or theological, driving, or medical colleges. They can have been registered by the government or can be local ones; so long as they provide people with knowledge. But those with informal education have been grouped as one group. 

The respondents with the primary education were 68, secondary education were 194, university education were 19, with other educations were 15 and those with the informal education were 21.

The Pie chart below shows the grouping of the levels of respondents’ educations 
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Fig. 6.Level of the Respondents’ Education
But also the earnings determine the way someone responds to the issues surrounding him or her. Among the people the study interacted with, 211 were self-employed, 36 were employed in different sectors, 13 were retired ones, but 57 respondents did not indicate any category so the study decided to call them ‘wagumu’, those who took life for granted. 
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Fig. 7.Respondents’ employment status
4.2 The entry and spread of Christianity and Islam in Mara Region.

These two Religions; Christianity and Islam, are in Mara considered as foreign religions which majority have no clear information about them because of the nature of their entry. However, since they exists in Mara people have tried to trace their entry and spread in order to be engaging with the faiths they are familiar with. Since these religions are strange to the indigenous people of Mara, this study has found the dates Marans said they entered the region and the ways they said they used in spreading.

4.2.1 Christianity in Mara Region

The entry of Christianity in Mara Region did not happen at once but it was in phases. The graph below shows the dates cited concerning the entry of Christianity in Mara Region.
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Fig. 8 Dates for the entrance of Christianity in Mara Region
The study found that majority of the respondents agree that 20th century or in other way around 1900-1949s marks the advent of Christianity in Mara. However, Christianity entered through various ways and in different periods. Unlike other regions where colonialists portioned the regions according to their missionary societies to avoid conflicts. For example, Central region was dominated by CMS, Northern by Lutherans, Southern by Moravians, Western by Catholics and some parts of Lake zone by African Inland Church (AIC), but Mara Region had no dominant missionary group because of their cultural and geographical setups and that is why Christianity came in Mara through various directions and denominations as it will be shown below. However, all respondents agree that Christianity in Mara Region was brought by missionaries both whites and Africans. 

The first advent of Christianity in Mara Region can be traced back to 1900s; specifically 1908 when a group of Seventh Day Adventists Church Germany Missionary arrived and established their first station at Majita on the Lake Victoria shore in Musoma rural district. Missionaries and those who had been baptised worked together preaching and teaching people at Majita and neighbouring villages. Three years later in 1912, new stations were established at Nyabange, Ikizu, and Busegwe; the station that became the headquarter of the S.D.A Church in Mara up to the present time. Deya an S.D.A pastor said that they did not stop there, in the same year (1912) they happened to open one station at Shirati Kanyosingo in Tarime district then, currently Rorya district and another one at Kibomai in Tarime district. In every station there was a teacher to teach the children. But the need for qualified personnel to teach was great and so they opened a school (collage) at Ikizu-Bunda. In 1940 three Africans who undergone training in this school became priests, these people were Andrew Siti, Ezekiel Mafuru and James Odero (Rev. Deya, 15.03. 2018)

The second group was the Roman Catholic White Fathers missionaries who arrived in Mara in 1911. The group stationed at Nyegina on the shores of Lake Victoria in Musoma Urban. From Nyegina the work spread all over the Region. New stations were opened at Musoma, Komuge, Kowak, Makoko,Iramba, Tarime, Kibara, among other parts of the Region (Fr. John Chacha, 20.03. 2018). 

African Inland Mission was the third mission work in Mara in 1929 when a group of A.I.M evangelists from Shinyanga Region, Tanzania arrived in Mara and established their first station at Ruanga Musoma rural district. This group was led by Peter Manguru and his wife Mary; natives of Shinyanga. In 1932 a group was sent to Busumi where they opened a church. In 1933 new stations were established at Busekera, Nyamuribwa, Kwikerege, and Buringa. In 1934 another station was opened at Butata where two indigenous; Paul Chai Chemere and Naftali Magai Mugenyi joined the leadership of the church. A.I.M did not happen to operate in other districts in Mara until they decide to hand over their stations to the Mennonite Church in 1935(Hess, 1984, pp. 124-127). However, later in the 1990s some AIC members from Shinyanga who happened to work in Mara re-opened their churches again especially at Buhemba (Mzee Malasi, 18.03. 2018).  

The advent of The Anglican Church of Tanzania (ACT) in Mara is unique compared to the other regions in Tanzania. Mzee Awiti, Mzee Malasi and Mzee Oliello explicated that, in 1931, the Anglican Church filtered in Mara from Kenya. The church was brought in by indigenous people of Kowak village-Rorya district who happened to work in Kenya. These people were converted to Christianity while in Kenya and when they came back to Kowak they started evangelizing their neighbours, holding family prayers and later the church was founded at Kowak Saye. These people were Ayubu Okelo who became the church leader and a teacher, Jacob Ogendo, Samson Oduk, Eliakim Amondi and Yohana Adhero (Awiti, 18.04.2018; Malasi, 18.03.2018; Oliello Mzee, 14.04.2018).

The proceeded that, the church prospered and in 1932 the young church sent a three men delegation: Mr. Yohana Adhero, Mr. Benjamin Lwande and Erasto Wambura to Maseno Kenya to seek for advice from Archdeacon Edwin Owen (CMS) and invited him to visit Kowak in order to strengthen the church. The Archdeacon accepted the invitation and came to Kowak via Kamageta where there were few Anglicans. In 1934 Musa Omulo who was one among the Anglicans who migrated from Kenya to Buhemba founded the church at Buhemba in then Musoma rural district currently Butiama district. Kowak remained under the Parish of Pehill Akoko, Kenya until 1954 when Bishop Stanway of the Diocese of Central Tanganyika solved the matter by sending them Rev. Denis Balozi who established Kowak Parish. Kowak became the first Anglican Church headquarter and evangelism centre for the whole of Mara. Within the first ten years church elders of Kowak, Sakawa and Buhemba opened new stations at Tairo in Bunda district, Nyang’ombe in Musoma rural district and Luanda Kiseru in then Tarime district currently Rorya district. All these stations had schools (Awiti, 18.04.2018; Malasi, 18.03.2018; Oliello Mzee, 14.04.2018). 

The fifth missionary work is the Mennonites. The history of Mennonite Church in Mara begins with John and his wife Ruth Moseman and his companion Elam and his wife Elizabeth Stauffer. These people were American missionaries. They arrived at Shirati in the then Tarime district currently Rorya districts in 1934 where they established the church, a school and a dispensary that later become to be Shirati hospital and the headquarter of Tarime Diocese. In December 4th 1935 Elam and Elizabeth established the new station at Bukiroba in Musoma urban district. Later came a demand of a college and so in 1936 a collage was started at Bukiroba station (Nyabange). In the same year a new station was started at Mugango.  In May 1939 another new station was started at Bumangi, and on 1st January 1940 Nyarero station was started. In 1950 four Africans; Ezekiel Muganda, Andrea Mabebe, Nashon Nyambok, and Zedekia Kisare who was later consecrated as the first African Bishop of Mennonite Church in Tanzania in 1967, were ordained to be priests. In 1953 another station was started at Tarime and in 1954 at Musoma. From 1947 to 1952 the church succeeded to open eight schools all over Mara (Rev. Mukirya, 24 .03.2018)

However, people of Mara found themselves caught up between Christian teachings and their traditional teachings due to the fact that Christian missionaries’ teachings condemned their traditional teachings. For that matter they found themselves in a dilemma, wanting at the same time to be Christians and at the same time be traditionalists. Between 1940s-1970s there was a sudden rise of the African Independent Churches (AICs) which pushed their ways in to Mara from Kenya. These were Roho Ruwe Church in 1940, Nomia Luo Sabato 1940, Church Of Christ in Africa 1959, Musanda Holy Ghost Church 1959, and Legion Maria of Africa Church 1962 (Ondigo, 05.4. 2018).

Since people of Mara were in a dilemma between Christianity and ATR, these AICs were as the healing churches because they were encountering the main land missionary churches’ teachings which totally condemned African cultures as sin. These churches came with accommodative theologies which advocated some of the African customs and traditional beliefs. This attracted many Christians from mainland churches, said Oliello Jr, (Oliello Jr., 15.04.2018).

He proceeded by saying that, even though the challenges brought by AICs did not affect greatly the growth of the mainland churches but interfered with their aims of Christianising Mara Region because those who wanted to be known as traditionalist-Christians and did not want to lose their Africanism could boycott mainland churches and join AICs because the independent church movement seem to get closer to African traditional aspirations and religiosity than does mission Christianity (Oliello Jr., 15.04.2018).

As from 1908 when the first Christian mission entered Mara Region up to the current days, Christianity has spread and still spreads in various places in the Region and people do convert from either ATRs or Islam to Christianity and vice vas. However, this bothers nobody because it was nobody’s business but a personal choice.

The figure below shows where respondents understood to being the places where Christianity came from. 
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Fig. 9 Places respondents said Mara Christianity came from
 However, data from the chat above shows that Mara Christianity came from Europe as majority of the respondents who knew the history of Christianity in Mara were for it. But surprisingly, there were multitude of people in Mara who did not know where Christianity came from. These included Christians, Muslims and other Marans who were interviewed. The study then, concluded that most people are ignorant of religious history including their own. 

Moreover, concerning the spread of Christianity in Mara Region, respondents stated that it was through preaching, evangelism as well as building social services stations which provided indigenous with social needs like education, health, cloths among others which were offered either freely or at a lower price. But while in those centres, it was compulsory for one who joined to learn Christian education and after that those who came out from the centres were vessels of carrying Christianity and hence spread it into their localities. 

4.2.2 Islam in Mara Region

Nobody from all interviewees or respondents was sure on when did Islam came in Mara and where did it come from, but few had various ideas and gave the following dates for the advent of Islam in Mara Region as shown in the chat below.
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Fig. 10.The Percentage of the Respondents on the Dates Islam came in Mara Region
Nevertheless, most of the respondents according to the field data did not know where Islam came from. As the study has said above with those who did not know where Christianity came from, it was the same here that most of the Mara people were ignorant of religious issues.  This was because they do not take religious matters seriously.

However, from the chat above those who knew the dates of Islam’s advent in Mara, majority were for around 1800-1899. Though the scholars said Islam came in Tanzania around 1700, they again averred that it did not spread into interior places at the same time. It took them time to reach interior area due to the fact that some of the indigenous were aggressive and reserved to receiving new religions; especially pastoralist communities, like Mara. 

Bwire Majura, Zahara Mbaga, Abel Obura and Oliello Jr, said that Islam came in Mara as early as the age of the city of Nairobi. This is because Muslim traders came in Mara and settled at Bukima Town found in Musoma Rural District. For that reason; since Bukima town ages Nairobi the capital city of Kenya which was found in 1899 by the colonial authorities in British East Africa Territory by then (KIG, 2015), then the study had no doubt that Islam came in Mara around 1890s based on the field findings. 

In Mara Islam was brought from within and without Tanzania by both Arab traders, workers, and travellers as well as African Muslims who were from the coastal areas, like Pwani, Dar-es-salaam, Tanga, and Zanzibar, other Tanzanian regions where Islam had visited; like Kigoma, Tabora, Kondoa, Singida, Shinyanga, Mwanza, and others from East African countries’ regions like Mombasa, and South Eastern Uganda; to mention a few (Mbaga, 10.04.2018; Thomas, 10.05.2018; Enock, 19.04.2018). Nyanduga added that in 1918 one Muslim was brought at Busegwe by Germans from Uganda (one of the parts of German East Africa by then) as one of their administrator. That Muslim (Zubeir) spread Islam in Butiama (Nyanduga, 16.04.2018).

In Mara Islam spread via various means. Among many, Muslims’ life style served as one way of Islam’s spread. They also convince indigenous chiefs into Islam and some indigenous people met Islam while away from Mara in their daily struggle for sustenance as Bwire gave an example of Chief Makongoro of Ikizu. Makongoro became a Muslim after mingling by Muslim traders because he was also a trader from Ikizu, Bunda (Bwire, 20.04.2018).

When Islam entered Mara, most of their converts were teenagers, because during their ceremonies, especially the month of Ramadhan, Eid and Arobain, they cooked pilau and other Islamic foods and invited people, but most of their guests were young people and that is how some people became Muslims in Mara. In Mara conversion into Islam was not and still is not coercive like other parts of Tanzania. Marans could be having Christian, Islamic and traditional names at the same time (Buruna, 11.04.2018). 

Some respondents too claimed that in Mara, Islam spread through da’waah and way of their life style. “Waislamu walionekana wastarabu sana kwani walikuwa wasafi, walipenda sana kuongea Kiswahili kilaini, na walipenda sana kufundisha vijana kuhusu amani, upendo, na biashara.Na kwa sababu vijana wengi walitamani kupata pesa kwa haraka waliwapenda na kuambatana nao na kutopenda masomo”. This translates that, “Muslims were seen as more civilised because they were very clean, they liked speaking soft Swahili and they liked teaching young people about peace, love and Business. Since most young people lusted for money and wanted to be reach very quickly, they liked Muslims and followed them and this made them dislike secular education” (Kabadi, 17.04.2018). 

Based on the interviewees’ responses, the earliest date of Islam in Mara is around 1890 and for Christianity is 1900s. From this evidence it is clear that Islam came in Mara earlier than Christianity even though it was not warmly welcomed like Christianity and that is why in Mara Christians outnumbered Muslims as it will be shown later.
Be it that these religions were well received, yet, in some places like Maburi, Serengeti an Anglican priest was chased away by indigenous, Mmazami the Roman Catholic father was also chased away and in Zanaki land their chiefs and their advisors were not ready to receive Christianity or Islam. They were both rejected because they were seen as a threat to their traditional religions and cultures. In some places these religions; Christianity and Islam were thought to have come to colonise, to uproot ATRs and cultures, as well as spoiling indigenous lifestyle (Kusaya, 15.4.2018; Mathew, 09.05.2018; Obura, 02.04.2018). They added that, “ukristo na uislam ulitazamwa kama vitu vibaya vilivyokuja kuvuruga na kuondoa imani na utamaduni wa wenyeji. Hivyo haukutakiwa kukubalika na wenyeji ili imani, mila na tamaduni za wenyeji ziendelee kudumu” literally meaning was that, “Christianity and Islam were perceived by indigenous people as very bad things which has come to interferes and uproot their beliefs and traditions for that reason, they were to be ignored and avoided by indigenous o that their beliefs, cultures and traditions should endure” (Kusaya, 15.4.2018; Mathew, 09.05.2018; Obura, 02.04.2018).

4.3 The influence of Christianity and Islam on Mara society

A number of literatures reviewed above agree that religions had a greater influence on the societies’ daily lives. This was because religions implanted some teachings and traditions which affected the society’s lifestyle. However, in Mara, this study has found that, even though religions had a greater influence on various communities, but they had not intensely influenced Mara society to the extent of total abandonment of their cultural traditions as the study has shown hereafter.  

4.3.1 Influence of Christianity on Mara society

Christianity as Hedrick (2003) avers that it is a set of beliefs, a way of life and a community of people, which  different Christians put different emphasise on these three but always involve all three, all three aspects are based on the life and teachings of Jesus Christ (Hedrick, 2003, p. 1). Christianity being the way of life or in other words the life style of the people, it had not greatly influenced Marans society as it did onto other societies.

The study found that about 90% of the respondents both Christians and Muslims put hands together that Christianity has a great influence on Mara society compared to Islam because they were the majority. This was in all aspects of life, like; socially, economically, politically, psychologically, as well as other remaining aspects of life. Socially, Christianity highly encourages peace, love and unity which were the gears of social development. Economically, Christianity helps some of the Mara society by educating them on entrepreneurship and small industries’ management as well as rending them some capitals to start small businesses. On the political arena Christianity, even though there seems to be some gulf between church and politics, still Christianity through Christians engages in political matters to the extent of funding some political campaigns regardless of the political parties. Psychologically, Christianity cures people’s minds and hearts through psychological or pastoral counselling. Moreover, Christianity influenced Mara society on believing in God and called them to abandon evil deeds which in one way or the other leads to inexistent instead of harmonious coexistence.

Even though Christianity had positive influence on Mara society, most of Muslim respondents; like Rashidi Maka, Mwajuma Athuman, and Muhammad Nyamusunura whose wife is a Christian (a Pentecostal) among others complained on how Pentecostal churches undermines Islam. They said, “sisi hatuna tatizo na ukristo ila ‘walokole’, wanadharau sana na matusi kwetu kitu ambacho kinaweza kuleta machafuko”. Literally, this means, “we have no problem with Christianity but ‘walokole or saved ones’, they have disrespect and abuse on us which can cause chaos”. (Maka, Athuman and Nyamusunura, 08.05.2018).
4.3.2 Influence of Islam on Mara society

Like Christianity, Islam too is a way of life. Islam too played part in influencing Mara people but not as much as Christianity did. This was because Islam had not been highly accepted due to the fact that most people in Mara were either Christians or adherents of ATR. Also most of the respondents both Muslims and Christians agreed that Islam was still a town religion unlike Christianity which had taken roots even in the interior.  

However, Ayubu Salehe, Musa Nyaronga, Javan Asuza and Peter Mathew said that, Islam has some negative impact on Mara society especially when they use out-dated audio cassettes of 1990s to teach their current believers. They complained that Muslims’ ways of teaching could plant hatred because those audio cassettes were of the past context so bringing them today was like trying to pump people to do what was done then which did not go with time. Also they added that, sometimes there could be a funeral within the area which requires all neighbours to attend but you would find some Muslims in the mosque at the time of prayers; which they said it was not bad, but what they complained about was the use of loud speakers which they said interfered with funeral procedures and as well as entrenching people’s freedom by making a lot of noise. Fortunately, we once met in a village meeting and the issue was raised and they are no longer using latest cassettes and they have minimised the loud speaker’s volumes which is a good start” (Salehe, 15.04.2018; Nyaronga, 08.05.2018; Asuza, 10.04.2018; Mathew, 09.05.2018).

Once more, Muzungu Tabuse an African Traditionalist said, “wakristo hawana matatizo ila wenzao wanaojiita walokole. Ila shida yangu na ndugu zetu waislamu ni kwamba wao wanadharau watu awe mkristo au mpagani kama mimi wakati wanatafuta wafuasi. Kutokana na dharau zao ndio maana hawapati washabiki. Umoja wao haupendwi na wengi kwani wanabagua hata vyakula. Inatakiwa dini hizi (wakristo na waislamu) ziache msukumo wa mtu uende kwa anayemuonyesha mapenzi mema” literally it translated as “Christians have no problem but their fellows who call themselves walokole-saved ones, but my problem with my Muslim brothers is that they undermine people be they Christians or pagans like me yet they want the followers. It is due to their undermining behaviour they do not get audiences. Many people does not like them (Islamic Umma) because they are discriminative even on food. These religions (Christianity and Islam) therefore, should leave room for a person’s conviction towards the religion he or she feels can give him or her real love” (Tabuse, 10.04.2018).
Even though, the above respondents seem to complain against Muslims, but there good venues where they meet and share what is burning within them peacefully unlike other places like Kigoma and Buseresere where the adherers of the other religion are annoyed by their opponents they take law in their hands. 
The study also has noticed from the interviewees’ responses that Islam has shallower influence on Mara society because of the language and the backgrounds of the mosque imams and sheikhs. The use of Arabic language in most of the Muslims’ teachings and homilies attracts few. Even some Muslims complained because they do not understand what is being said. But also from the study’s experience, most if not all mosques visited during the field work were led by foreign imams and sheikhs which also the study discovered that attracts few unlike in Christianity; languages used are familiar to the adherents and if not all, most of the ministers are the sons and daughters of Mara which the study discovered that brought people home. Because one wise person once said, speaking to a person in the language he or she understand you just appeal to his or her mind, but speaking to a person in his or her language you appeal to his or her heart/soul. This has made Christianity more influential and acceptable by Mara society compared to Islam.    

Even though there are some slight burnouts, most Christians and Muslims in Mara agreed that these religions have more positive than negative impact on the society because they all insist on peace, love and unity of Mara society as well as of Tanzania at large. That was why they coexist harmoniously. 

Most of Mara people agreed that the adherents of these religions work together for their common good or development; they share economic activities, political activities, social activities as well as social services which accommodates both Christians and Muslims, like schools, hospitals, SACCOs, VICOBA, shops among many others despite of their differences in faiths.  

4.4 The Factors for the harmonious coexistence between Christians and Muslims in Mara Region

Before analysing what the field data has said to being the factors for the harmonious coexistence between Christians and Muslims in Mara Region, Tanzania, the study on the first place tested people’s understanding of Christian-Muslim harmonious coexistence in Mara. The study gave the gauging terms as ‘Good, Medium, Bad, and I don’t know’. Thus the following subtopic gave the informants’ perception of CMR in Mara Region.

4.4.1 People’s understanding of CMR in Mara Region

 The study found that people had various perceptions on the CMR in Mara. However, among 219 informants who responded; Christians were 119, men being 63 and women were 56, Muslims were 27, men being 18 and women were 9 and ATR were 63; 37 men and 26 women as shown in the charts below. 
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Fig. 11.The percentage of the respondents on CMR in Mara as per their religions
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Fig.12 The number of men and women respondents from their respective religions
 However, 140 respondents said CMR in Mara was Good, among them 94 were Christians; 54 men and 40 women, 25 were Muslims; 17 men and 8 women, and 21 ATR; 13 of whom were men and 8 were women. But 37 respondents said that their relationship was Medium. Among 37, 25 were Christians; 11 men and 14 women; 2 were Muslims, a man and a woman, and 10 were ATR; 6 men and 4 women. Furthermore, 18 said CMR in Mara was Bad because they blamed Muslims of being selfish and the ones who looked at themselves as special. They gave an example of slaughtering and they said when Muslims slaughter Christians eat, but when Christians slaughter Muslims does not eat. This was ATR claims too towards Muslims. Among those who said CMR in Mara was Bad Christians were 10; 8 men and 2 women, and 8 were ATR and all Muslims said CMR in Mara is good because everybody is after his or her own business. 

But there were those who took CMR for granted, especially people from ATR. 24 of them did not know the state of CMR in Mara Region because as it was found from the field Christianity or Islam was not their first priority so they bothered not for their relationships. Nevertheless, all people were aware that Christians and Muslims coexisted in Mara Region in the same proximity.

Diagrams bellow shows the informants’ responses on CMR in Mara based on the testing terms, their religions, and gender.
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Fig. 13.The percentage of the respondents on CMR in Mara
From the chart above the study found that CMR in Mara was good even though there were some burnouts. From the data bellow in Fig.14 all religions agreed that CMR in Mara was god. 

The number of the respondents who said CMR in Mara Was Good, Medium, Bad and those who did not know interreligious relationship has been elaborated in the diagram bellow.
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Fig. 14.The number of the respondents on CMR in Mara Region based on their religions
4.4.2 Extracted Factors for the harmonious coexistence between Christian and Muslims in Mara

Mara region as a multi-ethnic region had various factors as; political, religious, economical, psychological as well as social, which made them coexist harmoniously.

According to Rashid Maka the chairman of BAKWATA Butiama District and Muhamed Nyamusunura; the former chairperson of Zanaki clans (Magiha anane), they elucidated “sisi ni wamoja na umoja ndio ngao yetu, utengano kwetu mwiko”. Meaning; “We are one and unity is our shield, to us disunity is abomination” (Maka and Nyamusunura, 08.05.2018).In addition they appealed to their traditional beliefs and cultures and averred that, “our traditions are closely if not mostly alike”. They continued that both Christians and Muslims are the people of God, who worship one God, descended from Him alone and their destiny was to God. Why should they fight yet they had no their own people? All religions therefore, were equal according to their views (Maka and Nyamusunura, 08.05.2018).

However Nyamusunura, Buruna and Majura said “Mara hatuna itikadi kali ya kidini” “we have no religious extremism in Mara” and Nyamusunura gave a Zanaki phrase “edini yino erenderwa oyigwate hanyohu mwana wane, oriyithibhamu orayangaha. Aman’gana ga edini ni gha kugya nago ng’ora”  “this religion you need to handle it softly my son, if you totally immerse in it you will become mad. People should go slowly with religious issues” (Nyamusunura, 08.05.2018; Buruna, 11.04.2018; Majura, 20.04.2018)
Bishop Adiema, the Bishop of Rorya Diocese, Anglican Church of Tanzania said that, “what makes us live harmoniously in Mara are, political culture of Ujamaa which does not allow discrimination based on someone’s status, use of common language (Kiswahili) as well as most of Mara tribes having more similar languages, no big gap between have and have-nots, Muslims are few so maybe they fear, Christians are majority so maybe they do not care about Islam, Islam unlike Christianity is a town religion and our towns are small so there is no religious struggle, among many” (Adiema, 2018).

However, the government leaders who were interviewed said that they had no religion or tribe but were Tanzanians. They too agreed that there were no religious conflicts in Mara. Mara Religious people lived harmoniously with each other as well as with the opposite religions. This, they said; was because of the national law ‘good politics and governance’, the foundations laid by the founding father ‘Baba wa Taifa’ J.K. Nyerere, as well as Mara traditions of love.

Among the above given factors for the harmonious coexistence between Christians and Muslims in Mara Region, the study still got more from other respondents and had categorised them, including the above as it has been shown below.

In these categories 19 respondents argued that it was because both Mara Christians and Muslims knew that they were obliged to one God. Those who said, religious teachings from the Bible and the Quran about peace, love and unity were the factors for the Christian Muslim harmonious coexistence were 14. 

22 respondents said that Mara Christians and Muslims had real love to each other and their love was because of their brotherhood and sisterhood. This was either blood relationship or neighbourhood relationship.

Those who were for the language were 8. When the study talks of language it meant common language spoken by almost all Tanzanians. This was Kiswahili. However, in Mara as Maka said above that people did share most cultures, this included languages spoken by different ethnic groups which had very minute differences.  Almost all Bantu of Mara share words which have the same meaning across them all even though they had slight difference in pronunciation but if said they all understood them hence had same response to it. For example, the word ‘human being, in Zanaki it is ‘omutu’, Kurya, Ngoreme, Kiroba, Issenye, Ikoma, Kabwa, Nata, Simbiti, Kine, Hacha, and  Surwa is ‘omonto’, Sizaki, and Ikizu, is ‘omoto’,  Kwaya, Ruri and Jita is ‘omunu’,  Sukuma ‘mono’, except the nilotes who are Luo calls it ‘dhano’  and Datoga (Taturu) which I have not come across. The other example was the word ‘water’ some calls it amanzi,some amanche or amanshe, some minze, some amanji, again it is only nilotes who are different and calls it ‘pi’. Third and final example among many words is the phrases ‘my child and our child’ some says ‘omwana wane and omwana wetu’ some ‘omona wane and omona weito’ some ‘umwana wani and umwana wasu’ some ‘ong’wana oone and ong’wana itoo’ again are only the nilotes who says ‘nyathina and nyathiwa’ (Nyamusunura, 08.05.2018; Buruna, 11.04.2018; Majura, 20.04.2018)

Because of most similarities in the local languages and the use of Kiswahili as Tanzanian common national language, 13 respondents said tribalism could not have got place in Mara. So the absence of tribalism made people of Mara, especially Christians and Muslims live together without any religious conflicts.

But 24 respondents seemed to have been historians because they traced the historical background of both Christians and Muslims and found that they lived harmoniously because they were created by one God, they were descendants of Adam and Eve and Abraham. For that matter they all were blood brothers and sisters and they were all equal before their maker. Therefore, living harmoniously was what they as a family were required of.

Social activities as well as social services were argued for by 24 interviewees as the common ground which brought all religions including Christians and Muslims of Mara together and made them live peacefully. 

  Also good politics and good governance were among the factor for the harmonious coexistence between Christians and Muslims in Mara Region. 13 interviewees said that it was because of the law of the county which has secularised the country and has provided freedom of worship which made Christians and Muslims in Mara Region live together peacefully. This was because its implementation was well monitored by the government leaders and followed well by people of Mara. The law of the country provided freedom of choice. You either choose to be a Muslim or a Christian or neither. 

However, 17 respondents saluted the foundation which was laid some years back by ‘Baba wa Taifa, Mwl. J.K. Nyerere’. They said that Mwl. Nyerere’s philosophy of Ujamaa reduced the gap between the have and have-nots. Barnaba Seriseri one of the seventeen argued that, “the source of Tanzanians’ peace was Mara because of the ‘Baba wa Taifa’ who rejected all kinds of behaviours and acts which could dehumanise human dignity” (Seriseri, 10.04.2018). Also Rajab Wambura Mitwe added that “as people of Mara we honour ‘Baba wa Taifa’ who is our son by deeds. He had no udini, tribalism, regionalism, or selfishness, but he had loyalty, unity, and Africanism. He paraphrased one of Nyerere’s speeches during independence searching when he then said that no African country was to claim by then that it was independent unless all African countries were fully independent” he continued by saying “in Butiama, Nyerere’s birth place, despite of him being a devoted Catholic Christian he built a church and a mosque for his people to choose where to worship. This showed that our nation founder planted something unique in Mara Christians and Muslims and therefore, they need to imitate him by living in harmony and unity which was his cry” (Mitwe, 12.04.2018).
As it was argued above, it was ideological vacuum in 1980s which made what this study calls religious fundamentalists’ to take place and confuse people to the extent of causing religious tension especially between Christians and Muslims. But since this ideology of Ujamaa was coined and presented to Tanzanians by a Maran (Mwl. J. K. Nyerere), then it had taken roots in Mara in silence until it was brought out by their son who used it to describe African traditional way of life. The study would call it ‘Maran traditional way of life’. 

Furthermore, ujamaa was the attitude of mind which required that people care for each other’s welfare(Kijanga, 1978).Concerning ujamaa ideology Nyerere (1968) asserted that it was not a new thing but something rooted from withindone to emphasise certain characteristics of our traditional organization and extending them so that they can embrace the possibilities of modern technology and enable us to meet the challenges of life in the twentieth century world and ujamaa should be beyond our ethnic, political, social and religious boundaries.
In addition to the above factors, 45 interviewees claimed that Islam and Christianity are second priority to People of Mara. Their beliefs, cultures and traditions played the foremost role in their daily lives and they were their measuring rod in their lives. To pick a few Oliello Jr. averred that what Made Christians and Muslims of Mara coexist harmoniously was the people’s cultures and religions of their ancestors, ‘ATRs’. Ally Wesa claimed that, “kitu kilichoishi kwa muda mrefu pia kinachukua muda mrefu kutoweka na kusahaulika.Kwa mfano ‘jando na unyago’ wetu ni vitu ambavyo vimetuadibisha tangu kale. Hivyo basi, Ukristo na uislamu pia nadhani utachukua muda mrefu ili kutusahaulisha u-Mara wetu tuliouzoea na kuuishi tangu mababu na mababu.(Wesa, 2018). Literary this translates that; “that which has existed for a long time cannot easily be abolish and quickly forgotten by the people. For example ‘traditional training institutions’ are things which has natured us for ages. Therefore, Christianity and Islam will take a long time to make us forget our traditions which we are used to and lived since our great-great grandfathers.   
In addition Loyce Chacha averred that, 

“Dini ni muhimu lakini inatakiwa dini zitubembeleze huku zikiwa na mahusiano mazuri ili ziweze kutusahaulisha tamaduni zetu na kufuata kwa ukamilifu mambo ya dini. Kwa nini tujidai kutengana kiimani ili hali ukweli ni kwamba sisi ni wana-Mara? Tukishatengana tutaitwaje? Sisi hatutaki udini bali u-Mara na u-Tanzania. Hizi dini zote ni ngeni kwetu na naamini mgeni hawezi kuja na kunipangia namna ya kuendesha kwangu au umpende nani na umchukie nani. Mungu mwenyewe anajua ni dini ipi inayompendeza” (Chacha, 02.04.2018).literary meaning is; “Religion (Christianity or Islam) is important but they should persuade us while peacefully coexist in order to make us forget our traditions and follow fully religion. Why should we pretend to separate ourselves based on our faiths (Islamic or Christian) yet we are Marans? After we have parted how are we going to be called? We do not insist religiosity but Maraism and Tanzaniaism. These religions (Christianity and Islam) are strange to us and I believe that a stranger cannot come and dictate on how I can run my family or chose for me whom to love or hate. It is only God who knows which religion is pleasing Him.  
In advance William Sheki added that, “the religions (Christianity and Islam) are second priority to natives of Mara and the first priority is ATR. There is no problem so long as everyone cares his or her belief. Freedom of choice should always be the best solution” (Sheki, 20.04.2018).
The respondents’ responses agreed with Trimingham (1980) who clearly articulated that pastoralists did not easily accept foreign religions because of their religio-social structure.
Intermingle between the believers of Christianity and Islam was also one of the factors for their harmonious coexistence. When asked what they meant by saying ‘intermingle’ between the adherents of these two religions, they mentioned practices like, intermarriage, working together, trading together, studying together, among other many places which gathered them together. This factor was brought up by 19 interviewees. In Mara one spouse could be in one religion and the other spouse in the opposite religion. For example Muhammad Nyamusunura is a Muslim but his Wife is a Christian.  Said Sagi Nyanduga a Muslim said that his son was a Christian but the wife of his son was a Muslim. Some of their children were Muslims after their mother and others were Christians after their father.

Furthermore, some respondents seemed to have been very spiritual to the extent of saying that the act of Christians and Muslims living together without conflicts it was because of the believers’ prayers and God’s grace. This factor was raised up by 7 respondents.

However, 14 respondents said it was because of religious tolerance and perseverance. There were some misunderstanding but both Christians and Muslims decide not to cling on them rather they found alternatives so that they could continue with their normal lifestyle regardless of those differences.

Education, both secular and religious was pinpointed by 6 respondents as among the factors which made Christians and Muslims in Mara live harmoniously. They said that Mara Christians and Muslims took into use what they were taught by their religious teachers or leaders. But also education helped them to understand themselves and others. So both educations enlightened them.

Muslims were said to be few in Mara Region and they were mostly found in towns, this was said by 5 respondents. Therefore, their impact was small in such a way that Christians did not feel them. So because they were few, some argued that lived in harmony because they feared the number of Christians. However, the study found this argument being against Muslims behaviour, wherever they are few they try their level best to raise their voice so that they can be recognised and wherever they are majority they oppress the minority and consider them as dhimis. 

When the study tried to find the percentage of Christians to Muslims in Mara, those who said: 0-10% was 0:19; 20-29% was 0:21; 30-39% was 2:15; 40-49% was 3:20; 50-59% was 14:10; 60-69% was 23:4; 70-79% was 21:1; 80-89% was 20:2; 90-99% was 5:2 and 100% was 1:1. From the following data the study chose the most frequent from both sides (Christians was 60 and Muslims was 20) and decided that the percentage of Christians to Muslims in Mara Region to be 60:20 and the remaining percentage are other religions ATR included. Therefore, the study agreed with the respondents’ claim that in Mara Christians outnumbered Muslims.

In other places like Dar-es-salaam, Tanga among others, polemics, and Mihadhara have been the cause of Christian Muslim conflicts. But in Mara, 11 respondents said that the absence of polemics and refuting Mihadhara made Christians and Muslims in Mara live peacefully. Nobody was after somebody’s religion.

Finally, 6 respondents claimed that in Mara there were no true Christians or Muslims, they were nominal believers and church or mosque goers. They went to churches or mosques as a lifestyle or like to be identified with a certain party. For that reason both had fear of the opposite side. Among the six who raised the above factor, to clarify what they meant, Benjamin Godfrey and Javan Asuza said that, “waumini wa dini hizi mbili (wakristo na waislam) hapa Mara imani zao ni vuguvugu na wana uoga kuhusu mambo ya kiroho”. Literally meant, “Believers of these two religions (Christianity and Islam) here in Mara they have a lukewarm faith and they have fear when it comes to the spiritual matters” (Godfrey, 29.04.2018; Asuza, 10.04.2018).

Below is the diagram which shows the Respondents’ frequency and percentage to the test for the factors for the harmonious coexistence between Christians and Muslims in Mara Region. The study had grouped the above information as religious, Traditional cultural beliefs, social services, Political, and Majority versus Minority related factors.

	No
	Factors
	Frequency
	%

	1
	Religious Related Factors
	95
	35

	2
	Traditional Cultural Beliefs related Factors
	118
	43

	3
	Social Services Related Factors
	26
	9

	4
	Political Based Related Factors
	30
	11

	5
	Majority vs Minority Related Factors
	5
	2


Fig. 15.Factors grouped as per spheres
4.4.3 Link between finding and reviewed literatures on Christianity in Mara Region

Relating the field collected information to the literature reviewed, the study found that; even though Christianity in Mara came from different places, but its entry was just like other places by the same people; missionaries. However, the slight different between the entry of Christianity in Mara and other places was that in Mara most of the missionaries were local; from African countries like Kenya, Uganda among others and from within Tanzania like; Central Tanganyika, Mwanza, Shinyanga and more other places. Unlike other places of the country where Christianity was planted by the western missionaries (Mbogoni, 2005, Wijsen and Mfumbusa, 2004). But the means Christianity used to spread in other parts of Tanzania were and are still the same means they used in Christianising Mara. These means were like building and providing social services like; schools, hospitals among others. Nevertheless, currently these services are no longer freely offered like in the past. They also did evangelism and different meetings, they helped the disabled and encouraged and funded church building among other means they used earlier.

4.4.4 Link between finding and reviewed literatures on Islam in Mara Region

However, the entry of Islam in Mara did not take some of the ways it used in entering other places in Tanzania. In Mara Islam entered softly and friendly no coercive ways used but they used trade, exposed their life style to the indigenous, showed them love by inviting them in their ceremonies, and involving in societal activities. No one was forced to join Islam but those who felt to join joined willingly and could quit without any threat. Islam has to softly enter in Mara because of Marans’ religio-social structures (Trimingham, 1980); as pastoralists could not easily allow the entry of other religions because as the respondents said that indigenous people considered new religion as something intending to uproot their traditions and colonise them.

4.4.5 Link between finding and reviewed literatures on influence of both Christianity and Islam on Mara society

Since both Christianity and Islam seemed to have entered and spread in Mara Region smoothly, they had some impact on the Mara society. Despite the fact that both entered and spread smoothly, Christianity had highly impacted Mara society compared to Islam. This was because Islam was a town religion as Trimingham (1980) had said before.

Even though Christianity and Islam had some influence on Mara society but it was not to the extent that they could make them abandon their traditions because whatever was done in Mara the measuring rode was Marans Traditions. For example Christianity and Islam did not tell people of Mara How to allocate the home stead but in Traditional Mara there were ways houses should be arranged, and even where different family members should build their houses. Also in burying, these religions did not tell where and how to burry, but Marans’ religions had the specific places, directions, and ways in burying community members be it that he or she was a Christian or a Muslim. Christian or Islamic traditions will be done but led by Marans’ tradition.

For example, in case any adherent of these religion died, he or she were to be buried after mid-day, unless he or she was ‘omusambaya/omosamba’ who was to be buried or thrown at night and very far from his or her clan area. This was traditional, family members were buried facing a certain direction and no women were allowed to burry, it was an abomination. This has made some churches to contextualise burial, initiation and marriage services so that they can suit the context.
The study agree with Trimingham (1980) that, Mara as a multi-ethnic region it has various ways of worship from different ethnic groups. Therefore, bringing them together as one community (Islam or Christian) was not easy. This then made the Christians and Muslims’ aim of wining high number of Marans into their religions not possible. Thus conversion remained an individual choice. Differences are there to stay as Mbogoni (2005) claimed but they should be utilised for the benefit of all. This happens in Mara especially at the time of worries or ceremonies.
For example, In Mara both Christians and Muslims do practise ‘jando na Unyago’ as their trainings while transiting from childhood to adulthood. Even though these acts have been Christianised or Islamised but traditions take a great part during these sessions. During these periods, youths are taught mostly by their community elders even though those who are either Christians or Muslims in addition they get some extra teachings from theirs religious leaders.  
4.4.6 Prospect of Christian-Muslims’ harmonious coexistence in Mara Region

Even though there were harmonious coexistence between Christians and Muslims in Mara Region, people had different opinions on the future of that relationship. Testing people’s opinions on the prospect of the harmonious coexistence between Christians and Muslims in Mara Region, there were various responses. People who responded to this question were 93. Christians were 73; 42 were men and 31 were women. Muslims were 20; men were 12 and women were 8. The bellow figure shows the respondents’ responded to the above test.
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Fig.16. Number of Respondents on the prospect of Christian-Muslim harmonious coexistence in 
Mara
Those who said the good relationship will sustain were 58. Among them 45 were Christians; 23 men and 22 were women. 13 were Muslims; 10 men and 3 women. Those who said that the future might deteriorate were 12 in total; 10 Christians and 2 Muslims. Among ten Christians, 7 were men and 3 were women and among two Muslims every gender got 1 person. But 12 Christians did not see the future of those two religions. Their prospect was that Christian-Muslim relationships will deteriorate. Among them 10 were men and 2 were women. However, 6 Christians; 4 women and 2 men and 5 Muslims; 4 women and a man did not know what would be the future of the harmonious coexistence between Christians and Muslims, hence left the matter in God’s control, as Amina Rwigi, Bonphace Christopha and Judith Jackson, said “the future is beyond our knowledge only God knows the future, He will tell” (Rwigi, 08.05.2018; Christopha 29.04.2018; Jackson, 11.05.2018). Boniphace added that “Kesho ni fumbo” ‘tomorrow is a Mistry’ (Chritopha, 29.04.2018). The chart below shows people’s opinion on the future of Christian-Muslims’ relations in Mara Region.
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Fig.17. Number of Respondents’ opinions on the prospect of the harmonious coexistence 
between Christians and Muslims in Mara based on their religions and gender.
4.5 Conclusion

The study in this chapter, has presented and analysed findings obtained from the field based on the study objectives. Also the study has shown categorically the people participated in giving information while in the field. 

In its analysis, the study found that Islam entered in Mara around 19th century and Christianity around 20th century. However, Christianity entered and spread in Mara as the same way it did in other Regions even though in Mara most of the missionaries were local. On the side of Islam, it did not enter in Mara through conquest and coercion but friendly unlike other parts of Tanzania where it conquered chiefdoms and coerced people. 

The study has found that both Christianity and Islam had certain influence on Mara society even though their influences did not affect the community to the extent of totally abandoning their traditional belief. But also the study found that Christianity had a higher influence on Mara society compared to Islam, this was because Muslims were minority.

Nonetheless, this study’s aim was to find out the factors for the harmonious coexistence between Christians and Muslims in Mara Region. Therefore, based on the data collected the study has identified numerous factors for the Christian-Muslims’ peaceful coexistence in Mara. Despite the fact that there were various factors, cultural or traditional beliefs seemed to had taken the lead.

Every one’s opinion was worthy a respect. The study found that the future of Christian-Muslim would sustain or deteriorate if religious affair were tempered with, but it also found that Christian-Muslim relations will have no future and they said its deterioration was what they knew would occur regardless of what Mara society would do concerning religious matters. 

CHAPTER FIVE: CONCLUSION

5.1 Introduction

This chapter entails the summary of the study, conclusions and recommendations based on findings. This entails the whole routes the study has gone through to its goals’ fulfilments. 

5.2 Summary of the findings

The history of Islam and Christianity in Mara was traced as far back as in 18th and 19th centuries. However, Islam preceded Christianity in Mara, even though they mostly focused on trade unlike Christianity whose focal point was spreading Christianity all over the Region which they successfully met. Based on the findings, even though Islam was the first foreign religion to enter in Mara and therefore the first to impact the community, they; Islam and Mara people, both who had become and those who had not become Muslims warmly and friendly welcomed Christianity. Also the study found that, in Mara there was a higher involvement of the local missionaries. In advance, the study discovered that Christianity and Islam’s spread in Mara did not cause confusion among the Marans, thus left no any hurting experience which could remind Mara society about the trauma and stimulate religious conflicts. That is why Christians and Muslims have been harmoniously coexisting since the advent of these two religions.

The findings of this study agreed with Patro (2010), and von Sicard that, religions have great influence on the various societies. Also siding with Mbogono (2005) the coming of Christianity and Islam in African continent as well as in Mara was not the first introduction of the Supreme Being. Africans had their traditional ways of worshiping and had religion. 

Allow the study to paraphrase Mbogoni (2005)’s argument who argued that, before Africans (Marans) came into contact with either religion, people had their own religious beliefs and concepts of a Supreme Being or Great Spirit…Therefore, to deny that Africans or Marans knew God before the introduction of Christianity and Islam is to deny the universality of God. Therefore, when an African converts from traditional religion to Christianity or Islam, the conversion is merely ecclesiological, meaning; changing one’s method of worshiping God rather than changing one God to another. 
For that matter, the influence of Christianity and Islam on Mara society was not great, even though cannot be ignored. However, these religions have not totally transformed the people of Mara to the extent of total abandonment of their traditional cultures. The study found that if anything happened in the community either to a Muslim or a Christian their first reference was traditional cultures. This meant that the advent of Christianity and Islam in Mara with their beliefs and trying to impart them into the indigenous people was like as one respondent said that it was like they were trying to fill water in the already filled bottle. Be it that it that there will be dilution it will be hardly accepted that it was the new water which has greatly affected the previous. But both would have affected each other. Moreover, foreign Muslim ministers and foreign language (Arabic) made many people not to be attracted to it, unlike in Christianity where people enjoyed their languages and administered to by their sons and daughters. 
However, the study has explored various factors which has and continues to bind the adherents of these religions together as they coexist in the same proximity. The study has found that the harmonious coexistence between Christians and Muslims in Mara Region has been being fostered by the social, political, economical, psychological, as well as religious factors. Going back to this studies influencing theory; ‘Cause Effect Theory’, it was what surrounded people which influenced them and behave the way they did; live harmoniously. Christians and Muslims in Mara have their roots in both indigenous and so called foreign religions.
However, the taproot seemed to have been in Marans’ traditional cultural beliefs. That is why once they differed in the foreign religions, they came together in traditional religions and if they differed in the traditional religions they came together in the foreign religions. Therefore, it was not easy for them to fight because they had a place they met and dilute their differences. Apart from churches and mosques, pastors and sheikhs, still each Marans ethnic group has its traditional shrine, festivals and priests. Every Mara Christian or Muslim respects these either overtly or covertly. 
5.3 Conclusions

The study assumed that cultural values had a lot to do with harmonious coexistence between Christians and Muslims in Mara Region. Unlike other places where Christians and Muslims had been experiencing religious conflicts, Mara had been exempted. Also the factors for the harmonious coexistence between Christians and Muslims in Mara could be universalized throughout the world to achieve peaceful coexistence between diverse religious people especially where Christians and Muslims coexists in the same proximity. 

In connection to the summarised study field findings based on the study objectives and questions asked to authenticate the studies hypothesis stated above, the study arrived at the following conclusions.

First: The entry and spread of Islam and Christianity in Mara region was friendly in such a way that it caused no scar on either indigenous of Mara or on the opposite religion which could have reminded them of their diversity and stimulate the feelings of contention. Because it is well known that, history repeats itself. 

Second: The influence these religions had on Mara society did not interfered much with their relational ties or traditional cultural beliefs. If they disagree traditionally, they agree religiously and vice vasa. When the study says here religiously it means Christian or Islam religions. No community dominates or is dominated by either religion in Mara.  Both religions are scattered in all communities. There are families which shares adherents of these religions. Therefore, it is not easy for someone to rise over his or her wife or husband, father or mother, son or daughter or brother or sister based on the religious differences. This is because blood of ethnicity is thicker than religion or (Christ and Muhammad) in Mara.  

Third: There were multitude factors for the harmonious coexistence between Mara Christians and Muslims. However, Mara traditional cultural beliefs have been very conspicuous. This then makes the study conclude that the hypothesis has been proven by the field data that cultural values played a greatest role in fostering harmony between Mara Christians and Muslims and  all traditions and beliefs (Christian, Islamic and Indigenous) played and still plays a significant role in contributing to the improvement of Mara society’s lifestyle as well as religious welfare. It is because all of the three have been acting as a disciplinants of both Mara society at large including Christians and Muslims. 

Last if not least; the study concluded that, since both Christianity and Islam all over the world operates within various cultures, then they should interrogate indigenous people’s cultures into their religious praxes so that they could make people of the similar cultures but different religions or different cultures but similar religions come together at a certain common ground so that they can minimize if not to eradicate these world experienced religious (Christian-Muslim) conflicts. This is to say that the contextualization of Christianity or Islam is vital wherever they would like to have harmonious coexistence. 
5.4 Recommendations

Unless religious communities come together and share the problems the people are facing, our contribution towards bringing about peace, justice and equality here on earth would be valueless. Based on the analysed field data above, the following recommendations are proposed by the study as the steps to sustain the harmonious coexistence between Christians and Muslims in Mara Region as well as in the whole country; Tanzania and in the world at large.

i). Religious leaders (Christians and Muslims) and their followers together need to address many pressing issues. Instead of judging the values of other religions it is important that they stay focused on issues that concern the people’s affairs. Therefore, religious leaders’ invocations to their people must serve the purpose of blessing and building up others rather than cursing and nurturing hatred of those who are not part of them. Such a world-view celebrates God’s appreciation of plurality and diversity. 

ii). The study recommends that both Christians and Muslims should be using friendly and welcoming means in propagating their religions. This is to say, the acts of ghuluw, polemics and extremism should not be discouraged. Since both sacred texts (Bible and Qur’an) insist peace, then religious leaders should encourage their followers to live peacefully because peace is the fulfilment of humanity. Consider the greetings (Shalom or as-Salam aleikhum), both inquires to know whether humanity is at peace. 
iii). Since these two religions are no one’s ethnic or traditional religions, then they should first study and understand the indigenous’ cultures before trying to Christianising or Islamising the people so that at the time they propagate their religions they would have known the entry point and as they try their level best to transform what they would have seen to be bad according to their belief then they would not trigger anger amongst the indigenous people or cause some faith differences which can lead to interreligious conflicts. This is to say that those cultures which unite the indigenous people should not be ignored but integrated in religious ‘Christian and Islam’ traditions.  

iv). There should be interreligious dialogues and not interreligious polemics and refutations. So far these interfaith dialogues should not remain an intellectual endeavour but they must be brought down up to the grass-root communities and interact with people of all faiths, as well as of no faith, and they should not be only talking about religious issues, but as they are brought to the grassroots they should address societal issues; economical, political, psychological, as well as cultural in order to help people understand themselves as they get to understand their opponents.  

v). The study recommended that, both leaders of religions and the government should join hands together in bringing their people together by propagating harmony to their people. Human rights, equality and justice should be well exercised among the people by both the government and religions. Thus, the government and leaders of these religions should formulate interfaith initiatives which will be reminding people on how they should live harmoniously. 

5.5 Areas of further research
To the forthcoming researchers the study advices that they should research on:-

1. Mara Christian and Muslims’ perceptions of God and Allah; are they the same Supreme Being or different.

2. The perception of Mara various ethnic groups on Christian-Muslim relations in Mara Region, Tanzania.
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APPENDICES

Appendix 1: Questionnaire

My name is Zacharia Benard Siringi, I am a student at St. Paul’s University Limuru, Kenya. I am struggling with my Masters of Arts in Islam, Christian and Muslim Relations. I am researching on: ‘The factors for the harmonious coexistence between Christians and Muslims in Mara Region, Tanzania’. 

I humbly request that you help me by answering the following questions so that they can help me in accomplishing my study. 

A: PERSONAL INFORMATION

1. Your religion

A Christian   ()             A Muslim   ()               Other   (), state………………………………

2. Sex

Male       ()              Female     ()

3. Age

18-25   ()       26-45    ()         46-65   ()         66 and above   ()

4. Educational level           

a) Primary education          ()

b) Secondary education       ()

c) University education       ()

d) Others………………………………………………………………………………………….

5. Occupation 

a) Self-employed       ()

b) Employed             ()

c) Retired                 ()

6. General understanding

a) Which activities do you share with the other religion?

i) Ceremonies           ()

ii) Funerals               ()

iii) Food                   ()

iv) Manpower           ()

v) Schools                ()

vi) Hospitals             ()

vii) Transportations    ()

viii) Dressings          ()

ix) Culture               ()

x) Others                   (), Mention………………………………………………………………...

b) Which activities are only reserved for you and your religion? Mention if any.

………………………………………………………………………………………………………

c) Based on your understanding, have Christians and Muslims ever harmoniously coexisted in the same proximity?

i) Yes                 ()

ii) No                 ()

iii) I don’t know ()

d) From your experience, where was that and how was their relationship?

i) Good               ()

ii) Medium         ()

iii) Bad               ()

iv) I don’t know ()
B: THE SPREAD OF CHRISTIANITY AND ISLAM IN MARA REGION, TANZANIA

7. When did Christianity come in Mara and by whom?

………………………………………………………………………………………………………

8. Where did Mara Christianity come from?

………………………………………………………………………………………………………

9. How did Christianity spread in Mara?

………………………………………………………………………………………………………

10. When did Islam come in Mara and by whom?

………………………………………………………………………………………………………

11. Where did Mara Islam come from?

………………………………………………………………………………………………………

12. How did Islam spread in Mara Region?

………………………………………………………………………………………………………

C: THE INFLUENCE OF CHRISTIANITY AND ISLAM ON THE MARA SOCIETY

13. How was Christianity received in Mara Region?

………………………………………………………………………………………………………

14. How was Islam received in Mara Region?

………………………………………………………………………………………………………

15. According to your understanding how does Christianity impact Mara society? 

………………………………………………………………………………………………………

16. According to your understanding how does Islam impact Mara Society?

………………………………………………………………………………………………………

17. Does your religion contribute to your harmonious coexistence? How?

………………………………………………………………………………………………………

18. On your opinion, does the other religion contribute to your harmonious coexistence? How?

………………………………………………………………………………………………………

D: THE FACTORS FOR THE HARMONIOUS COEXISTENCE BETWEEN CHRISTIANS AND MUSLIMS IN MARA REGION, TANZANIA

19. What is it that unites and makes you as Christians and Muslims in this region live together harmoniously?

………………………………………………………………………………………………………

20. How does your religion participate in social activities?

………………………………………………………………………………………………………

21. What is your perception towards the other religion as far as religious affair is concerned?

………………………………………………………………………………………………………

22.  What is your and your religious prospect concerning your religious relationships? Why?

………………………………………………………………………………………………………

23. Does this good relationships you (Christians and Muslims) have beneficial to you and your religion? How?

………………………………………………………………………………………………………

24. What percentage do you think is your religion in Mara region?       ()

25. What percentage do you think is the other religion in Mara Region? ()

Generally, what is your opinion and advice?

………………………………………………………………………………………………………

I……………………………….I have willingly agreed to participate in answering the above questions.

Signature……………………………     Date………………………

Appendix 2. Kiswahili translated Questionnaire (DODOSO)

Jina langu ninaitwa Zacharia Benard Siringi, ni mwanafunzi katika Chuo Kikuu cha Mtakatifu Paulo kinachopatikana Limuru, Kenya. Ninasomea Shahada ya Uzamili katika Uislamu na mahusiano ya Wakristo na Waislamu. Ninatafiti juu ya; ‘Visababishi vya mahusiano mazuri kati ya Wakristo na Waislamu katika Mkoa wa Mara, Tanzania’. 

Tafadhali ninakuomba unisaidie kujibu maswali yafuatayo hapo chini ili kuniwezesha kufanikisha utafiti wangu huu. 

A: MAELEZO BINAFSI

Weka alama ya (    ) panapohusika

1. Dini Yako

Mkristo ()                Muislamu ()               Nyingine (), Eleza…………………….

2. Jinsia

Mwanamme ()                Mwanamke ()

3. Umri wako (Miaka)

18-25 ()              26-45 ()          46-65 ()          66 na kuenddelea ()

4. Kiwango cha elimu

a) Elimu ya Msingi             ()

b) Elimu ya sekondari         ()

c) Elimu ya chuo kikuu      ()

d) Nyingine                        (), Eleza……………………………….

5. Kazi yako

a) Umejiajiri        ()

b) Umeajiriwa      ()

c) Umestaafu       ()

6. Uelewa wa jumla

a) Mambo yapi mnashirikiana/mnashirikishana na waumini wa dini nyingine?

i) Shrehe                     ()

ii) Misiba                     () 

iii) Vyakula                  ()

iv) Nguvukazi              ()

v) Shule                       ()

vi) Hospitali                 ()

vii) Usafiri                   ()

viii) Mavazi                 ()

ix)Utamaduni              ()

x). Mengineyo             (),  Taja……………………………………………………….

b) Ni mambo yapi yaliyo hazina tu kwa ajili yako na dini yako ? Taja kama yapo

………………………………………………………………………………………………………

c) Kutokana na uelewa wako, Je Wakristo na Waislamu wamewahi kuishi pamoja kwa amani ?

i) Ndiyo                   ()

ii) Hapana                ()

iii) Sijui                   ()

d) Kutokana na kumbukumbu zako, uhusiano wao ulikuwaje?

i) Mzuri                    ()

ii) Wastani                ()

iii) Mbaya                 ()

iv) Sijui                    ()

B: KUENEA KWA UKRISTO NA UISLAMU KATIKA MKOA WA MARA, TANZANIA

7. Ukristo uliletwa lini Mkoani Mara? Na nani?

………………………………………………………………………………………………………

8. Ukristo wa Mara ulitokea wapi?

………………………………………………………………………………………………………

9. Ukristo ulieneaje katika Mkoa wa Mara?

………………………………………………………………………………………………………

10. Uislamu uliletwa lini Mkoa wa Mara? Na nani?

………………………………………………………………………………………………………

11. Uislamu wa Mara ulitokea wapi?

………………………………………………………………………………………………………

12. Uislamu ulieneaje katika Mkoa wa Mara?

………………………………………………………………………………………………………

C: ATHARI YA UKRISTO NA UISLAMU KWA JAMII YA MARA

13. Ukristo ulipokelewaje katika mkoa wa Mara?

………………………………………………………………………………………………………

14. Uislamu ulipokelewaje katika mkoa wa Mara?

………………………………………………………………………………………………………

15. Ukristo una ushawishi gani kwa jamii ya Mara?

………………………………………………………………………………………………………

16. Uislamu una ushawishi gani kwajamii ya Mara?

………………………………………………………………………………………………………

17. Dini yako inachangiaje ninyi kuishi kwa amani katika mkoa huu wa Mara? Eleza

……………………………………………………………………………………………….

18. Je, unadhani dini nyingine inao mchango katika kuishi kwenu kwa amani? Eleza

……………………………………………………………………………………………

D: VISABABISHI VYA KUISHI KWA AMANI KWA WAKRISTO NAWAISLAMU KATIKA MKOA WA MARA 

19. Je ni nini kinachowasababisha ninyi kama Wakristo na Waislamu katika mkoa huu kuishi pamoja tena kwa amani?

......................................................................................................................................................

20. Ni namna gani dini yako inashiriki katika mambo ya kijamii?

............................................................................................................................................................

21. Je, ni namna gani wewe pamoja na dini yako mnavyoichukulia dini nyingine kuhusu ustawi wa kidini?

………………………………………………………………………………………………………

22. Je wewe na dini yaako mnaitazamaje baadae ya uhusiano wenu wa kidini? Kwa nini?

………………………………………………………………………………………………………

23. Haya mahusiano mazuri mliyonayo (Wakristo na Waislamu), je yana faida yeyote kwako na kwa dini yako? Kivipi?

………………………………………………………………………………………………………

24. Unadhani dini yako ni asilimia ngapi katika Mkoa huu wa Mara?

………………………………………………………………………………………………………

25. Unadhani dini nyingine wako asilimia ngapi katika Mkoa huu wa Mara?

………………………………………………………………………………………………………

 Nini maoni tako kwa ujumla

………………………………………………………………………………………………………Nini ushauri wako kwa ujumla

………………………………………………………………………………………………………Mimi…………………………nimekubali kushiriki katika kujibu maswali hayo hapo juu kwa hiari yangu mwenyewe.

Sahihi…………………………... Tarehe………………. 

Appendix 3: Interview Questions

My name is Zacharia Benard Siringi, I am a student at St. Paul’s University Limuru, Kenya. I am struggling with my Masters of Arts in Islam, Christian and Muslim Relations. I am researching on: ‘The causal factors for the harmonious coexistence between Christians and Muslims in Mara Region, Tanzania’. 

I humbly request you give me your attention and help me in answering the following questions so that they can help me in accomplishing my study.

A. Personal information

1. Your Name

2. Your religion

3. Education 

4. Occupation 

B. Other Questions

1. From your understanding are you aware of Christian-Muslim relations?

2. How do you perceive Christian-Muslim relationship in Mara Region?

3. What makes Mara Christians and Muslims live together harmoniously?

4. What is your prospect on Christian-Muslims’ relationship in Mara Region?

5. What is your opinion concerning the issue of Christian-Muslim’s relationship in Mara? 

Appendix 4: Focus Group Discussion Questions

My name is Zacharia Benard Siringi, I am a student at St. Paul’s University Limuru, Kenya. I am struggling with my Masters of Arts in Islam, Christian and Muslim Relations. I am researching on: ‘The causal factors for the harmonious coexistence between Christians and Muslims in Mara Region, Tanzania’. 

I humbly and warmly welcome you in this discussion and I request you to fully participate in this discussion by contributing your ideas and opinion which will help me in accomplishing my study.

A. Group’s  information

-Name of the Group 

B. Other Questions

1. From your understanding are you aware of Christian-Muslim relations?

2. How do you perceive Christian-Muslim relationship in Mara Region?

3. What makes Mara Christians and Muslims live together harmoniously?

4. What is your prospect on Christian-Muslims’ relationship in Mara Region?

5. What is your opinion concerning the issue of Christian-Muslim’s relationship in Mara? 

Appendix 5: List of Informants

	No.


	Name
	Gender
	Date interviewed
	Religion      Age in Years       

	1.
	Rev. Deya
	M
	15th March 2018
	Christian    66 and above

	2.
	Fr. John Chacha
	M
	20th March 2018
	Christian           -//-

	3.
	Mzee Malasi 
	M
	18th March 2018
	Christian          -//-

	 4.
	Rev. Stanslaus Mukirya 
	M
	25th March 2018
	Christian     46 and above

	5.
	Rev. Musa Odingo
	M
	5th April 2018
	Christian     66 and above

	6.
	Rev. Can Ollielo Jr.
	M
	15th April 2018
	Christian     46 and above

	7.
	Bwire Majura
	M
	20th April 2018
	Muslim       66 and above

	8.
	Zahara Mbaga
	F
	10th April 2018
	Muslim       46 and above

	9.
	Rev. Abel Obura
	M
	2nd April 2018
	Christian         -//-

	10.
	Javan Asuza
	M
	10th April 2018
	Christian         -//-

	11.
	Absalum Kusaya
	M
	15th April 2018
	Christian         -//-

	12.
	William SHeki
	M
	20th April 2018
	Christian         -//-

	13.
	Saidi Sagi Nyanduga
	M
	16th April 2018
	Muslim            87

	14.
	Mwita Buruna
	M
	11th April 2018
	ATR                  73

	15.
	Musa Kabadi
	M
	17th April 2018
	Muslim       66 and above

	16.
	Ayubu Salehe
	M
	15th April 2018
	Christian     46 and above

	17.
	Barnaba Seriseri
	M
	10th April 2018
	ATR            66 and above

	18.
	Muzungu Tabuse
	M
	10th April 2018
	ATR                   -//-

	19.
	Rajab Wambura Mitwe
	M
	12th April 2018
	Muslim             56

	20.
	Ally Wesa
	M
	15th April 2018
	Muslim        46 and above

	21.
	Loyce Chacha
	F
	2nd April 2018
	Christian     26 and above

	22.
	Benjamin Godfrey
	M
	29th April 2018
	Christian          -//-

	23.
	Bonphace Christopha
	M
	29th April 2018
	Christian     46 and above

	24.
	Grace Enock
	F
	19th April 2018
	Christian         -//-

	25.
	Mzee Oiello
	M
	14th April 2018
	Christian     66 and above

	26.
	Mzee Awiti
	M
	18th April 2018
	Christian        -//-

	27.
	Muhamad Nyamusunura
	M
	8th May 2019
	Muslim        66 and above

	28.
	Mwajuma Athuman
	F
	8th May 2018
	Muslim        46 and above

	29.
	Rashid Maka
	M
	8th May 2018
	Muslim               -//-

	30.
	Peter Mathew
	M
	9th May 2018
	Christian     26 and above

	31
	Ramadhan Thomas
	M
	10th May 2018
	Muslim
	   -//-

	32
	Judith Jackson
	F
	11th May 2018
	Christian     
	   -//-

	33
	Amina Rwigi
	F
	8th May 2018
	Muslim   
	46and above

	34
	Musa Nyaronga
	M
	8th May 2018
	Christian     
	46and above


Appendix 6: The Map of Tanzania showing the Position of Mara

 Mara Region (Study Area)
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Source: https://www.google.com/search?q=ramani+ya+tanzania 
Appendix 7: A Map of Mara Region showing all seven Districts: Red part (Serengeti) was not 
visited.
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Source: https://www.google.com/search?q=ramani+ya+mara 
Appendix 8: Recommendation letter from SPU
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Appendix 9: Permit from Mara Regional Office[image: image18.jpg]< 5©
THE UNITED REPUBLIC OF TANZANIA Q

PRESIDENT’S OFFICE
REGIONAL ADMINISTRATION AND LOCAL GOVERNMENT

MARA REGION
Tel. No.028-2622005, 2622004,

REGIONAL COM] L
S MISSIONER’S OFFICE,

MARA REGION,

Fax N0.028-2622324/2622764 PM?JS%CI)Jl(Azw,
E-mail: rasmara@tamisemi.go.tz e
Ref. No. FA. 190/270/01 /807 22rd March, 2018

District Administrative Secretary,
Musoma, Tarime, Bunda, Rorya and Butiama.

RE: RESEARCH PERMISSION FOR MR. ZACHARIA BENARD SIRIBNGI
Reference is made to the above captioned subject.

The above named is a student of St. Paul’s University who is at the moment
conducting his research.

This is to inform you that, permission has been granted to him to conduct his
research in Musoma, Tarime, Bunda, Rorya and Butiama Districts. The title of
the research is “The Causal Factors for the Harmonious Coexistence Between
Christians and Muslims in Mara Region, Tanzania”. The research time frame is
from February, 2018 to May, 2018.

Please give him cooperation.

H. Kombe
For: REGIONAL ADMINSTRATIVE SECRETARY
MARA W

“ eyt o

_Lopy to: Mr. Zacharia Benard Siringi.\\“""‘e WA®




Appendix 10: Permit from BAKWATA Regional Office

[image: image19.jpg]Email:bakwatam@gmail.com gFLIISDIGEA SR
Tel No:028 2622375 MUSOMA — MARA.

Kumb No. BAK/MR/VOL.84/97 12/04/2018

KATIBU WA BAKWATA,

WILAYA YA MUSOMA, TARIME,

BUNDA, BUTIAMA NA RORYA.

YAH: ZACHARIA BENARD SIRENGI KUFANYA UTAFITI WA MAHUSIANO YA
DINT YA KIISLAM NA DINI YA KIKRISTO KATIKA WILAYA ZENU

e T AL TARIARISIU RATIKA WILAYA ZENU

Tafadhali husika na mada tajwa hapo juu.

Ofisi ya BAKWATA imepokea barua kutoka Ofisi ya mkuu wa mkoa wa Mara
yenye Kumb. No. FA.190/270/01/807 vya tarehe 22 March, 2018,
iliyomtambulisha mtajwa kufanya kazi ya utafiti kwa mada ya utafiti inayohusu,
THE CAUSAL FACTORIS FOR THE HARMONIOUS COEXISTENCE BETWEEN
CHRISTIANS AND MUISLAMS IN MARA REGION, TANZANIA. Utafiti 'h‘UO
utafanyika maeneo ya misikitini na maeneo ya nje ya misikiti. Hivyo ninasisitiza
apewe ushirikiano anapokuwa kwenye eneo lako.

Wabilah Tawfiq

Onguj:a S ni Ongujo
KNY. KATIBU BAKWATA MKOA
MARA
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